
















































































































































































































Discipleship and the Cross 103 

maintained his communion with the Father by his 
endurance, so his followers are to maintain their com
munion with Christ by their endurance. We can of 
course shake off the burden which is laid upon us, but 
only find that we have a still heavier burden to carry 
-a yoke of our own choosing, the yoke of our self. 
But Jesus invites all who travail and are heavy laden 
to throw off their own yoke and take his yoke upon 
them-and his yoke is easy, and his burden is light. 
The yoke and the burden of Christ are his cross. To 
go one's way under the sign of the cross is not misery 
and desperation, but peace and refreshment for the 
soul, it is the highest joy. Then we do not walk under 
our self-made laws and burdens, but under the yoke of 
him who knows us and who walks under the yoke with 
us. Under his yoke we are certain of his nearness and 
communion. It is he whom the disciple finds as he 
lifts up his cross. 

"Discipleship is not limited to what you can compre
hend-it must transcend all comprehension. Plunge 
into the deep waters beyond your own comprehen
sion, and I will help you to comprehend even as I do. 
Bewilderment is the true comprehension. Not to know 
where you are going is the true knowledge. My com
prehension transcends yours. Thus Abraham went 
forth from his father and not knowing whither he 
went. He trusted himself to my knowledge, and cared 
not for his own, and thus he took the right road and 
came to his journey's end. Behold, that is the way of 
the cross. You cannot find it yourself, so you must let 
me lead you as though you were a blind man. Where
fore it is not you, no man, no living creature, but I 
myself, who instruct you by my word and Spirit in the 
way you should go. Not the work which you choose, 
not the suffering you devise, but the road which is 



104 GRACE AND DISCIPLESHIP 

clean contrary to all that you choose or contrive or 
desire-that is the road you must take. To that I call 
you and in that you must be my disciple. If you do 
that, there is the acceptable time and there your 
master is come" (Luther). 



5 
Discipleship and the Individual 

If any man cometh unto me, and hateth not his own father, 
and mother, and wife, and children, and brethren, and 
sisters, yea, and his own life also, he cannot be my disciple. 
(Luke 14.26) 

THROUGH THE call of Jesus men become 
individuals. Willy-nilly, they are compelled to decide, 
and that decision can only be made by themselves. 
It is no choice of their own that makes them individ
uals: it is Christ who makes them individuals by call
ing them. Every man is called separately, and must 
follow alone. But men are frightened of solitude, and 
they try to protect themselves from it by merging 
themselves in the society of their fellow-men and in 
their material environment. They become suddenly 
aware of their responsibilities and duties, and are 
loath to part with them. But all this is only a cloak 
to protect them from having to make a decision. They 
are unwilling to stand alone before Jesus and to be 
compelled to decide with their eyes fixed on him alone. 
Yet neither father nor mother, neither wife nor child, 
neither nationality nor tradition, can protect a man 
at the moment of his call. It is Christ's will that he 
should be thus isolated, and that he should fix his 
eyes solely upon him. 

At the very moment of their call, men find that they 
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have already broken with all the natural ties of life. 
This is not their own doing, but his who calls them. 
For Christ has delivered them from immediacy with 
the world, and brought them into immediacy with 
himself. We cannot follow Christ unless we are pre
pared to accept and affirm that breach as a fait ac
compli. It is no arbitrary choice on the disciple's 
part, but Christ himself, who compels him thus to 
break with his past. 

Why it this necessary? Why are we not allowed to 
grow slowly, gradually, uninterruptedly in progres
sive sanctification out of the natural order into the 
fellowship of Christ? What is this power which so 
angrily comes between a man and the natural life in 
which it had pleased God to place him? Surely such a 
breach with the past is a legalistic technique and surly 
contempt for the good gifts of God, a technique far 
removed from the 'liberty of the Christian man"? We 
must face up to the truth that the call of Christ does 
set up a barrier between man and his natural life. 
But this barrier is no surly contempt for life, no legal
istic piety, it is the life which is life indeed, the gospel, 
the person of Jesus Christ. By virtue of his incarna
tion he has come between man and his natural life. 
There can be no turning back, for Christ bars the 
way. By calling us he has cut us off from all imme
diacy with the things of this world. He wants to be the 
centre, through him alone all things shall come to pass. 
He stands between us and God, and for that very 
reason he stands between us and all other men and 
things. He is the Mediator, not only between God and 
man, but between man and man, between man and 
reality. Since the whole world was created through 
him and unto him (John 1.3; I Cor. 8.6; Heb. 1.2), 
he is the sole Mediator in the world. Since his coming 
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man has no immediate relationship of his own any 
more to anything, neither to God nor to the world; 
Christ wants to be the mediator. Of course, there are 
plenty of gods who offer men direct access, and the 
world naturally uses every means in its power to re
tain its direct hold on men, but that is the very reason 
why it is so bitterly opposed to Christ, the Mediator. 

This breach with the immediacies of the world is 
identical with the acknowledgement of Christ as the 
Son of God the Mediator. It is never a deliberate act 
whereby we renounce all contact with the world for 
the sake of some ideal or other, as though for instance 
we were exchanging a lower ideal for a higher one. 
That would be enthusiasm and wilfulness, and again 
an attempt at direct relationship with the world. Only 
the recognition of the fait accompli of Christ as the 
Mediator can separate the disciple from the world of 
men and things. It is the call of Jesus, regarded not 
as an ideal, but as the word of a Mediator, which ef
fects in us this complete breach with the world. If it 
were only a question of weighing one ideal against 
another, we should naturally hanker after a compro
mise. In that case the Christian ideal might come out 
on top, but its claim could never be absolute. If we 
were only concerned with ideals, if we gave due re
gard to our natural responsibilities, we should never be 
justified in giving the Christian ideal a priority over 
the natural ordinances of life. On the contrary, a 
case could be made for exactly the opposite evalua
tion, even from the standpoint of a Christian idealism, 
or a Christian ethic of duty or conscience. But we are 
concerned not with ideals, duties or values, but with 
the recognition and acceptance of a fait accompli, 
namely of the person of the Mediator himself who has 
come between us and the world. There can only be 
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a complete breach with the immediacies of life: the 
call of Christ brings us as individuals face to face with 
the Mediator. 

The call of Jesus teaches us that our relation to the 
world has been built on an illusion. All the time we 
thought we had enjoyed a direct relation with men 
and things. This is what had hindered us from faith 
and obedience. Now we learn that in the most inti
mate relationships of life, in our kinship with father 
and mother, brothers and sisters, in married love, and 
in our duty to the community, direct relationships are 
impossible. Since the coming of Christ, his followers 
have no more immediate realities of their own, not in 
their family relationships nor in the ties with their 
nation nor in the relationships formed in the process 
of living. Between father and son, husband and wife, 
the individual and the nation, stands Christ the Medi
ator, whether they are able to recognize him or not. 
We cannot establish direct contact outside ourselves 
except through him, through his word, and through 
our following of him. To think otherwise is to deceive 
ourselves. 

But since we are bound to abhor any deception 
which hides the truth from our sight, we must of 
necessity repudiate any direct relationship with the 
things of this world-and that for the sake of Christ. 
Wherever a group, be it large or small, prevents us 
from standing alone before Christ, wherever such a 
group raises a claim of immediacy it must be hated 
for the sake of Christ. For every immediacy, whether 
we realize it or not, means hatred of Christ, and this 
is especially true where such relationships claim the 
sanction of Christian principles. 

It is theological error of the first magnitude to ex
ploit the doctrine of Christ the Mediator so as to 
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justify direct relationships with the things of this 
world. It is sometimes argued that if Christ is the 
Mediator he has borne all the sin which underlies our 
direct relationships with the world and that he has 
justified us in them. Jesus has reconciled us to God; 
we can then, it is supposed, return to the world and 
enjoy our direct relation with it with a good conscience 
-although that world is the very world which cruci
fied Christl This is to equate the love of God with 
the love of the world. The breach with the things of 
the world is now branded as a legalistic misinterpreta
tion of the grace of God, the purpose of which, we 
fondly suppose, is to spare us the necessity of this 
very breach. The saying of Christ about hating our 
immediate relationships is thus turned into a cheerful 
affirmation of the "God-given realities of this world." 
Once again the justification of the sinner has become 
the justification of sin. 

For the Christian the only God-given realities are 
those he receives from Christ. What is not given us 
through the incarnate Son is not given us by God. 
What has not been given me for Christ's sake, does not 
come from God. When we offer thanks for the gifts 
of creation we must do it through Jesus Christ, and 
when we pray for the preservation of this life by the 
grace of God, we must make our prayer for Christ's 
sake. Anything I cannot thank God for for the sake 
of Christ, I may not thank God for at all; to do so 
would be sin. The path, too, to the "God-given reality" 
of my fellow-man or woman with whom I have to live 
leads through Christ, or it is a blind alley. We are 
separated from one another by an unbridgeable gulf of 
otherness and strangeness which resists all our at
tempts to overcome it by means of natural association 
or emotional or spiritual union. There is no way from 
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one person to another. However loving and sym
pathetic we try to be, however sound our psychology, 
however frank and open our behaviour, we cannot 
penetrate the incognito of the other man, for there 
are no direct relationships, not even between soul and 
soul. Christ stands between us, and we can only get 
into touch with our neighbours through him. That is 
why intercession is the most promising way to reach 
our neighbours, and corporate prayer, offered in the 
name of Christ, the purest form of fellowship. 

We cannot rightly acknowledge the gifts of God un
less we acknowledge the Mediator for whose sake 
alone they are given to us. There can be no genuine 
thanksgiving for the blessings of nation, family, his
tory and nature without that heart-felt penitence 
which gives the glory to Christ alone above all else. 
There can be no real attachment to the given crea
tion, no genuine responsibility in the world, unless we 
recognize the breach which already separates us from 
it. There can be no genuine love of the world except 
the love wherewith God loved it in Jesus Christ. "Love 
not the world" (I John 2.15). Yes, but we must also 
remember that "God so loved the world, that he gave 
his only begotten Son, that whosoever believeth in 
him should not perish, but have eternal life" (John 
3.16). 

This breach with all our immediate relationships is 
inescapable. It may take the form of an external breach 
with family or nation; in that case we shall be called 
upon to bear visibly the reproach of Christ, the odium 
generis humani. Or it may be a hidden and a secret 
breach. But even then we must always be ready to 
come out into the open. In the last resort it makes no 
difference whether the breach be secret or open. 
Abraham is an example of both. He had to leave his 
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friends and his father's house because Christ came 
between him and his own. On this occasion the breach 
was evident. Abraham became a stranger and a so
journer in order to gain the promised land. This was 
his first call. Later on he was called by God to offer his 
own son Isaac as a sacrifice. Christ had come between 
the father of faith and the child of promise. This time 
the direct relationship not only of flesh and blood, 
but also of the spirit, must be broken. Abraham must 
learn that the promise does not depend on Isaac, but 
on God alone. No one else hears this call of God, not 
even the servants who accompanied \hrah11m to 
Mount Moriah. Once again, as when he left his father's 
house, Abraham becomes an individual, a lonely and 
solitary figure. He accepts the call as it comes; he 
will not shirk it or "spiritualize" it. He takes God at 
his word and is ready to obey. Against every direct 
claim upon him, whether natural, ethical or religious, 
he will be obedient to the Word of God. By his will
ingness to sacrifice Isaac, he shows that he is prepared 
to come out into the open with the breach which he 
had already made secretly, and to do so for the sake 
of the Mediator. And at that very moment all that 
he had surrendered was given back to him. He re
ceives back his son. God shows him a better sacrifice 
which will take the place of Isaac. The tables are com
pletely turned, Abraham receives Isaac back, but 
henceforth he will have his son in quite a new way
through the Mediator and for the Mediator's sake. 
Since he had shown himself ready to obey God liter
ally, he is now allowed to possess Isaac though he had 
him not-to possess him through Tesus Christ. No one 
else knows what has happened. Abraham comes down 
from the mountain with Isaac just as he went up, but 
the whole situation has changed. Christ has stepped 
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between father and son. Abraham had left all and fol
lowed Christ, and as he follows him he is allowed to 
go back and live in the world as he had done before. 
Outwardly the picture is unchanged, but the old is 
passed away, and behold all things are new. Every
thing has had to pass through Christ. 

This is the second way of becoming an individual
to be a follower of Christ in the midst of society, 
among our own kith and kin and in the enjoyment of 
all our worldly wealth. But note that it is Abraham 
who is called to this manner of life, Abraham who 
had already known what it was to make a visible 
breach with the past, Abraham who in the New Testa
ment became the example of faith. We are easily 
tempted to generalize the possibility that was granted 
to Abraham, to understand it as a spiritual principle 
and without hesitation to apply it to ourselves. We 
would like to think that we had the same call to a 
Christian life, as a specially called follower of Christ 
who yet retained the enjoyment of his worldly posses
sions. Yet the outward breach is most certainly easier 
than the hidden one. Unless we have learnt this 
from the Bible and from our experience, we are in
deed deceiving ourselves. We shall fall back on our 
direct relationships and forfeit our fellowship with 
Christ. 

It is not for us to choose which way we shall follow. 
That depends on the will of Christ.· But this at least is 
certain: in one way or the other we shall have to leave 
the immediacy of the world and become individuals, 
whether secretly or openly. 

But the same Mediator who makes us individuals 
is also the founder of a new fellowship. He stands in 
the centre between my neighbour and myself. He 
divides, but, he also unites. Thus although the direct 
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way to our neighbour is barred, we now find the new 
and only real way to him-the way which passes 
through the Mediator. 

Peter began to say unto him, Lo, we have left all, and have 
followed thee. Jesus said, Verily I say unto you, there is no 
man that hath left house, or brethren, or sisters, or mother, 
or father, or children, or lands, for my sake, and for the 
gospel's sake, but he shall receive a hundredfold now in this 
time, houses, and brethren, and sisters, and mothers, and 
children, and lands, with persecutions; and in the world to 
come, eternal life. But many that are first shall be last, and 
the last first. (Mark 10.28-31) 

Jesus is here speaking. to men who have become 
individuals for his sake, who have left all at his call, 
and can say of themselves: "Lo, we have left all, and 
have foJlowed thee." They receive the promise of a 
new feJlowship. According to the word of Jesus, they 
will receive in this time a hundredfold of what they 
have left. Jesus is referring to his Church, which finds 
itself in him. He who leaves his father for Jesus' sake 
does most assuredly find father and mother, brothers 
and sisters again, and even lands and houses. Though 
we all have to enter upon discipleship alone, we do 
not remain alone. If we take him at his word and dare 
to become individuals, our reward is the fellowship of 
the Church~ Here is a visible brotherhood to compen
sate a hundredfold for all we have lost. A hundred
fold? Yes, for we now have everything through the 
Mediator, but with this proviso-"with persecutions." 
A hundredfold with persecutions-such is the grace 
which is granted to the Church which follows its Lord 
beneath the cross. Such also is the promise which is 
held out to Christ's followers-they wil1 be members 
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of the community of the cross, the People of the 
Mediator, the People under the cross. 

And they were in the way, going up to Jerusalem; and 
Jesus was going before them: and they were amazed; and 
they that followed were afraid. And he took again the 
twelve, and began to tell them the things that were to 
happen unto him. (Mark 10.32) 

As if to bring home to them how serious was his 
call, to show them how impossible it was to follow in 
their own strength, and to emphasize that adherence 
to him means persecutions, Jesus goes on before to 
Jerusalem and to the cross, and they are filled with 
fear and amazement at the road he calls them to follow. 



II. 

The Sermon on the Mount 

ST MATIHEW 5 Of the "Extraordinariness" of the 
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Chapters 6-13 
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Chapters 14-17 

ST MATI'HEW 7 The Separation of the Disciple Com
munity 

Chapters 18-20 





Matt. 5.1-12 

6 

The Beatitudes 

LET us picture the scene: Jesus on the 
mountain, the multitudes, and the disciples. The peo
ple see Jesus with his disciples, who have gathered 
around him. Until quite recently these men had been 
completely identified with the multitude, they were 
just like the rest. Then came the call of Jesus, and 
at once they left all and followed him. Since then they 
have belonged to him, body and soul. Now they go 
with him, live with him, and follow him wherever he 
leads them. Something unique had occurred to them. 
That disconcerting and offensive fact stares the peo
ple in the face. The disciples see the people, from 
whose midst they themselves have come. These people 
are the lost sheep of the house of Israel, the elect 
people of God, the "national Church." When the call 
of Jesus had selected them from among the people, 
the disciples had done what for the lost sheep of the 
house of Israel was the only natural and necessary 
thing to do-they had followed the voice of the Good 
Shepherd, because they knew his voice. Thus their 
very action in enlisting as disciples proves that they 
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are members of this people; they will live among 
them, going into their midst, and preaching the call 
of Jesus and the glory of discipleship. But what will 
the end be? Jesus sees his disciples. They have pub
licly left the crowd to join him. He has called them, 
every one, and they have renounced everything at 
his call. Now they are living in want and privation, 
the poorest of the poor, the sorest affiicted, and the 
hungriest of the hungry. They have only him, and 
with him they have nothing, literally nothing in the 
world, but everything with and through God. It is 
but a little flock he has found, and it is a ~reat flock 
he is seeking as he looks at the people. Disciples and 
people, they belong together. The disciples will be his 
messengers and here and there they will find men to 
hear and believe their message. Yet there will be 
enmity between them right to the bitter end. All the 
wrath of God's people against him and his Word will 
fall on his disciples; his rejection will be thf'irs. The 
cross casts its shadow before. Christ, the disciples, and 
the people-the stage is already set for the passion of 
Jesus and his Church.l 

Therefore Jesus calls his disciples blessed ( cf. Luke 
6.20 H). He spoke to men who had already responded 
to the power of his call, and it is that call which has 
made them poor, affiicted and hungry. He calls them 
blessed, not because of their privation, or the renun
ciation they have made, for these are not blessed in 
themselves. Only the call and the promise, for the 
sake of which they are ready to suffer poverty and 
renunciation, can justify the beatitudes. Admittedly, 

1 The warrant for this exposition lies in the phrase avoi.~ac; 
TO crT61Ja. Even in the early Church this point was emphasized. 
Before Jesus speaks there is a pause-all is silent for a moment 
or two. 
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Jesus sometimes speaks of privation and sometimes 
of deliberate renunciation as if they implied particular 
virtues in his disciples, but that is neither here nor 
there. External privation and personal renunciation 
both have the same ground-the call and the promise 
of Jesus. Neither possesses any intrinsic claim to rec
ognition.1 

Jesus calls his disciples blessed in the hearing of 
the crowd, and the ~owd is called upon as a startled 
witness. The heritage which God had promised to 
Israel as a whole is here attributed to the little Hock 
of disciples whom Jesus had chosen. "Theirs is the 
kingdom of heaven." But disciples and people are one, 
for they are all members of the Church which is 
called of God. Hence the aim of this beatitude is to 
bring all who hear it to decision and salvation. All 
are called to be what in the reality of God they are 
already. The disciples are called blessed because they 
have obeyed the call of Jesus, and the people as a 
whole because they are heirs of the promise. But will 

1 There is no justiBcation whatever for setting Luke's version 
of the beatitudes over against Matthew's. Matthew is not 
spiritualizing the beatitudes, and Luke giving them in their 
original form, nor is Luke giving a political twist to an original 
form of the beatitude which applied only to a poverty of dis
position. Privation is not the ground of the beatitude in Luke, 
nor renunciation in Matthew. On the contrary, both gospels 
recognize that neither privation nor renunciation, spiritual or 
political, is justified, except by the call and promise of Jesus, 
who alone makes blessed those whom he calls, and who is in 
his person the sole ground of their beatitude. Since the days of 
the Clementines, Catholic exegesis has applied this beatitude to 
the virtue of poverty, the paupertas voluntarla of the mouks, 
or any kind of poverty undertaken voluntarily for the sake of 
Christ. But in both cases the error lies in looking for some kind 
of human behaviour as the ground for the beatitude instead of 
the call and promise of Jesus alone. 
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they now claim their heritage by believing in Jesus 
Christ and his word? Or will they fall into apostasy by 
refusing to accept him? That is the question which 
still remains to be answered. 

"Blessed are the poor in spirit, for theirs is the king
darn of heaven." Privation is the lot of the -disciples 
in every sphere of their lives. They are the "poor" 
tout court (Luke 6.20). They have no security, no 
possessions to call their own, not even a foot of earth 
to call their home, no earthly society to claim their 
absolute allegiance. Nay more, they have no spiritual 
power, experience or knowledge to afford them con
solation or security. For his sake they have lost all. 
In following him they lost even their own selves, and 
everything that could make them rich. Now they are 
poor-so inexperienced, so stupid, that they have no 
other hope but him who called them. Jesus knows all 
about the others too, the representatives and preachers 
of the national religion, who enjoy greatness and re
nown, whose feet are firmly planted on the earth, who 
are deeply rooted in the culture and piety of the 
people and moJilded by the spirit of the age. Yet it is 
not they, but the disciples who are called blessed
theirs is the kingdom of heaven. That kingdom 
dawns on them, the little band who for the sake of 
Jesus live a life of absolute renunciation and poverty. 
And in that very poverty they are heirs of the king
dom. They have their treasure in secret, they find it 
on the cross. And they have the promise that they will 
one day visibly enjoy the glory of the kingdom, which 
in principle is already realized in the utter poverty of 
the cross. 

This beatitude is poles removed from the caricatures 
of it which appear in political and social manifestos. 
The Antichrist also calls the poor blessed, but not for 
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the sake of the cross, which embraces all poverty and 
transforms it into a source of blessing. He fights the 
cross with political and sociological ideology. He may 
call it Christian, but that only makes him a still more 
dangerous enemy. 

"Blessed are they that mourn, for they shalll be 
comforted." With each beatitude the gulf is widened 
between the disciples and the people, their call to 
come forth from the people becomes increasingly 
manifest. By "mourning" Jesus, of course, means 
doing without what the world calls peace and pros
perity: He means refusing to be in tune with the 
world or to accommodate oneself to its standards. 
Such men mourn for the world, for its guilt, its fate 
and its fortune. While the world keeps holiday they 
stand aside, and while the world sings, "Gather ye 
rose-buds while ye may," they mourn. They see that 
for all the jollity on board, the ship is beginning 
to sink. The world dreams of progress, of power and 
of the future, but the disciples meditate on the end, 
the last judgement, and the coming of the kingdom. 
To such heights the world cannot rise. And so the dis
ciples are strangers in the world, unwelcome guests 
and disturbers of the peace. No wonder the world 
rejects them! Why does the Christian Chtuch so 
often have to look on from outside when the nation 
is celebrating? Have churchmen no understanding 
and sympathy for their fellow-men? Have they 
become victims of misanthropy? Nobody loves his 
fellow-men better than a disciple, nobody under
stands his fellow-men better than the Christian 
fellowship, and that very love impels them to stand 
aside and mourn. It was a happy and suggestive 
thought of Luther, to translate the Greek word here 
by the German Leidtragen (sorrow-bearing). For the 
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emphasis lies on the bearing of sorrow. The disciple
community does not shake off sorrow as though it 
were no concern of its own, but willingly bears it. 
And in this way they show how close are the bonds 
which bind them to the rest of humanity. But at the 
same time they do not go out of their way to look 
for suffering, or try to contract out of it by adopting 
an attitude of contempt and disdain. They simply 
bear the suffering which comes their way as they try 
to follow Jesus Christ, and bear it for his sake. Sor
row cannot tire them or wear them down, it cannot 
embitter them or cause them to break down under 
the strain; far from it, for they bear their sorrow in 
the strength of him who bears them up, who bore 
the whole suffering of the world upon the cross. They 
stand as the bearers of sorrow in the fellowship of 
the Crucified: they stand as strangers in the world in 
the power of him who was such a stranger to the 
world that it crucified him. This is their comfort, 
or better still, this Man is their comfort, the Com
forter ( cf. Luke 2.25). The community of strangers 
find their comfort in the cross, they are comforted 
by being cast upon the place where the Comforter of 
Israel awaits them. Thus do they find their true home 
with their crucified Lord, both here and in eternjty. 

"Blessed are the meek: for they shall inherit the 
earth." This community of strangers possesses no 
inherent right of its own to protect its members in 
the world, nor do they claim such rights, for they are 
meek, they renounce every right of their own and live 
for the sake of Jesus Christ. When reproached, they 
hold their peace; when treated with violence they 
endure it patiently; when men drive them from their 
presence, they yield their ground. They will not go to 
law to defend their rights, or make a scene when they 
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suffer injustice, nor do they insist on their legal rights. 
They are determined to leave their rights to God 
alone-non cupidi vindictae, as the ancient Church 
paraphrased it. Their right is in the will of their Lord 
-that and no more. They show by every word and 
gesture that they do not belong to this earth. Leave 
heaven to them, says the world in its pity, that is 
where they belong.1 But Jesus says: "They shall in
herit the earth." To these, the powerless and the dis
enfranchised, the very earth belongs. Those who now 
possess it by violence and injustice shall lose it, and 
those who here have utterly renounced it, who were 
meek to the point of the cross, shall rule the new 
earth. We must not interpret this as a reference to 
God's exercise of juridicial punishment within the 
world, as Calvin did: what it means is that when the 
kingdom of heaven descends, the face of the earth 
will be renewed, and it will belong to the Hock of 
Jesus. God does not forsake the earth: he made it, 
he sent his Son to it, and on it he built his Church. 
Thus a beginning has already been made in this pres
ent age. A sign has been given. The powerless have 
here and now received a plot of earth, for they have 
the Church and its fellowship, its goods, its brothers 
and sisters, in the midst of persecutions even to the 
length of the cross. The renewal of the earth begins 
at Golgotha, where the meek One died, and from 
thence it will spread. When the kingdom finally comes, 
the meek shall possess the earth. 
· "Blessed are they that hunger and thirst after 

righteousness: for they shall be filled." Not only do 
the followers of Jesus renounce their rights, they 

1 The Emperor Julian wrote mockingly in a letter (No. 43) 
that he only confiscated the property of Christians so as to make 
them poor enough to enter the kingdom of heaven. 












































































































































































































































































































































































































































































