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The Name "Christian" and Bible Inspiration (Part I)
by Dave Miller, Ph.D.
How can we know the Bible is from a supernatural source? Consider
the fact that the historical evidence demonstrates that the canon of the
Old Testament was completed long before the first century A.D. The
Greek translation of the Old Testament, the Septuagint, was executed
over two centuries before Christ came to Earth. Hence, when the New
Testament, which arose in the 1st-century A.D., possesses specificity
with regard to fulfillment of Old Testament prophecy, the unbiased
person will inevitably “sit up and pay attention.” Unlike the productions
of mere men unguided by Deity, the Bible contains scores of prophetic
utterances—separated from their fulfillment by hundreds of years—that
verify its divine origin.
Hebrew Prophecy and The Messianic Age
Hebrew prophecy is a multi-faceted, fascinating form of divine
communication. Each of the Hebrew prophets possessed as central to
their purpose the necessity of delivering to their contemporaries hardhitting, penetrating messages from God Who was displeased with His
people’s behavior. Yet, frequently embedded in these powerful
proclamations were the anticipations and eventualities that emanated
from the Mind of an infinite, eternal God Who exists above and beyond
time itself. As the “Ancient of Days” (Daniel 7:9,13,22), God’s
omniscience, eternality, and timeless infinitude enable Him to transcend
time; His self-existence spans the ages. Consequently, His revelations to
the prophets are riddled with messianic era anticipations and “types and
shadows”1 of the things that were to come in the working out of God’s
scheme of redemption. One example of this divine methodology is seen
in the prophecy uttered by God in 2 Samuel 7:12-16—
When your days are fulfilled and you rest with your fathers, I will set
up your seed after you, who will come from your body, and I will
establish his kingdom. He shall build a house for My name, and I will
establish the throne of his kingdom forever. I will be his Father, and he
shall be My son. If he commits iniquity, I will chasten him with the rod

of men and with the blows of the sons of men. But My mercy shall not
depart from him, as I took it from Saul, whom I removed from before
you. And your house and your kingdom shall be established forever
before you. Your throne shall be established forever.
This prophecy has been widely considered to be messianic in nature
in that it anticipates the coming of Jesus, the Son of God, whose physical
body would descend genetically from David, and Who would establish
His kingdom, i.e., the church/house of God (Matthew 1:1; 4:17; 16:18;
Acts 2:30; 1 Timothy 3:15; Hebrews 1:8; 10:5; et al.). However, observe
that additional details are fused among the messianic foreshadowing that
do not refer to Christ. For example, Solomon also came from David’s
body. Jesus committed no iniquity (2 Corinthians 5:21), while Solomon
did. While Jesus established a spiritual kingdom/house, Solomon
replaced his father over the physical kingdom of Israel, not being
rejected as was Saul. Such intertwining and intermixing is typical of
Hebrew prophecy in the way it juxtaposes the immediate conditions
within ancient Israel with future events and expectations.2
Isaiah 62
One such remarkable prediction was offered by the 8th-century B.C.
prophet Isaiah.3 Often referred to as the “messianic prophet,” due to his
prolific allusion to the coming Messiah, Isaiah also anticipated many
other features pertaining to the establishment of Christianity and the
arrival of the kingdom of Christ. One particularly eye-opening prophecy
mentioned by Isaiah is his4 reference to the name that would
characterize the citizens of the kingdom of Christ. It reads:
For Zion’s sake I will not hold My peace, and for Jerusalem’s sake I
will not rest,
Until her righteousness goes forth as brightness, and her salvation as a
lamp that burns.
The Gentiles shall see your righteousness, and all kings your glory.
You shall be called by a new name, which the mouth of the LORD
will name.
You shall also be a crown of glory in the hand of the LORD, and a
royal diadem in the hand of your God.
You shall no longer be termed Forsaken, nor shall your land any more

be termed Desolate; but you shall be called Hephzibah, and your land
Beulah; for the LORD delights in you, and your land shall be married.
For as a young man marries a virgin, so shall your sons marry you;
and as the bridegroom rejoices over the bride, so shall your God rejoice
over you (62:1-5).
More than any other Old Testament prophet, Isaiah’s prophetic
oracles are saturated with anticipations of the coming of Christ and the
Christian era. Hence, we would particularly expect his writing to be
characterized by an intertwining of events and occurrences, some of
which pertained to his own day and some of which referred to events
several centuries removed from his day. We would expect him to direct
the attention of his contemporaries to the return from Babylonian
Captivity, while simultaneously foreshadowing the coming of the Christ
centuries later. This circumstance is precisely what we find in Isaiah 62.
God had forsaken the Israelites due to their iniquity—graphically
realized in the foreign invasions and subsequent captivities inflicted by
the Assyrians and Babylonians (2 Kings 17:23; 24:1-25:1ff.; 2
Chronicles 6).5 In His providential orchestrations, God arranged for
their return from captivity, which enabled them no longer to be
“forsaken.” Yet such reassurance is pregnant with meaning pertaining to
the Christian era. The Church which Jesus established is His bride.6 The
ingathering of souls into Christ’s Church enables them no longer to be
“forsaken,” having been “sought out” for redemption. British scholar,
historian, and Camden Professor of Ancient History at Oxford, George
Rawlinson, well said: “Israel’s ‘salvation’ would be made manifest;
primarily by her triumphant return from Babylon, and more completely
by her position in the final kingdom of the Redeemer.”7 F. Delitzsch
made the same point in his discussion of Isaiah 62: “The whole history
of salvation is the history of the taking of the kingdom, and the
perfecting of the kingdom by Jehovah.”8 As the Hebrews writer
explained to his Christianized Jewish audience: “But you have come to
Mount Zion and to the city of the living God, the heavenly Jerusalem”
(12:22).
The chapters leading up to chapter 62 are laced with messianic
overtones. For example, when Jesus visited the synagogue in His
hometown of Nazareth (Luke 4:16), He quoted Isaiah 61:1-2 (Luke
4:18-19) and declared in no uncertain terms: “Today this Scripture is

fulfilled in your hearing” (Luke 4:12). The prophecy of the “name” in
Isaiah 62 commences only nine verses later. Commentators generally
identify the surrounding chapters as depictions of Christian era events.9
Intimate acquaintance with the events and circumstances under which
Christianity commenced its existence on Earth facilitates a proper
interpretation of Isaiah’s remarks. This fascinating prophecy contains
four features that merit close consideration: (1) righteousness/salvation
would go forth from Jerusalem; (2) the Gentiles would see this
righteousness/salvation; (3) a new name would be given; and (4) the
Lord Himself would bestow that new name. As is often the case with
Old Testament prediction, one must go to the New Testament to find
fulfillment and clarification of such marvelous assertions.
Salvation Goes Forth From Jerusalem
In accordance with the inner workings of Hebrew parallelism—so
prominent and characteristic of Hebrew poetry—“Zion” and
“Jerusalem” refer to the same location.10 The city had a spiritually and
morally checkered history throughout the Old Testament. However, the
New Testament’s clarification of the scheme of redemption—formulated
in the mind of God from eternity (Ephesians 3:11; Revelation 13:8)—
pinpoints the moment in time when Isaiah’s graphic depiction was
fulfilled. After some 4,000 years of human history, the Gospel was
announced in its fullness as a bright, burning light11 for the entire world
to see. This momentous event transpired in Jerusalem in A.D. 30 as
reported by Luke in Acts 2.
Jesus had specifically instructed the apostles “not to depart from
Jerusalem” (Acts 1:4), since “repentance and remission of sins should
be preached in His name to all nations, beginning at Jerusalem” (Luke
24:47). From that very location, they would be Christ’s witnesses “to the
end of the earth” (Acts 1:8; cf. Luke 24:48). Indeed, Isaiah earlier
predicted that it would be “out of Zion” and “from Jerusalem” that “the
law,” the “word of the Lord,” would “go forth” (2:3). Many royal
decrees went forth from Jerusalem through the centuries of kingly
occupation of the throne of Israel. Likewise, many decrees of God via
His prophets sprang forth from this city as well as a host of other
geographical locations of the world throughout biblical history. But this

prophecy pinpoints a monumental event in redemptive history in which
God’s ultimate, eternal intentions commenced to climax. In fact, the
events on the day of Pentecost described in Acts 2 have caused
perceptive students of the Word to describe the chapter and the occasion
as “the hub of the Bible.”12
The term “righteousness,” given in parallel position with “salvation,”
refers to the means by which humans could finally and ultimately be
made righteous in order to stand redeemed before God.13 Indeed, for the
first time in human history, the Gospel in its fullness and climactic
culmination was announced.14 The long concealed “mystery” was now
being revealed.15 No one, this side of the cross, can be approved by God
who does not embrace the religion of Jesus Christ.16 Hence, for the first
time in human history, the terms of entrance into the kingdom of Christ
were publicly proclaimed and, thereafter, it was from that location that
the proclamation of the Gospel emanated (Acts 8:4; 11:19). The first
feature of Isaiah’s prophecy received spectacular fulfillment.
Gentiles Included
Interestingly, only Jews were assembled on the day of Pentecost when
the Gospel went forth—though “from every nation under heaven” (Acts
2:5). But no Gentiles were present. Indeed, Luke goes out of his way to
clarify the fact that the initial proclaimers of the Gospel of Christ,
stimulated by the persecution that arose surrounding Stephen’s death,
went forth “preaching the word to no one but the Jews only” (Acts
11:19). Peter explained the background and divine rationale for this
circumstance to Jerusalem Jews:
You are sons of the prophets, and of the covenant which God made
with our fathers, saying to Abraham, “And in your seed all the families
of the earth shall be blessed.” To you first, God, having raised up His
Servant Jesus, sent Him to bless you, in turning away every one of you
from your iniquities (Acts 3:25-26).
By divine design, only Jews were recipients of the Gospel message at
the beginning.17
But Isaiah proceeds to state that the Gentiles would likewise “see,”
i.e., experience and receive the salvation.18 He had already declared:

“The Gentiles shall come to your light” (60:3). In the unfathomable plan
of God, a time lag occurred between the initial presentation of the
Gospel to the Jews and its presentation to Gentiles. The Jews were given
the privilege to encounter the message of salvation first—not due to their
superiority over non-Jews—but due to their ongoing, long-standing
involvement in the grand scheme of redemption that brought Jesus into
the world.19 However, within a few short years,20 the Gentiles were
likewise treated to contact with the Gospel. The encounter was
precipitated by a Roman centurion’s reception of an angelic vision
urging him to get into contact with Simon Peter. In the meantime, Peter
experienced his own vision which left him perplexed, even as the
representatives of the military commander arrived at the gate of the
house where Peter was lodging. He accompanied the men to Caesarea
where he met Cornelius and many others who had gathered to hear
God’s instructions. The resistance by Jews to Gentile inclusion could
only be overcome by direct intervention by God by means of Holy Spirit
baptism—a powerful demonstration of God’s redemptive intentions
(Acts 10:44). After hearing the Gospel, the Gentiles were obedient to the
message and became Christians (Acts 10:48). Paul later explained this
earthshaking event in the following words: “it has now been revealed by
the Spirit to His holy apostles and prophets: that the Gentiles should be
fellow heirs, of the same body, and partakers of His promise in Christ
through the gospel” (Ephesians 3:5-6). The second feature of Isaiah’s
prophecy had been dramatically fulfilled.21
A New Name
The Gospel having gone forth from Jerusalem, and the Gentiles
having been incorporated into the same body of Christ as the Jews,
Isaiah asserts that the Lord Himself would instigate the use of a new
name. It is notable that God’s people throughout Bible history were
designated by several names that characterized their relationship with
God and with one another. For example, both Old and New Testament
devotees of God were known among themselves as “believers” (pistoi)
or those who “believed” (episteusin; e.g., Exodus 4:31 [LXX]; Acts
5:14), “brethren/brothers” (adelphoi; Psalm 133:1; Acts 15:23),
“disciples” (mathetai; e.g., Isaiah 8:16 [Hebrew]; John 9:28), “saints”

(hagioi; e.g., Psalm 34:9 [LXX]; Romans 1:7), “servants” (Isaiah 56:6
[LXX]; Acts 4:29; 16:17), “the elect” (eklektoi; Isaiah 45:4 [LXX];
Colossians 3:12; 2 Timothy 2:10), and simply “the Church” (e.g., Acts
14:27). They were also identified as those of “the Way” (Acts 19:9,23;
24:14,22). Those more hostile to Christianity labeled them a “sect” (Acts
28:22; cf. 24:14) and “the sect of the Nazarenes (Nazoraion)” (Acts
24:5), and even “Galileans” (Acts 2:7). Yet in this prophecy Isaiah seems
to anticipate a new name that had not been characteristic of God’s
people in either testament.22
Despite the fact that Isaiah’s allusion is to a single name,23 some
have suggested that the “new name” is to be equated with one or more of
the names delineated in the context of Isaiah, i.e., “Hephzibah” (“My
delight is in her”) and “Beulah” (“married”) in verse 4, or “The Holy
People,” “The Redeemed of the Lord,” and “Sought Out, A City Not
Forsaken” in verse 12. Apart from the fact that verse 2 specifies “name”
in the singular, Hebrew scholar Hugo McCord challenges these
suggestions, in light of Isaiah 62’s clear application, contextually, to the
time of the establishment of Christ’s Church:
That the “new name, which the mouth of Jehovah shall name” (Isaiah
62:2) was the name Hephzibah (Isaiah 62:4) is erroneous. Hephzibah
was a girl’s name in use long before the establishment of the New
Testament church. Manasseh’s mother was named Hephzibah (II Kings
21:1). That the “new name”…was the name Beulah (Isaiah 62:4) is
likewise erroneous. The word Beulah was already in use when Isaiah
made his prediction (cf. Isaiah 54:1 in the Hebrew: the English word
Married translates Beulah).24
These appellations certainly fit the circumstances of Israel’s
restoration following the cataclysmic national upheaval she experienced,
but they are not the “new name” to which Isaiah referred. There is more
to consider.
Given by the Lord
Isaiah was insistent: the new name that would arise would, in fact, be
given by God Himself. The terminology that the Holy Spirit selected to
inform us of the arrival of the name Christian is significant: “And the
disciples were first called Christians in Antioch” (Acts 11:26). The

words “were called” are a rendering of the Greek verbchrematidzo.
Chrematidzo
An examination of this term in the original sources reveals that the
lexical evidence is fairly uniform. However, keep in mind that
lexicographers, like those who compile dictionaries that describe how
words in that particular language are currently being used, must rely on
an accurate grasp of contextual usage to establish the meaning of a word,
thereby risking misunderstanding of the meaning of a word due to bias
or misapprehension. Once the usual meaning of a word is ascertained,
one must seek to recognize that primary meaning in all of its
occurrences—unless forced to do otherwise due to a figurative use or a
clearly established secondary meaning that arose in that linguistic
climate. One must most certainly take into consideration the Bible’s
own inspired use of a term—even if that use does not fully conform to
secular usage at the time (cf. agape).25 The fact of the matter is that the
term chrematidzo manifests a uniform, consistent use throughout the
New Testament. No existing textual factor necessitates imposing
multiple separate or unrelated meanings onto the word.
This term had as its original and primary meaning the notion of
transacting business (from chrema).26 From this primitive meaning
came the later variations of the term—what Reicke identifies as “two
Hellenistic developments.”27 Current Greek authorities typically specify
two central meanings: (1) a divine communication and (2) to be called or
named. For example, the most popular lexicon today gives the two
meanings first as “impart a divine message, make known a divine
injunction/warning,” and second as “to take/bear a name/title, to go
under the name of.”28 Similarly, in his Shorter Lexicon of the Greek
New Testament, Gingrich gives the same two meanings, i.e., “of God
impart a revelation or injunction or warning” and “bear a name, be
called or named.”29 Reicke describes the first meaning in the words,
“God instructs someone by revelations… the recipient of revelation
being an instrument of divine rule,” which includes “the decree of a
sovereign,” and the second sense as “appearing as something,” with Acts
11:26 and Romans 7:3 the “two cases” in the New Testament in which
the latter meaning applies.30 A host of additional Greek authorities, with

little variation, affirm these same two basic usages.31 These
lexicographers and linguistic experts cite Acts 11:26 and Romans 7:3 as
the only two instances in the New Testament of the second meaning of
the term. But why single out these two from among the others and assign
an alternative meaning? And why insist on the simple meaning of “call”
when the Greek has several other words that are more suited to
conveying the idea of “calling” or “naming”?32
New Testament Occurrences of Chrematidzo
The term chrematidzo occurs nine times in the New Testament.33
Consider the Holy Spirit’s own use of this unique term (from the
NKJV):
Matthew 2:12—“Then, being divinely warned in a dream that they
should not return to Herod, they departed for their own country another
way.”34
Matthew 2:22—“But when he heard that Archelaus was reigning
over Judea instead of his father Herod, he was afraid to go there. And
being warned by God in a dream, he turned aside into the region of
Galilee.”
Luke 2:26—“And it had been revealed to him by the Holy Spirit that
he would not see death before he had seen the Lord’s Christ.”35
Acts 10:22—“And they said, ‘Cornelius the centurion, a just man,
one who fears God and has a good reputation among all the nation of the
Jews, was divinely instructed by a holy angel to summon you to his
house, and to hear words from you.’”36
Acts 11:26—“And when he had found him, he brought him to
Antioch. So it was that for a whole year they assembled with the church
and taught a great many people. And the disciples were first called
Christians in Antioch.”
Romans 7:3—“So then if, while her husband lives, she marries
another man, she will be called an adulteress; but if her husband dies,
she is free from that law, so that she is no adulteress, though she has
married another man.”
Hebrews 8:5—“...who serve the copy and shadow of the heavenly
things, as Moses was divinely instructed when he was about to make
the tabernacle. For He said, ‘See that you make all things according to

the pattern shown you on the mountain.’”
Hebrews 11:7—“By faith Noah, being divinely warned of things not
yet seen, moved with godly fear, prepared an ark for the saving of his
household, by which he condemned the world and became heir of the
righteousness which is according to faith.”
Hebrews 12:25—“See that you do not refuse Him who speaks. For if
they did not escape who refused Himwho spoke on earth, much more
shall we not escape if we turn away from Him who speaks from
heaven.”
If the reader will take the time to examine each verse, paying close
attention to the bold words, it becomes readily apparent that in each
verse, with the possible exception of Acts 11:26 and Romans 7:3, the
speaking, calling, or warning that is described entails divine activity. In
fact, English translators are so confident of this fact that they literally
insert words to make certain the English reader recognizes the intended
import of chrematidzo. Specifically, the following terms are introduced
by translators into five of the above nine verses:
Matthew 2:12—“divinely”
Matthew 2:22—“by God”
Acts 10:22—“divinely”
Hebrews 8:5—“divinely”
Hebrews 11:7—“divinely”
These six words are not in the Greek text; they were added by the
NKJV translators in order to aid the English reader in grasping the
import of chrematidzo in each instance. Translators did not need to insert
a qualifier into Luke 2:26 since the verse already contains its own
qualifier (i.e., by the Holy Spirit). Likewise, Hebrews 12:25 has “Him”
preceding “who spoke.”37 Hence, seven out of the nine verses in the
New Testament, in which the term chrematidzo occurs, clearly and
unmistakably use the term to refer to divine communication.
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The Name "Christian" and Bible Inspiration (Part II)
by Dave Miller, Ph.D.
[EDITOR’S NOTE: Part I of this two-part series appeared in the February
issue. Part II follows below and continues, without introductory comments, where
the first article ended.]

Romans 7:3?
But what about Romans 7:3? What is the meaning of chrematidzo in
this verse? “So then if, while her husband lives, she marries another
man, she will be called1 an adulteress; but if her husband dies, she is
free from that law, so that she is no adulteress, though she has married
another man.” What did Paul/the Holy Spirit intend to convey by noting
that the woman “will be called an adulteress”? Called by whom? An
examination of the context of Romans 7 reveals that Paul is discussing
the unprecedented relationship that the Christian has with Christ. Those
who were reluctant to jettison the Law of Moses failed to realize they
could not have both—Moses and Christ. In fact, a death of sorts had

occurred with regard to the Mosaic system though God had instigated it
some 1,500 years earlier. He no longer interacted with human beings
through that legal framework since it was “obsolete” (Hebrews 8:13),
“passing away” (2 Corinthians 3:11), and “nailed to the cross”
(Colossians 2:14). He now interacts with “all”2 human beings via the
Gospel (Romans 1:16). Paul uses an illustration associated with God’s
law that presses his point. God’s marriage law binds a woman to her
husband until his death—stated by God Himself the day He enacted the
institution of marriage for the very first two human beings: “Therefore a
man shall leave his father and mother and be joined to his wife, and they
shall become one flesh” (Genesis 2:24). Jesus added: “Therefore what
God has joined together, let not man separate” (Matthew 19:6). This
stricture is God’s law—not man’s. It originated with Him—not man.
Any man who puts away his wife and remarries while that wife is still
living is counted by God as an adulterer.3 Any woman who puts away
her husband and remarries while that husband is still living is counted
by God as an adulteress. The fact is that mere human beings through
human history, from country to country and culture to culture, have
concocted their own definitions of “adultery” and sexual sin. However, it
matters not what human laws legislate, or how human courts rule, or
what anyone on Earth thinks. Public opinion is irrelevant when it comes
to God’s laws. How a person’s marital status is publicly reckoned by
society is of no ultimate meaning or consequence. Rather, God is the
One who defines and reckons what constitutes a violation of His
marriage laws. Consider this clarification of Paul’s illustration:
So then if, while her husband lives, she marries another man, she will
be called [by God] an adulteress; but if her husband dies, she is free
from that [i.e., God’s] law, so that she is no adulteress [by God’s
reckoning], though she has married another man.
It is true that as humans adopt their own social mores—whether
invented by themselves or received from God—a given culture or
society will publicly reckon a woman guilty of adultery as they define
the concept. But their reckoning on the matter is not what decides
whether a woman is actually an adulteress—even as human opinion does
not decide which Law of God is in effect this side of the cross. Observe
that Paul’s words “so that she is no adulteress” are parallel to “she will
be called an adulteress.” The latter does not refer to public opinion on

the matter, but rather constitutes a forthright declaration of objective
spiritual reality—which can only come from God. This evaluation of this
passage is verified by the conclusion that Paul draws from his
illustration: “Therefore, my brethren, you also have become dead to the
law through the body of Christ, that you may be married to another—to
Him who was raised from the dead” (Romans 7:4). He did not mean to
convey that the wider public would so reckon them in their relationship
with the Law. It is God who dispenses the right for those who were
under the Law of Moses to set it aside and place themselves under
submission to the Law of Christ. Only God can legislate what laws apply
to whom at any given time in earthly history. Consequently, John Jones
rightly observes that the woman in question “will be deemed or called an
adulteress, on the authority of the divine law.”4
Based on this analysis of the context of Romans 7, the occurrence of
the term chrematidzo in verse 3 is a reference to God’s own declaration
regarding the circumstances under which a woman is an adulteress. It
does not refer to public opinion or what society may decide to call,
count, or reckon a woman with regard to her marital status. If such be
the case, it follows that out of the nine occurrences of the term
chrematidzo in the New Testament, eight are unequivocally allusions to
divine callings. If eight of the nine New Testament occurrences are
without doubt references to divine callings or actions, on what basis
could one legitimately (i.e., grammatically and linguistically) reject this
same usage in the only other occurrence if, in fact, the same meaning
makes perfect sense and fits the context? Nothing in the context of Acts
11:26 necessitates a meaning that deviates from the standard meaning.
Furthermore, extra-biblical occurrences of the term do not trump Bible
usage.5
The Same Meaning in Acts 11:26
As a matter of fact, despite the general uniformity among Greek
authorities in isolating Acts 11:26 and Romans 7:3 from the other
occurrences of the word by assigning a different shade of meaning to
them, a number of language scholars do not concur with the
inconsistency. They, in fact, assign the same meaning to these two verses
as they do to the other seven. For example, in his widely acclaimed and
longstanding commentary on Acts, Adam Clarke insists: “The word

chrematisai in our common text, which we translate were called,
signifies in the New Testament, to appoint, warn, or nominate, by
Divine direction.”6 Matthew Poole, 17th-century English theologian and
biblical commentator, affirmed that the name “Christian” was given “by
Divine authority, for the word imports no less. And that it was not a
name they gave themselves, much less was it a name the enemies of
Christianity gave unto the professors of it…. But God would have
Christ’s disciples to be called Christians.”7 George Benson, 18th-century
British theologian, commentator, and Greek scholar, explained the
meaning of the word in Acts 11:26: “chrematidzo signifieth, to be
warned by a divine admonition” and, regarding its occurrence in
Romans 7:3, he states: “perhaps, there it ought to be understood in the
same sense.”8 Philip Doddridge, 18th-century English
Congregationalist minister, educator, and hymnwriter, translated the
sentence in Acts 11:26—“And the disciples were by Divine appointment
first named Christians, at Antioch,” and explained that “the use of the
word chrematisai implies, that it was done by a divine direction.”9 18thcentury English independent minister, John Guyse, of whom John
Wesley stated in the Preface to his Notes on the New Testament that he
was indebted to Dr. Guyse for many “useful observations,” observed
regarding Acts 11:26: “It is well known that (chrematisai) the word here
used, commonly, if not always, in the New Testament signifies to be
divinely warned, or warned of God: And this is the sense in which our
sacred historian used it, chap. x.22 and Luke ii.26.”10 Observe that
Guyse calls attention to the fact that the same inspired writer—Luke—
had already used the same word on two previous occasions to refer to
divine interpositions, making Luke’s usage uniform and consistent.
Wayne Jackson well summarizes the matter: “The term ‘called’ is used
exclusively in the New Testament of a divine calling.”11
Not Given by Mere Men
Having dismissed the possibility that God is the Source of the name
“Christian,” many commentators postulate that the name was given by
the enemies and critics of the church, likely given in derision,12 and
probably by the Romans.13 Others claim that the name simply arose

from among the Christians themselves.14 Of course, if we have
understood the Isaiah prophecy correctly, the first of these postulations is
incorrect. The second is correct—if understood in the sense that God
bestowed the name from within the believing community via Divine
instruction.15
Notice that, since we are informed in no uncertain terms that the new
name came “from the mouth of the Lord,” we must consider in what
way or through what means the Lord achieved this action. We certainly
have instances in Bible history where God spoke audibly and directly to
individuals.16 He also communicated His will via dreams, visions, and
angelic visitations.17 However, Luke provides us with clues to help us
make sense of the means by which the Lord bestowed the new name. In
his Interlinear Greek-English New Testament based on the Nestle Greek
text, Alfred Marshall rendered the relevant sentence in Acts 11:26,
referring to Paul and Barnabas—“And it happened to them also year a
whole to be assembled in the church and to teach a crowd considerable,
and to call firstly in Antioch the disciples Christians.”18 Although a
literal, albeit awkward, rendering, do not miss the fact that “to be
assembled,” “to teach,” and “to call” are all three infinitives19 that hark
back to Paul and Barnabas. It was Paul and Barnabas who did the
teaching, assembling, and calling (i.e., divine calling/prophesying).
Meyer explained the same grammatical nuance in which the three
successive infinitives are tied to the verb and pronoun (egeneto autos)
—“it happened to them.” He concluded: “But it is logically correct that
xrhmatisai should still be dependent on egeneto autos, just because the
reported appellation…was causally connected with the lengthened and
successful labours of the two men in that city.”20 In other words, the
“calling” is tied to the verb (“it happened”) and pronoun (“them”)—
again, indicating Paul and Barnabas as the instrumentality of the calling.
A.T. Robertson adds his confirmation: “This first active infinitive
chrematisai is also a subject of egeneto and is added as a separate item
by the use of te [another word for “and”—DM] rather than kai [“and”—
DM].”21 Lenski agrees: “By being added with te, the third infinitive is
connected with both infinitives that precede and thus states that it was
during this year that the disciples bore…the name ‘Christians.’”22

Again, these Greek sources agree that the third infinitive (“to call”) is
linked to the previous two infinitives, and all three modify the verb “it
happened.”
Noting the underlying Greek, Benson states: “Whereby is signified,
that Barnabas and Saul first gave them the name of Christians.”23
Guyse says the mouth of the Lord gave the name “by immediate
suggestion to Saul and Barnabas”24—which accords fully with the New
Testament depiction of the nature of inspiration. Jackson agrees: “[I]f the
disciples ‘were [divinely] called’ Christians, the name must have been
conveyed in some fashion, and the use of Barnabas and Saul might well
have been the means.”25 Adam Clarke agrees: “If, therefore, the name
was given by Divine appointment, it is most likely that Saul and
Barnabas were directed to give it.”26 In fact, the grammar of the passage
makes it certain—not merely “most likely.” The same persons who
“assembled” and “taught” are the same persons who “called.”27 No
doubt God achieved His will in bestowing the “name” in the same
manner in which He guided Paul and all inspired spokesmen in their
divine communications.28 McGarvey summarizes the origin of the name
“Christian” in Acts 11:26: “The fact that Luke here adopts it, and that
both Paul and Peter afterward recognized it, gives it all the validity of
inspired usage, and, therefore, all the weight of divine authority.”29
Other Occurrences
It’s no wonder, then, that when on trial before King Agrippa, with
Roman procurator Porcius Festus in attendance, Paul pressed the King
with a personal appeal to recall his own belief in the Old Testament
prophets. “Then Agrippa said to Paul, ‘You almost persuade me to
become a Christian’” (Acts 26:28).30 It is likewise not surprising that
Peter, in the midst of an epistle that focuses on the overwhelming
persecution and suffering31 being perpetrated on believers, he
admonished them: “For let none of you suffer as a murderer, or a thief,
or an evil-doer, or as a meddler in other men’s matters: but if a man
suffer as a Christian, let him not be ashamed; but let him glorify God in
this name” (1 Peter 4:15-16, ASV). Peter understood that the “name”
(onomati) under which followers of Christ were to live and bear their

hardships is the name “Christian” (see also vs. 14; 2 Timothy 2:19;
James 2:7).
Isaiah 62:2 = Acts 11:26
In view of these facts, there are those authorities, though admittedly
in the minority, who see the connection between Isaiah’s prophecy of a
“new name” and the bestowal of the name “Christian” in Acts 11:26. For
example, in his widely acclaimed commentary series, Matthew Henry
alludes to Isaiah 62:2 as being fulfilled in Acts 11:26.32 Likewise,
Guyse offered these remarks on Acts 11:26: “So God put a peculiar
honour upon this church of converted proselytes, calling them by
another, and a new name, which it was prophesied the mouth of the Lord
should name (Isa. lxii.2. and lxv.15).”33 Referring to the church at
Antioch, Guyse also noted:
So these believers at Antioch were the first, who in a still higher
sense, not without warrant from divine intimations, publicly and
solemnly took upon themselves the name of Christians…thereby
professing, and glorying in their relation to Christ, as the only anointed
Saviour.34
James Coffman likewise made the connection between Isaiah 62 and
Acts 11:26, and also tied Isaiah 56:5 to the same occurrence.35 He
asserted: “This is the only name specifically commanded by an apostle
as the one in which the Lord’s people should ‘glorify God.’”36
SUMMARY
Despite the fact that other names are mentioned in the Isaiah context,
causing hesitancy by some to connect the prophecy with the singular
name of “Christian,” nevertheless, “Christian” holds transcendent status
on the basis of the fact that Isaiah pinpoints very specific future events
that would precede and culminate in the bestowal of the new name. His
prophecy specifically anticipates (1) the establishment of the church in
Jerusalem in Acts 2, consisting only of Jews, (2) followed by the
incorporation of the Gentiles in Acts 10, (3) in turn giving way to the
inspired declaration by Luke in Acts 11 that for the first time in human
history, the disciples were designated “Christians.” These Earthshaking

events are too significant and integral to the divine scheme of
redemption to be coincidental or circumstantial.
Pause for a moment, “take a step back,” and contemplate how God
brought to fruition His plan of salvation. “When the fullness of the time
had come” (Galatians 4:4), we see the arrival of Christ in human form
on Earth (only after some 4,000 years of human history in which God
actively operated providentially “behind the scenes” in anticipation of
what was to come), His life culminating in a propitiatory death (around
which the sole means of atonement revolves), His resurrection and
ascension and, finally, the establishment of His Church and the
commencement of the proclamation of the Gospel. This remarkable
establishment—second only to the death, burial, and resurrection of
Christ in spiritual importance—specifically and intentionally was
composed initially only of Jews, even though it was God’s intention
from eternity to save all people regardless of ethnicity or nationality.
Hence, though the initially exclusive outreach to Jews was deemed
divinely appropriate (cf. Acts 13:46-47), it was not until the Gospel was
offered to the Gentiles that we see the climax and pinnacle of God’s
redemptive intentions. It makes complete sense, then, that God would
mark this defining eventuality—this eternally significant spiritual
accomplishment in which the first Gentile converts were made and the
first Gentile church was established—with a Heavenly notification and
stamp of approval of this divinely wondrous occurrence. He did so by
bestowing the name that He intended from all eternity to identify those
who would render submission to His Son.37
“By what more glorious, or more honorable name, could they have
been called? A name, which, in its genuine and original meaning,
includeth in it everything that is virtuous and amiable, just and
charitable, noble and divine!”38 Indeed, all those who profess to be
Christians would do well to abandon humanly-devised denominational
names and conform themselves to the name intended by Deity from all
eternity to characterize those who belong to Him.
CONCLUSION
With uncanny precision—characteristic only of divine foresight and
eternal pre-planning—the arrival of the name Christian in human history

is further demonstration of the inspiration of the Bible. Such earthshaking events are too marvelous for the finite human mind to fully
fathom. Only an eternal Being could orchestrate such magnificent
spiritual realities.
Of this salvation the prophets have inquired and searched carefully,
who prophesied of the grace that would come to you, searching what, or
what manner of time, the Spirit of Christ who was in them was
indicating when He testified beforehand the sufferings of Christ and the
glories that would follow. To them it was revealed that, not to
themselves, but to us they were ministering the things which now have
been reported to you through those who have preached the gospel to you
by the Holy Spirit sent from heaven—things which angels desire to
look into (1 Peter 1:10-12).
Oh, the depth of the riches both of the wisdom and knowledge of
God! How unsearchable are His judgments and His ways past finding
out! “For who has known the mind of the LORD? Or who has become
His counselor?” “Or who has first given to Him and it shall be repaid to
him?” For of Him and through Him and to Him are all things, to whom
be glory forever. Amen (Romans 11:33-36).
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