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Preface

that branch of Christendom
religious authority to the Bible.

which

is

ORTHODOXY
ground of
faith

and

practice

Is

acknowledged. Orthodoxy

No
Is

effort that looks to
Scripture; it Is unfriendly
does not.

any

limits the

other rule of

friendly toward
toward any that

The purpose of this book is to state and defend the orthodox faith.
Statement and defense, however, are not the same thing. Statement
draws on theology; defense draws on apologetics.

The

theology of orthodoxy looks to a long tradition of exegetical

and confessional labor. I have made a heavy draft on this tradition.
There is no other way, short of outright plagiarism, to bring orthodoxy's case before the modern mind. Most of my citations, however,
are from Reformed sources. This reflects a limitation In my own
background. It also reflects my conviction that the Reformed faith,
despite its shortcomings, is the most consistent expression of orthodoxy. But I trust that this limitation will not seriously depress the
value of my work. I have tried to deal with issues that unite, rather
than divide, the church. Moreover, a terminal bibliography of general theological sources has been added.
Orthodoxy has no official or traditional apologetics. Since attacks
on the faith are being constantly revised, each generation must
formulate Its own defensive strategies. It should be said, therefore,
that I alone am responsible for the apologetical arguments in this
book.
poor showing at this point does not imply a deficiency in
classical orthodoxy. It implies only that I am a poor apologist.

A

PREFACE
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I

have tried

to be

prophetic in

my

approach. This has not been

easy, for a prophet must speak against, as well as to, his people. Original sin tinctures the claims of orthodoxy, and it is the duty of the

prophet to point this out. But in doing so, the prophet is bound to
incur censure from those who are too sure of their own perfection.
I

do not shrink from

this threat.

Since original sin is also at work in the life of the prophet, I have
doubtless misrepresented truth at points. This is not a happy admission, but

I

long ago despaired of

infallibility.

Convictions

may

to speak, but they do not notarize the truth of one's
judgments. I therefore commit this book to the general public with
"
If I have wrote any
the solemn words of John Gill before me:

prompt one

thing contrary to the divine perfections, or what may reflect any
dishonour on the dear name of Jesus, or be any way injurious to the
in him, or be detrimental to the interest of pure and
undefiled religion, I do most humbly intreat forgiveness at the

truth as

it is

hands of God."
E.
Fuller Theological Seminary

Pasadena, California

J.

C.

I.

Foundations

philosophy had no devotional Impulse.

The God

of

Plato served as a
GREEK
principle of form and order, but he did not

world occupied an inferior place in the
of
God
could
not enter time without defilement.
spectrum
being,
God entrusted the grosser work of creation to the
inspire worship. Since the

Demiurge.

made

things even worse. The God of Aristotle was so
transcendent that he did not even know the world existed. If God
Aristotle

knew

he would know change;
a change for the worse. Hence,
of Aristotle did not exercise providence over the world. He

the world

and any change
the

God

was absorbed in

so Aristotle

in

presumed

God would be

eternal thought.

Christianity offended Greek wisdom by asserting that God mediated his will through the particularity of time, God entered
history

and performed redemptive events on behalf of his covenant children.
Love took primacy over reason. This was a unique religious claim.
"

For ask now of the days that are past, which were before you, since
the day that God created man upon the earth, and ask from one end
of heaven to the other, whether such a great
thing as this has ever

happened or was ever heard
of a

of.

Did any people

god speaking out of the midst of the

fire,

as

ever hear the voice

you have heard, and

Or

has any god ever attempted to go and take a nation for
himself from the midst of another nation, by trials, by signs, by
still

live?

wonders, and by war, by a mighty hand and an outstretched arm,

and by great terrors, according to all that the Lord your God did
you in Egypt before your eyes? To you it was shown, that you

for
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might know that the Lord

(Dent 4:32-35.)
Thej3reek effort was

is

God;

there

is

no other

besides him/*

God and man were separated
To ensure an affinity between
God after man's highest virtue

ironic, for

out of a resolute effort to unite them.

God and man,

the Greeks defined

the faculty of reason. In this way theology became an extension of
real God
anthropology. Since the real man is the rational man, the
is

the rational

God; God and man share the

claims of universal

reason.
It

never occurred to the Greeks that the rational

man

is

subject

man. This oversight inspired the optimism that prejudice was confined to the market place. The groves of
Academe carried on an impartial dialogue with eternity. But dialogue it was, not worship. And it was not worship because God was
to the interests of the vital

only a heavenly philosopher. God provoked a sense of rational awe,
but not a sense of moral unworthiness. God was too distant to be

comprehended, too proximate to be worshiped.
Socrates along the River Styx, asking questions but never learnthis is the final word from Greek philosophy. Since reason
ing
essential
is confined to universals, the
species enjoys an
advantage

over the particular.
Socrates.

Only

The God

of Socrates

knew mankind, but not
But the God of the

love can grasp the particular.

The Greeks had no conception of the
jGi^ek^LJsasJiio^
had
no conception of the state from
of
God
because
they
heights
which man had fallen. They therefore had no remedy to restore man
to perfection.

i.

The Covenant with Abraham
The Children of Israel had no

occasion to indulge Greek vanity.
under
Egyptian tyranny, they grieved in body and soul.
Grinding
Pride had run its course. No consolation could be drawn from the
claims of universal reason. If deliverance were to come, it would
resources beyond man; and it would come by grace and

come from

not by merit.
It

was against this backdrop of total ethnic bondage that God
and made a nation of them. A despair of self led to

called a people

FOUNDATIONS
"

hope in God. And the people of Israel groaned under their bondage, and cried out for help, and their cry under bondage came up
to God. And God heard their
groaning/' (Ex. 2:23-24.)
The national life of the Jews began with the rite o the Passover.
"
You shall observe this rite as an ordinance for you and for your
sons for ever. And when you come to the land which the Lord will
give you, as he has promised, you shall keep this service. And when
your children say to you, What do you mean by this service? you
shall say,
It is the sacrifice of the Lord's
passover, for he passed
over the houses of the people of Israel in Egypt, when he slew the
'

'

*

(

Egyptians but spared our houses/ And the people bowed their heads
and worshiped." (Ch. 12:24-27.) The Passover became a sacramental
link in the generations of pious Jews until the coming of Jesus
Christ. Jewish history
self

was meaningful because God revealed him-

through deeds of kindness.

human wisdom by
did not share in

The God

of

Abraham confounded

extending his love to the unlovely. The Greeks
this redemptive order. Greek history had no

teleology.

Since there was nothing in the Children of Israel that gave them
a meritorious advantage over others, the exodus defied the neat
"
For
lines of general wisdom. The exodus traced to divine election.

you are a people holy to the Lord your God; the Lord your God
has chosen you to be a people for his own possession, out of all the
peoples that are on the face of the earth. It was not because you were
more in number than any other people that the Lord set his love
upon you and chose you, for you were the fewest of all peoples; but
it is because the Lord loves
you, and is keeping the oath which he
swore to your fathers, that the Lord has Brought you out with a
mighty hand, and redeemed you from the house of bondage, from
the hand of Pharaoh king of Egypt/' (Deut. 7:6-8.) God is a person, not a metaphysical principle. He freely does the whole counsel

"
"
of his will. Hence, any effort to construct a great chain of being
traces to the mind of
is
self-defeating. The telos of the universe

God. Until God speaks,

this telos

remains inaccessible.

Since the exodus typifies the deliverance of a Christian through
the cross of Christ, it is the greatest redemptive event in the Old
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"

Testament. But anteceding the exodus is the day when the Lord
made a covenant with Abram" (Gen. 15:18). The Children of
Israel cried unto God, and "God remembered his covenant with
"
Abraham, with Isaac, and with Jacob (Ex. 2:24). Deliverance from

Egypt was the

first

blessing in the new covenant relation.
"
friend of God," the contrast becalled a

When Abraham was

Biblical thought became complete. The God of
"
Abraham set his love on an individual The world did 'not know
God through wisdom." (I Cor. 1:21.) God revealed himself through
acts. And it was to Abraham and his
gracious words and kindly
"
The thing
not
to the Greeks, that the revelation came.
posterity,

tween Greek and

that stands in the foreground of that history is 'this: not what Abraabout God and does for God, but what God gives to

ham knows

Abraham. First, it is God who seeks Abraham out, and calls him,
and leads him to Canaan, Second, it is he who promises that he
will be a God to him and to his 'seed. Third, God promises Abra-

ham

that, all expectations to the contrary, he will have a posterity,
become the father of a great nation, and that this nation will
have Canaan as its inheritance. Fourth, God says that in his posterity

will

Abraham will be a
fifth, God draws up

blessing to

all

the nations 'of the earth.

And,

promise in the pledge of a covenant, seals
of
it with the
circumcision, 'and, after Abraham's trial of faith,
sign
1
confirms it with an oath."

Abraham

is

this

a blessing to

true offspring of

all

nations because Jesus Christ is the
is one covenant; it unites both

Abraham. There

economies in the Bible.

"

Now the 'promises were made to Abraham
*

and

And

to his offspring. It does not say,
to many; but, referring to one, 'And to

to offsprings/ referring

your offspring,* which
shall
live
it is not imjust
by faith.
or where 'this faith is expressed. God resists the proud,

Christ." (Gal. 3:16.)

is

And

The

portant when
but he gives grace to the humble. All

who

repent of their sins

share in the blessings of the Abrahamic
whether Jews or Greeks
"
covenant.
So then, those who are men of faith are blessed with

Abraham who had faith." (V. 9.)
The severity of Old Testament law

in

no way

nullifies the
pleni-

tude of grace in the Abrahamic covenant, for the law was never

FOUNDATIONS
designed

as
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a means of

justification.

sufficiency; it prepares for grace

increase the trespass; but

the more/*

As

(Rom.

Law unmasks pride and self"
sin.
Law came in, to

by revealing

where

sin increased,
grace

abounded aU

5:20.)

the Children of Israel receded

from the

historical locus of the

exodus, they became increasingly tempted to identify their prosperity
"
with either pluck or virtue. Moses
Beware
anticipated this threat.
*

you say in your heart, My power and the might of my hand
have gotten me this wealth.' You shall remember the Lord
your
God, for it is he who gives you power to get wealth; that he may
confirm his covenant which he swore to your fathers, as at this
day."
lest

(Deut. 8:17-18.)

The law became

a terror because the
people trusted in themselves.
of faith had continued
through the centuries, the
covenantal line would have vanished before the
coming of Christ.
If this erosion

"

Without the law,

have come

so to speak, the
promise
Then Israel would

and

its

fulfillment

would

quickly have fallen back
into paganism, and would have lost both her revelation of God with
its
promise and her own religion and her place among the nations.

But

to nothing.

now

the law has fenced Israel in,
segregated her, maintained
her in isolation, guarded her
against dissolution, and has thus created
an area and defined a sphere in which God could preserve his promise

purely, give
always closer to

it

wider scope, develop

its

fulfillment.

it,

increase

The law was

it,

and bring

it

serviceable to the ful-

fillment of the promise. It placed
everybody under the wrath of
God and under the sentence of death, it comprehended everybody

within the pale of

and
all

order that the promise, given to Abraham
should be given to all believers and that these

sin, in

fulfilled in Christ,

should attain to the inheritance as children (Gal. 3:21 and ch.
2

4-7)"
Prophets and Apostles
General history is never normative; nor is it necessary that it
should be.
historian believes that Napoleon attacked Russia to

2.

A

appease his will-to-power; but whether this was the only motive, or
even the strongest, cannot be demonstrated.
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But redemptive historjMW^ be jiprmatiye. Otherwise jEaith does
n?LSS5S-5IL^^ eer testimony ^ God's Word. Since the redemptive events answered^ to the divine interests, only God could
reveal their meaning. By no scientific or philosophic effort could
general

wisdom

to all nations.

An

how Abraham would become

a blessing
land
an
obscure
but
individual
leaves
obscure

discover

What expectations could be grounded on
place event? Would Abraham's children become
musicians? Would they contribute to international
what of

ture

The
God

it?

is futile

this

common-

accomplished
law? Conjec-

because the Abrahamic covenant was initiated by God.
covenant were not even revealed to Abraham.

details of the

simply gave his Word. But to Abraham, a

man

of faith, this

was enough.
Inspired prophets stood between the redemptive events and the
"
No prophecy of scripture is a matter

Old Testament community.
of one's

own

impulse of

no prophecy ever came by the
men
moved
but
man,
by the Holy Spirit spoke from
Peter 1:20-21.) The prophets looked in two directions,
interpretation, because

God." (II
backward and forward

to the redemptive events and
"
of
God's saving acts
Jesus Christ.
gift
in Israel
his dealings in grace with the nation and its fathers
stood behind the prophets* message, and formed the basis 'of their

backward

forward to the inexpressible

3
knowledge of God and confidence in him."
The Old Testament disclosed the terms of the covenant, but
"
the disclosure was veiled under temporal blessings.
When he admitted Abraham, Isaac, and Jacob, with their posterity, to the hope
of immortality, he promised them the Land of Canaan as their in-

might terminate in that land, but
might exercise and confirm themthe hope of that true inheritance which was not yet

heritance; not that their hopes
that in the prospect of it they
selves in
visible/*

"

4

The apostles stood between the redemptive events and the New
Testament community. They rendered a normative interpretation
of Christ's Messianic office as Son of Man and Son of God. This interforms the theology of the Christian church.
pretation
*"
The marks of an apostle were to be with Jesus from the beginning,

FOUNDATIONS
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to be appointed

"

by

apostles, therefore,
sent to declare his

them

Infallible as

The
Jesus, and to perform signs and wonders.
were the immediate messengers of Jesus Christ,
gospel, endued with the Holy Spirit, rendering
teachers, and investing them with miraculous

powers, and clothed with peculiar prerogatives in the organization
and government of the church." 5 |Jhe apostles did not develop a
cultic gnosis; they did

one message:

not contrive a metaphysic of being. They had
covenant with Abraham, and Jesus Christ

God made a

That which was from the beginwe
have
which
we have seen with our eyes,
which
heard,
ning,
which we have looked upon and touched with our hands, concernthe life was made manifest, and we saw it,
Ing the word of life
and testify to it, and proclaim to you the eternal Me which was with
the Father and was made manifest to us." (I John i :i-2.) Since the
is

the blessing of this covenantTT

testimony of the apostles
advantage over any other.

3.

The Church
The church Is

Is

normative,

a fellowship of

all

no generation has

who

a final

share In the blessings o

Abrahamic covenant. The time of appropriation is circumstantial.
The fellowship in the Old Testament was the bud; the fellowship
in the New Testament, the flower. The two phases differ in glory
but not in substance. The church is one because the prophets and
"
church is the seed of Abraham. So
apostles spoke one Word. The
then you are no longer strangers and sojoumers, but you are fellow
citizens with the saints and members of the household of God,
built upon the foundation of the apostles and prophets, Christ Jesus
himself being the chief cornerstone, in whom the whole structure
Is
joined together and grows Into a holy temple in the Lord." (Eph.
the

2:19-21.)

But the church Is also an organization. The reason for this is clear.
is formed of sinners, and sinners are motivated by In-

The church

terest as well as

unless Christian behavior is
grace. Therefore,
It was
orderly, the fellowship will be frustrated.

by

kept decent and
with this in view that the apostles appointed
rule

Is

among

the gifts of the

Holy

Spirit.

officers. Ecclesiastical

THE CASE FOR ORTHODOX THEOLOGY
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But the exact

limits o

ecclesiastical rule are

nowhere defined. The

apostles did not legislate a specific polity on the church. Nor is this
to be construed as an oversight, for a precise theological
principle

was

work. Since love

is
higher than law, the organization is a
the fellowship. If love were perfect, law would be transcended. Christ alone would rule the church. Laws are made for the

at

servant o

unrighteous.
Here is the final

norm: Polity is good or bad to the degree that it
or
hinders
the fellowship. Too little rule invites
promotes
anarchy;
too much rule invites tyranny. In either case the fellowship is frustrated.

to the

The only escape from these perils is a dedication that looks
God of the covenant, not to human wisdom, for the final de-

feat of evil.

COLLATERAL READING
1.

II

The

general purpose of law in Scripture: Calvin, Institutes,

vii.

2. How the Old Testament
prepares for the New Testament:
"
Antecedents of Gospel History," in Bibliotheca
Barrows, E. P.,
Sacra, Vol. XXVII (1870), pp. 721-740.

II.

Faith

Is

the capacity of belief or trust. This capacity relieves the
reassess the grounds of settled judg-

mind of a critical desire to
FAITH

ment. Samuel Johnson observes that of an opinion that is no longer
doubted, the evidences cease to be examined. When we believe in a
product, we buy it with confidence. When we trust a person, we
yield ourselves in fellowship.
Orderly conduct traces to a settled judgment.
businessman gets off a commuter train and walks

duct

is

dences.

For example, a
home. His con-

orderly because his mind rests in the sufficiency of the eviI dreaming? Is
He does not continually Inquire:

"Am

"

He

sense perception reliable? Can I prove that I exist?
Hardly.
opens the door and greets his wife and family without demanding

and amlly.|A wise man

fresh proof that they arc his wife

things, but not all things.

about

many

tions,

and he does not

trust a fool.

i.

to believe

and when

He

is

critical

does" not believe contradic-

But he forthrlghtly

believes

when-

wise because he knows
not to believe. He has faith.

ever he confronts sufficient evidences.

when

He

The Psychological Basis of Faith
The capacity of belief or trust belongs

is

to

man

as

man.

It is

not

we are walking along a beach
necessarily a religious virtue. Suppose
when suddenly we observe movement on the horizon. Another
discover that this person is our friend Paul.
person is coming.
born. This state continues as long as the
is
state of confidence

We

A

23
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mind Is
"
"
mind

with the sufficiency of the evidences. And by
do not mean bare rational assent, I mean the whole man

satisfied
I

In a responsible act of judgment.
Zealots often contend that faith requires a leap o the will or a
risk of the Intellect. Orthodoxy repudiates this In the name of both

To believe on Insufficient evidence
what
what Is this but to believe
may not be true ?
when
mistakes
they believe. They may even want
People make

common

sense and revelation.

something so badly that passion creates Its own evidences. Reprehensible though these habits are, they nonetheless fall within the pale
of man's general effort to conform the self to things as they are.

But when a person acknowledges the deficiency of evidences and yet
with the
goes right on believing, he defends a position that is large
elements of its own destruction. Any brand of inanity can be justified

on such a

principle.

faith, but they do not alThomas
For
Aquinas drew a sharp
example,
ways speak accurately.
"
was stated above, it is
as
line between faith and knowledge.
Now,
should
be believed and seen
same
and
the
one
that
thing
impossible
it is
Hence
the
same
equally impossible for one and the
by
person.
same thing to be an object of science and of belief for the same
1
This distinction overlooks the fact that all belief rests
person."
"
on authority. The authority can be direct or indirect. I may say, I
"
"
or I believe
believe there is an ocean because I am standing In it
the law of relativity because I have reviewed its mathematics/* These

Theologians speak a great deal about

direct because the object, in each case,
"
confronted.
another occasion I may say,
immediately
"
"
doctor tells me I have a tumor
or I see by this schedule that the
Illustrate

^^^authority

On

Is

My

train leaves at four." These illustrate indirect authority
indirect
because a mediator stands between the object and my judgment. But
this mediation in no way alters the axiom that all belief rests on

authority.

And what

evidences to

elicit

else is authority if

not the power of sufficient

assent?

Protestant theologians frequently echo the Thomistic error. For
"
Abraham Kuyper says, By faith you are sure of all those

example,

things of which you have a firm conviction, but which conviction

is

FAITH

not the outcome of observation or demonstration.'*

2

Kuyper forgets
Is the
ground
sufficiency, not the kind or source, of
evidence. Sometimes this sufficiency rises to demonstration
as In
logic, mathematics, and geometry. In other cases it does not. A man
that the

of belief

of faith will not accept Euclid's
propositions unless he confronts perBut he will accept the reality of pain on the

fect demonstration.

testimony of a crushed finger,
Aristotle observed that an ability to decide what
degree of precision may fairly be expected in any
Is the mark of an edu*
Inquiry
cated

man.

when he

An

Is ill;

educated

man

consults a physician, not a
plumber,

and when he consults a physician, he knows on what

balance of evidence to believe.

He

expects sufficient evidence, but

not mathematical demonstration.

2.

The Moral

Quality in Faith

faith traces to a satisfied

Although
judgment, a state of faith is
not induced by the sheer display of sufficient evidences; for personal
interest may buid a
protective wall around the Intellect. Don
Quixote

is

the literary symbol of this eventuality.

When

Sancho

him

for thinking that river mills were castles, Quixote was
"
incensed at the effrontery of his squire. Hold thy peace, Sancho/*
"
said Don Quixote;
though they look like mills they are not so; I

chided

have already told thee that enchantments transform things and
change their proper shapes; I do not mean to say they really change

them from one form
did, as experience

refuge of

Every

my

to another,

but that

It

seems

as

though they

proved in the transformation of Dulclnea, sole

hopes.**

man has some sort of faith, for faith is the ground of orderly

conduct. Even Quixote could distinguish between bread and sand at
lunch time. Sancho often admired the sagacity of his master.
Quixote's difficulty was that he failed to take this sagacity into the
wider, and more critical, areas of life. He passed trivial tests, while
failing the important.

As we move from formal

truth (Two and two are four) to mathe threat of prejudice intensifies
wrong?),
gambling
and the likelihood of dispassionate judgment abates. We often

terial truth (Is
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what we prefer to

see

see.

Christian Science

is

an instructive example

A

Christian Science
very precise objectivity goes into The
Monitor. The excellence o this paper is acclaimed by men of the

of

this,

fourth estate everywhere. But Christian Scientists cannot impartially
their judgment to Mary Baker
judge evil, for they have surrendered
the
with
most
confronted
When
frightful cases of suffering,
Eddy.
are errors of the
they reply, "Pain and death have no reality; they
material sense." It may be pleasant to believe that pain and death are
errors of the material sense, but the cruel lines of reality are in

no

way changed by

religious presuppositions.
obPrejudice creeps in when we least suspect it. Samuel Johnson
on
Richard
served this with unusual candor. In his celebrated essay
"
Savage he notes, jJutjiiis JLS only^an instance of thatjpartialitj which
man indulges with regard to himself ; the liberty of the

almostjevery
is a
blessing

when we are inclined to write against others, and
we
find ourselves overborne by the multitude of
when

press

a

calamity

our

assailants; as the

power

of the

crown

is

always thought top great

by those who suffer by its influence, and too little by those in whose
favor it is exerted; and a standing army is generally accounted necessary by those who command, and dangerous and oppressive by
those

who

support it." No one can defeat the threat of prejudice unto himself and acknowledges the threat, and especially

less

he comes

the

manner

of faith

in which the threat tinctures his

man

of character,

own

judgments.

A man

and character implies a

spiritual will"
facts.
what is
to
be
honest
before
the
Pride
Believe
ingness
says,
"
with
Believe
interest."
personal
Honesty says,
congenial
things as
fast
are."
men
and
with
Faithless
loose
evidences; their
they
play
is

testimony

a

is

inadmissible.

unless the moral

life is

The

rational life cannot get

on with

it

firm.

"
Jesus illustrated this by the native innocence of a child. And calling to him a child, he put him in the midst of them, and said, Truly,
I say to
you, unless you turn and become like children, you will
n
never enter the kingdom of heaven.* (Matt. 18:2-3.) Prejudice does

not corrupt the child's judgment; the true voice of reality is heard.
The symbol of childhood is imperfect, of course, for the powers of
prejudice are inchoate. But the symbol

is

useful, for

we

can become

FAITH
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li\e a child.

We can be honest In our approach to reality, and honest

in conforming ourselves to it,
child is a friend of common sense.

A

not unreasonable evidence.
uphill,

but not uphill on

not In foolish

fairies.

to the limits of

He

but
expects evidence,

He

believes that the road to the park Is
the way back too. He believes in fairies, but

Even the

common

preternatural world

must conform

sense.

Since a child stays in tune with

life,

A

he grasps things that often

knows what truth is.
Truth represents things as they are. If a child has taken cookies,
but says he has not, he lies. And he knows it. His word does not
conform to reality, (b) A child knows what goodness is. A good
man is kind and thoughtful; a bad man Is not. A child knows that
love is the law of life, for he has experienced both the joys and the
elude the wise of this world, (a)

duty of love, (c)

A

child

child

knows what beauty

is.

He

can

tell

when

mother looks

especially pretty. Excessive analysis does not corrupt
his aesthetic intuitions.
cat is nice; so is a leaf.

his

A

Adults have more exacting standards than children; and between adults, according to the capacity of the mind, standards will
differ. Boswell said that Johnson
required more evidences because
of his increased capacity.*^ He was only willing to believe; I do believe. The evidence is
enough for me, though not for his great

mind.
But

What

will not

fill

a quart bottle will

fill

a pint bottle."

no way depresses the force of Christ's counsel that we must become like little children. Great minds and little
children have Important things In common. They are friends of
this observation in

general wisdom; they proportion their expectations to the nature of
reality before them; they stay with the true order of things.
Culture Is purest when the tribe interacts with reality in a free

and natural manner. The wisdom of

folklore

childlike values are raised to philosophic status.

Is

timeless because

The common man

distrusts sophistication; he is a friend of the straightforward.
The opposite of childlike trust is hardness of heart* While Quixote

was blinded, hardness of heart is ferverse. This is proved by the
manner in which refractory evidences are resisted. And there is no
more graphic illustration of this than the crucifixion of Jesus Christ.
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Whereas the common man came
took up stones
*

in their law,

to stone

him.

They hated

"

me

to Jesus gladly, the

It is

to fulfill the

word

without a cause/

hardened heart
that

is

written

"

(John

15:25.)

To

hate without a cause means to hate without a justifiable cause. Re-

sentment is a desperate expedient. It seeks to nullify distasteful evidences. Carlyle wisely observes that there are some attitudes like

removed
jealousy, which, though causeless, yet cannot be
as apparent as demonstration can make any truth.

by reasons

Hardness of heart invalidates common sense. Pharaoh illustrates
Though given abundant proof that the Lord was God,
he was so opinionated that no amount of evidence could unlearn
him. In the end Pharaoh destroyed himself. Any child could have
this pathos.

him he was playing the fool.
"
And he
Prejudice curtailed the effectiveness of Jesus* ministry.
did not do many mighty works there, because of their unbelief."
told

(Matt. 13:58.) Jesus was able to do many mighty works, but a display of Messianic credentials before resentment would have been
pointless pedagogy. All learning

based on humility before the

is

facts.

3.

The Two Kinds
Faith

in

two

thing

is

is

of Faith
the capacity of belief or trust. This capacity

is

expressed

To

believe a
though mutually supporting, ways.
trust
a
to
is vital faith. Let us examine
faith;
general
person

separate,

these in this order.
is a
resting of the mind in the sufficiency of the
rules govern general faith: first, withhold
judgment
until the evidences are sufficient;
secondly, act consistently on all

General faith

evidences.

Two

warranted

belief.

it

A

life of faith is a life of wisdom. Foolishness either
should doubt (the cultic mind), or it doubts when
should believe (hardness of heart) The cultic mind courts credu-

believes

when

it

.

hardness of heart courts incredulity.
Credulity believes too soon;
incredulity, not soon enough.
lity;

Orthodoxy has
have faith while

little

men

patience with the cliche that religious people
of science and philosophy have

General faith spans the entire

knowledge.

human

enterprise.

To

believe

on

in-
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sufficient

evidence

is

folly,

not faith. Faith

may

stress

commitment,

apprehension, but both make an equal
"
draft on facts
out there." Whether we believe the word of man or
the Word of God, we believe because we are satisfied with the suffi-

whereas knowledge

stresses

ciency of the evidences. And we deem the evidences to be no less objective in the one case than we do in the other.
Vital faith

a person

is

richer than general faith because the act of
trusting
greater measure of commitment than the act of

calls for a

believing a thing. The meaning of geometry can be understood by
the intellect alone, but the
meaning of a person remains veiled until
the intellect

is

joined by the intuitions of the heart. If we seek access
the revelaway of revelation

to another
person, we must come by
tion that he makes when we show

spontaneous signs of receiving
we must proportion our

the dignity of his life. In other words,
methods of knowing to the kind of

under consideration.
and a person is encoun-

reality

Philosophy

is

thought; pudding

is

tasted;

is

enjoyed, the distinction between

tered in fellowship.

Whenever genuine
faith
trust

fellowship

and knowledge
"

him.

Now

disappears, for to \now another person is to
Adam knew Eve his wife, and she conceived and

bore Cain." (Gen. 4:1.) The marital due
requires such a total act
of personal surrender that it is
with
equated
knowledge. Again,
"I never knew you, 5 * says the Lord; "depart from me, you evildoers." (Matt. 7:23.) While the Lord
apprehends evildoers, he does
know them in the only way that counts, namely, fellowship. Sin*- issues in
not, surrender.

not

autonomy,
VitahMdi'lsTnot unique to the religious life, let alone to Christianity. Like general faith, it belongs to the order of man as man.
"

When a little boy sees his friend with a sack of candy he says, a You
"
f^now me! And he certainly does not mean that his friend can give
an intellectual account of his person. He means, " We are on speakw
ing terms; we like each other; so, share your jelly beans! He appeals to the moral obligation in fellowship
render benefits as well as the self.

is the foundation of vital faith. This is true on
every
Before a husband can embrace his wife, he must be

General faith
level of

life.

the obligation to sur-
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convinced that

same

it is

Ms

wife,

true in our approach

is

and not a stranger, before him. The
God. We must be convinced that we

to

are confronting God, not a counterfeit.
General faith is a resting of the mind in the sufficiency of the evidences; vital faith is cordial trust. General faith is only censured

when

it

pretends to do the

work

of vital faith. For example, the

demons

are credited with general faith. They address Jesus Christ
with language that is strikingly similar to that used by the angels.
"You believe that God is one; you do well. Even the demons be-

and shudder." (James

lieve

2:19.)

The

faith of

demons

profits
"

nothing because it is general faith and nothing more. It is not a
vital faith, such as is required in the
gospel; a living and active
to connect us with Christ, and to conprinciple, serving at once
strain us to live no longer to ourselves, but to him that died for us,

and
by

love.'

LOVE

is

*

must be the faith which worketh
the sum of God's law, and the spring of all ac-

that rose again. In a word,

ceptable obedience."

it

3

The

difference between general and vital faith ought to be clear
now.
When a person assents to truth, or when he believes in an
by
he
commits fart of himself. This is general faith. But when
object,
he trusts another person, he commits the whole of himself. This is
vital faith.
Fellowship is a union of life with Ufe. The essence of

one person passes into that of another.
4.

The
Faith

Trial of Faith
is often
put to

trial.

For example, Cinderella believed in the

ultimate triumph of goodness. She rested in the
sufficiency of the
evidences. But when her wicked stepmother
hand
gained the

upper
and Cinderella could not go to the ball, faith was on trial. Cinderella ran to the
garden and wept. But to the relief of children
and all who are children in heart
a fairy godmother appeared and
renewed the evidences. Faith revived.

A

Christian believes that

God

is

sovereign over the affairs of

men. Yet the Christian lives in a " world with devils filled.'* The
righteous suffer and the unrighteous prosper. The heroes of the faith
"were stoned, they were sawn in two, they were killed with the
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sword; they went about In skins of sheep and
(Heb. 11:37). The heroes of the faith passed the
faith.
The
trial of
present evil world prompted them to look for a

afgoats, destitute,

flicted, ill-treated"

a world with foundations, whose builder and

world
God.

better
is

The

insufficient evidence.

day; or that one possesses

stomach

mean that a Christian rallies courage
To say it is Saturday, when it is Sungold, when he is sifting sand; or that the

of faith does not

trial

on

to act

maker

when one

is
these are signs of foolishstarving
the subjective element in warranted belief;
warranted belief rests in the sufficiency of the evidences.

is

ness, not

and

A

sated,

faith.

Faith

is

is like a
physicist at a magic show. Each successful
a threat to the
physicist's faith in the law of uniformity.
rabbits are drawn from small hats, and a lady floats

Christian

trick

is

Large

through

The

admittedly baffled. But his faith is not overfor
the
of
law
uniformity is settled on scientific, not private,
turned,
similar
In
a
grounds.
way, a Christian keeps the promises of God
the

air.

physicist

"

The

is

way to have faith strengthened is not to conway of the thing promised, but the char4
acter and resources of God, who has made the
promise." Conflicting evidences may baffle the Christian, but they do not cast him
down; for the promises of God are decided on Biblical, not empiribefore him.

true

sider the difficulties in the

cal,

grounds.

"
"
Christians often pray, I believe; help my unbelief!
(Mark 9:24).
And they pray thus because they are suspended between voluntary
belief

and involuntary

to Christian faith.

and

"

unbelief.

When we

Ambivalence of

this sort is

inculcate, that faith

ought

to

normal
be cer-

we

conceive not of a certainty attended with no
doubt, or of a security interrupted by no anxiety; but we rather
affirm, that believers have a perpetual conflict with their own dif-

tain

secure,

and are far from placing their consciences in a placid calm,
never disturbed by any storms. Yet, on the other hand, we deny,
however they may be afflicted, that they ever fall and depart from

fidence,

that certain confidence

which they have conceived in tie divine

5

mercy."

The

difference

between voluntary

belief

and involuntary un-
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Suppose we reach our favorite picnic
whether
we
locked the front door. To settle our
worry
spot, only
on
of the morning.
decide that
back
the
events
think
we
minds,
the door is, in fact, locked. But this deliberation does not eradicate

belief

can

easily

be

Illustrated.

to

We

the threat of involuntary unbelief. Anxiety may linger on the edge
of our dominant affections. About all we can do is see that anxiety
"
"
The door is locked! we remind ourdoes not ruin our picnic,
selves. And
having labeled the source of our problem, we let the
matter go.
Deliverance from involuntary unbelief will not be enjoyed until
we walk by sight in the Kingdom of Heaven. When we receive our

resurrection bodies, the discord in our hearts will end.

But

until

then, the Christian must deliberately superintend his own affections.
"
Keep your heart with all vigilance; for from it flow the springs of
life/'

(Prov. 4:23.)
Since it is easier for

tal

God not

to

be

promises, involuntary unbelief

God than to

is

fail

in his covenan-

never a decisive threat to the

Christian.
"

Though
nor

the fig tree do not blossom,
be on the vines,

fruit

the produce of the olive fail
and the fields yield no food,
the flock be cut off from the fold

and

there be

no herd

in the

stalls,

rejoice in the Lord,
I will
joy in the God of

yet

I will

my

salvation."

(Hab.

3:17-18.)

COLLATERAL READING
1.

2.

The
The

theology of faith: Calvin, Institutes, III.
psychology of faith: Warfield, B. B.,

1952.

The

Presbyterian

Faith in

Its

and Theological Studies, pp.
and Reformed Publishing Company,

Psychological Aspects," in Biblical
375-403-

ii.

"On

III.

Authority

TURN to the ground o authority IB orthodoxy. It should
be observed that we are not examining the order in which a
sinner comes to Christ. The order is that of apologetics, not evange"
lism.
Always be prepared to make a defense to any one who calls

AWE
you
I.

to account for the

The Uving and

hope that

Written

is

Word

We

in you.
of
"

9*

(I Peter 3:15.)

God

that branch of Christendom
have defined orthodoxy as
which limits the ground of religious authority to the Bible/* The
important element in this definition is the term "limits." All
branches of Christendom, whatever their stripe, salute the Bible
as a general source of religious information. Apart from Scripture
we would have no access to the redemptive events. Orthodoxy is_
1

un|que in that it argues for the plenary
Word of
Bibie ?__
__and the Bible alQe? k'
*

God wnttgn

Unless the claims* of orthodoxy are~spefled out with care, however,
they may connote an odious Biblicism. For example, critics some"

We

believe the Bible on the authority of Jesus Christ,
times say,
and not the other way around." This is supposed to be a more precise way of stating things. But orthodoxy has always insisted that
the written Word does not commend itself unless the heart is con-

fronted by the living Word. Paul did not see Christ in Scripture
until, he met Christ on the Damascus road. The Bible is the Word
"
of God out there," whether or not anyone is confronted by it; but
33
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It

Word of God until Christ is met
of the written
living Word is the soul

does not address the heart as the

in personal fellowship.

The

Word.
illustrate this. Suppose Robert receives a letter from his
The letter is more than ink and paper; it is a vehicle
Wilma.
beloved,
of Wilma's soul. But only Robert can perceive this. Outsiders may

Let us

but only love can divine the affairs of love. Similarly,
read
the Bible. But they cannot perceive the soul of
may
are
not
in fellowship with Christ. Fellowship knows
for
Christ,
they
Christ, not about Christ. This is knowledge by acquaintance.

read the

letter,

outsiders

But Wilma's

letter is

more than

a

medium

of confrontation;

it is

also a propositional revelation of her will. Wilma sends her love, but
she also asks Robert to meet her at the railroad station. Her words

command as
Were Robert

well as charm; they communicate as well as affect.
rush to the airport, rather than to the railroad sta-

to

he would

tion,

mands

a lover.

fail as

This principle

no

is

less true

as well as charms;

it

of Scripture.

communicates

The Word

of

God com-

as well as affects.

"

If

"

you

love me,*' says Jesus Christ,
you will keep my commandments."
(John 14:15.) To say we are confronted by Christ, when we do not
what is this but to offend the work of love ? Love is fetobey him
tered

by the

will of the beloved.

"

He who

does not love

me

does

not keep my words." (V. 24.)
Therefore, in the one act of reading Scripture, we meet Christ in
two complementary ways. First, we confront Christ's person. " By
this

we know

given us of his

that

we

own

abide in

Spirit.'" (I

him and he
John

in us, because he has

4:13.) Secondly,
"

we

receive a

In many and various ways
propositional revelation of Christ's will.
God spoke of old to our fathers by the prophets; but in these last
days he has spoken to us by a Son." (Heb. i :i-2.) These two ele-

ments cannot be separated without offending the unity of revelation.
The written Word is the locus of confrontation with the living
Word. If we extend this locus, we have no criterion by which to test
for error.

And when

truth; for

its

is

no

test.

claim

The

the church cannot test for error, it cannot claim
may be one expression of an error for which there

church's sole
message Js. the gospel,

and the gospel

AUTHORITY
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f .the written.

substance

Abraham, and

Word. God
_

made a covenant with

the blessing of this covenant. Everything in Scripture either looks forward to Christ or flows from him.
"
Do not think that I shall accuse you to the Father; It is Moses who
Jesus Christ

is

accuses you, on whom you set your hope. If
would believe me> for he wrote of me. But
writings,
2.

how

Jesus Christ

When

will

you believe

and

the

my

words?

you believed Moses, you
you do not believe his

if

"

(John 5:45-46.)

Old Testament

why it accepts the Old Testament as thd
it answers. Because Jesus Christ, the Lord
God
inspired
of thc_church did. The orthodox apologist rests his case on this
"
For him who has been brought to the Christ, and
single datum.
who on his knees worships him as his Lord and his God, the end
orthodoxy

Word

of

is

asked
?

contradiction is hereby reached. When the Christ, whose
witnessed
beforehand in the prophets, attributes such authority
Spirit
to the Scripture of the Old Covenant, and by his apostles Indicates
the ground for that authority in the theopneusty, there is no power
of

all

that can prevent the recognition of that authority by him who believes in Jesus. Not to recognize it would avenge itself in the representation that in the very holiest things Christ had wholly mistaken
y
would imply the loss of Ms Savior J 1

himself. This

7
Jesus entered a society that was already bound by a canon of
sacred writings. Malachi was the last of the written prophets. An

interval of some four hundred years separated Malachi from the
birth of Christ. Jerusalem was restored; the Maccabees performed
their heroic deeds; the Temple was rebuilt by Herod; and Israel

by Greece, then by Rome. When Jesus began
he
in no way contradicted the prevailing Jewish
public ministry,
attitude toward the authority of the Law and the Prophets. On the

was overtaken

first

Ms

when validating
contrary, he appealed to this corpus of revelation
"
observe that our Lord, throughout
his own Messianic claims.

We

the entire duration of his ministry, represents himself as fulfilling,
in person, the scheme of the former covenant; we know, too, that he

has

made

the

employing

it,

Old Testament the basis of his teaching; continually
as it was received in his time by the Jews, without
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fall

o

hint that

the

it

was done

away.
any portion
slightest
letting
So far from stating anything to this effect, he has expressed himself

manner which proves the very reverse; making use of language
he has not only defined the permanent authority of the
which
by
In a

Old Testament, but

also indicated

its

true place in the

new

dis-

2

pensation."

would never have defended and preserved a
Certainly the Jews
canon of documents that condemned their own practices, and that
unless they believed
placed them under oppressive judicial burdens,
shared this convicthey were in possession of divine oracles. Jesus
tion.

acknowledge that Jesus believed in the divine
Such critics merely reject the Lordauthority of the Old Testament.
not. When Christ speaks of the
does
ship of Christ. Orthodoxy
Old
the
he
means
Testament; and when he says that the
Scriptures,
be
cannot
broken, he means they have the force of law
Scriptures
and are to be received in the church on divine authority.

Even

radical critics

Details of the Old Testament
Jesus assigned authority to the details, as well as to the whole, of
"
In Matt, xxii.44, the strength of Jesus' arguthe Old Testament.

3.

Jesus Christ

and the

ment hangs on the single word Lord. 'The Lord said unto my
Lord '; yea, even more precisely, on the single iod. The emphasis
falls on the my Lord.' In John x-35 the entire argument falls to the
ground, except the one word gods have absolute authority. In the
same way it can be shown, in a number of Jesus* arguments from
the Scripture, that in the main they do not rest upon the general
contents, but often upon a single word or a single letter. The theory
therefore of a general tendency in the spiritual domain, which in
the Old Testament should merely have an advisory authority, finds
no support in Jesus." 3
Since Jesus rested his Messianic office on the authority of the Old
c

*

*

Testament, a Christian offends^ consistent procedure if he accepts
the divine authority^ of the Old
Christ's Mcssiajiic office,
butjrejects

Testament In John, ch. 10, for example: "Jesus* defense takes the
form of an appeal to Scripture; and it is important to observe how
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appeal In the first place, he adduces the Scriptures as
law: Is It not written in your law? he demands. The passage o
Scripture which he adduces Is not written in that portion of Scripthis

*

&

ture

which was more

specifically called

4

the law,* that

Is

to say, the

Pentateuch; nor In any portion of Scripture of formally legal contents. It is written In the Book of Psalms; and In a
particular psalm

which is as far as possible from presenting the external characteristics
of legal enactment (Ps. lxxxii.6). When Jesus adduces this passage,
*
then, as written in the law of the Jews, he does it, not because it
&

stands In this psalm, but because It Is a part of Scripture at large. In
other words, he here ascribes legal authority to the entirety of Scrip-

accordance with a conception common enough among the
Jews (c Jn. xii-34). . . But our Lord, determined to drive his
appeal to Scripture home, sharpens the point to the utmost by addture, in

.

"

ing with the highest emphasis: and the Scripture cannot be broken/
This Is the reason why It Is worth-while to appeal to what is written
*

f

in the

law/ because the Scripture cannot be broken/ ...

possible for the Scripture to be annulled.
stood, or denied.

The movement

Its

of thought

It is

Im-

authority to be withis to the effect that,

impossible for the Scripture ... to be withstood, therefore this particular Scripture which is cited must be taken as of Ir-

because

it is

refragable authority. What we have here is, therefore, the strongest
*
possible assertion of the indefectible authority of Scripture.**

4.

The Witness

of Christ's

Enemies

evidence were needed to establish the authority of the
Old Testament, it would come from those who were resentful of
If further

who missed no opportunity to accuse him. Since Christ's
enemies scrutinized everything he did and said, their word is strong
Christ and

"

proof of what Jesus really taught. For three years Jesus
had been most narrowly watched by the Sanhedrin, and every word
he spoke had been carefully sifted. At that time there were two
collateral

holy things in Israel: their Scripture and their Temple. Of these two
Jesus gave up the Temple, of which he said that not one stone

would be

left

upon the

ture he declared, that

other; while,

no

on the

contrary, of the Scrip-

jot or tittle of it shall pass

till

all shall

be
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his speech against the Temple, complaint was
him,
though the form of the charge was unjust. If he
against
had uttered a single word against the Scripture of the Old Testa-

fulfilled.

Concerning

made

ment, he would certainly have been similarly accused. With reference to this, however, you observe no charge, not even a weak reproach, and from this

it

may be

inferred, that in this matter of the

with him."
Scriptures his enemies had no fault to find
said he was the Messiah of the Old Testament, the
his claim.

But they did not reject
of God.

5

When

Jesus

Jews rejected

his assertion that the

Old Testa-

ment was the Word
5.

The Accommodation

of Christ to

when

His Culture

Old Testament,
he was simply accommodating himself to prevailing religious opinion. But such a hypothesis offends the most patent evidence in
the Gospels. Whenever religious tradition was inharmonious with
the claims of the Old Testament, Christ defended the Old TestaCritics often say that

ment.
"

To

Take

Christ defended the

murder of Zacharias, in Matt., ch. 23.
accommodates himself to the popular view with-

the instance of the

say that Christ

out adopting

himself, contradicts the connection of thought. Christ
denouncing [sic] the judgment of God upon the Pharisees. This
would be an idle threat if there were no such series of martyrs, and
It

Is

no true account of them in the Old Testament scriptures." 6 And
what Is true in this one Incident is true of all other incidents in
"
Christ's public ministry.
Christ neither denies the existence of
In
order
to
conciliate
the Sadducees; nor does he instruct the
spirits

woman

of Samaria in doctrines which he opposed before the
...
In a word, we find Christ quoting Moses and the prophJews.
ets to friend and to foe; to Pharisee and to Sadducee; to the
people
and to his disciples; in the desert and in the Temple; at the commencement of his ministry and at its close; in exposition by acts,
and exposition by doctrine
combining, on all occasions, the Old
Testament with the new revelation as being conveyed by the same
7

Spirit"
After his resurrection, when his human nature was on the threshold of final glory, Jesus maintained the same attitude toward the
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"

authority of Scripture.

prophets, he interpreted

it
.

.

but since there

to us;

beginning with Moses and

all

in all the scriptures the things conideas
24:27.) "If such reports of Jesus'
own
their
very rare, if they appeared for

to

cerning himself." (Luke
about the Scripture were

purposes only, or if
of inspiration, then

And

the

them

their aim to formulate a certain theory
they would not possess such a historic value
no trace of such a design and no insertion

was
.

is

of a system is thought of, and only the use is shown which Jesus
made of the Scripture amid the most varied circumstances and with
from these reports it is historically certain,
all sorts of
applications,
for

him

also

who

does not reckon with inspiration, that Jesus judged
8

the Scriptures thus, and not otherwise."
The danger with this construction, of course, is that zealots may
canpress it to an unwarranted extreme. Purely literary questions

not be settled by an appeal to Christ's testimony. Whether

The Book

of Judges was composed by one inspired author, or whether it is
the work of several redactors, is a question of criticism, not Christology.

The Union of
Some say that

and the Father
was
Jesus
mistaken in his view of Scripture. The
is that if Jesus had
enjoyed the benefits of modern critiassumption
he
would
have
entertained
a different attitude toward the Old
cism,

6.

Christ

Testament. Orthodoxy rejects this because it destroys our faith in
God the Father. Let us establish this by setting down a series of
propositions.

Proposition One: Jesus

is

Emmanuel,

"

God

with us."

When

the

Son became incarnate, he did not forfeit his divine attributes.
Continuing what he was, he took on what he was not. Jesus merely
was the
emptied himself of the right to express unveiled deity. This
true kenosis. The Son subordinated himself to the will of the Father

eternal

for the sake of

Proposition
nature. It

man

ture,

redeeming the world.

Two:

All that Jesus did or said transpired in the hu-

an unfortunate formula, one quite foreign to Scrip"
"
"
that Jesus
hungered in his human nature but performed
is

miracles in his divine nature/*

The

entire Messianic office

was con-
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fined to the divine person in human nature. Jesus
he was the federal head of a new and holy race.

was the

last

Adam;

was so perfectly
Proposition Three: The human nature of Jesus
the
divine
and
united with the divine person,
person was so perthat Jesus did or
all
that
the
the will of
Father,
fectly united with
from the Father. "Jesus said to them, 'Truly, truly,
do nothing of his own accord, but only
I
say to you, the Son can
the
Father
what he sees
doing; for whatever he does, that the Son
"
"
I can do nothing on my own authorlikewise.'
does
(John 5:19.)
said derived

ity; as I hear, I

my own

judge; and

will but the will of

my

judgment

him who

is

just,

because

I

seek not

sent me.'* (V. 30.)

Since Christ was so intimately united with the Father, we canimpugn the judgment of Christ without impugning the judg-

not

of the Father. Jesus and the Father were one in teaching as
"For I have not spoken on my own authority; the

ment

well as essence.

Father

who

sent

me

has himself given

say and what

am

me commandment what
"

^

to speak." (Ch. 12:49.)
in the Father and the Father in me?

to

y ou not believe that I
The words that I say to

my own authority; but the Father who dwells
does his works." (Ch. 14:10.) "The word which you hear is
not mine but the Father's who sent me." (V. 24.)
you
in

do not speak on

I

me

There is only one consistent position for the church. Since Jesus
received his doctrine from the Father, everything that Jesus says is
true on divine authority. Any other position leads to skepticism.
"
with respect to holiest
Can he have been
mistaken, mistaken
what
be
the
in
must
to
us
and
source of our faith!
things,
ground
also, therefore, in assigning, on the basis of the Scripture,
a high Messianic character to himself! But the very idea is incompatible with the confession of Jesus* divine nature. Erring in what
is
holy is no mere failure in intellect, but betrays a state of ruin of

Mistaken

whole inner being. In the sinner,

one's

who

therefore, a mistake is nat-

The

conflict, which is begun
holy.
in order to rob us of the Scripture as Holy Scripture, can have no
other tendency than to rob us of the Christ. If the Holy Scrip-

ural,

but not in one

is

.

.

.

.
falls, then Jesus was a man and nothing more, who was
mistaken in the centrum of what was holy, and who consequently

ture

.

.
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can neither escape from the fellowship o sin, nor yet In what
and tcnderest be your absolute guide," 9

is

holiest

7.

The View

of the Apostles

Christ appointed an apostolate to bear witness to all that he did
said. Even as Christ was sent to declare the will of the Father,

and

so the apostles were sent to declare the will of Christ.
Whoever reads the
Testament with an eye to fairness will

New

perceive that the apostles defended the same view of Scripture that
Jesus did. Scripture has the force of law; the Word of God cannot

be broken. "This appears clearly in Acts ii.24 25, where Peter
says, It was not possible that he should be holden of death/ And
?

*

why does he deem
God? Undoubtedly

this

impossible? Because Jesus was the Son of

for this also; of this, however, Peter

makes no

mention, but states as the only reason that it was thus written in Ps.
*
xvL: Neither wilt thou give thy Holy One to see corruption.' Hence
'

e

impossibility rests upon the fact that the opposite to this was
written in the Old Testament; an argument which suits only with

the

the supposition that the Old Testament furnishes us with the pro10
of what must happen according to God's counsel and will.*'
gram
"
"
is
All scripture/* says Paul,
inspired by God and profitable
for teaching, for reproof, for correction, and for training in righteous-

man of God may be complete, equipped for every good
"
Tirn.
It is
(II
3:16-17.)
manifestly impossible, however we
translate the words, that St. Paul could have meant by them anyness, that the

work.

5*

thing else than the whole body of the Old Testament writings:
and he was addressing a man of Jewish descent, to
no Jew

since

whose intimate acquaintance with the sacred literature of the nation
he had just appealed
could have attached any other meaning to
language; or could have supposed that, in the expressions here
employed, some particular writings only, or certain portions of them,
xl
were referred to as the work of the Spirit of God."
his

Although Peter heard the Voice of

God on

the

Mount

of Trans-

figuration, he assigns a more sure foundation to the written Scrip"
And we have the prophetic word
tures than to the Voice itself.
made more sure. You will do well to pay attention to this as to a
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until the day dawns and the mornplace,
Peter i :ig.)
ing star rises in your hearts." (II
of
evidence
To trace this sort
through the entire apostolic testi"
The uniform manner
on
obvious.
dwell
the
mony would be to

lamp shining in a dark

of speaking of the Old Testament which we trace in the sayings
is such as to
and writings of Christ and his apostles in the New

be wholly incompatible with any other idea than that of its full and
verbal inspiration: and cannot but convey to a simple reader the
impression that they regarded every
divine."

word

of that

Testament

as

12

Since the apostles were commissioned to define Christian doctrine,
the evidence for the authority of Scripture is precisely as strong as
"
It is the same
that for any other doctrine in the Christian faith.

weight and amount of evidence precisely which

is

adducible for

the truth of the doctrines of the incarnation, of the Trinity, of the
divinity of Christ, of justification by faith, of regeneration by the

Holy

The

of the resurrection of the body, of life everlasting. . . .
question is not how they [the apostles] teach a doctrine, but
Spirit,

it; and when that question is once settled affirmatively,
the weight of evidence that commends this doctrine to us as true
is the same in
every case; and that is the whole body of evidence

do they teach

which goes

to

show

teachers of doctrine.

that the Biblical writers are
trustworthy as
Biblical doctrine of inspiration, therefore,

The

favor just this whole weight and amount of evidence. It
on the one hand that it cannot rationally be rejected save on
the ground of evidence which will
outweigh the whole body of evidence which goes to authenticate the Biblical writers as trustworthy
witnesses to and teachers of doctrine. And it follows, on the other

has in

its

follows

the Biblical doctrine of
inspiration is rejected, our freetrammels is bought logically at the somewhat serious

hand, that

if

dom from

its

cost of

discrediting the evidence

which goes

to

show

that the Bibli-

cal writers are
trustworthy as teachers of doctrine. In this sense, the
fortunes of distinctive
are bound
with those of the

Christianity
up
13
Biblical doctrine of
inspiration."
This argument is so decisive that it bears
restating in other lan"

guage.

We do not adopt the

doctrine of the plenary inspiration of
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had
Scripture on sentimental grounds, nor even, as we have already
occasion to remark on a priori or general grounds of whatever kind.

We

taught us as truth by Christ
and his apostles, in the Scriptural record of their teaching, and the
evidence for Its truth is, therefore, as we have also already pointed

adopt

it

specifically

because

It is

out, precisely that evidence, in weight aad amount, which vindicates
for us the trustworthiness of Christ and his apostles as teachers of

doctrine."

8.

14

The Canon

of the

Old Testament

ordinarily distinct from credibility. It might be
for
example, that a copy of Lewis Carroll's Alice's Advenproved,
tures in Wonderland Is authentic. But this would not make the book

Authenticity

Is

credible. In the case of the Biblical canon,

however, authenticity ensures credibility; for canoniclty respects the extentf not the jact, of

an Inspired

text.

The

question of the canon Is settled by historical evidences, not
"
by personal confrontation with Christ. The teaching of the Holy
Ghost, while indispensable to a saving apprehension of Biblical
truth, Is not available at this point. The Holy Spirit teaches In re-

gard to the
ture."

credibility,

but not in regard

to the canoniclty of Scrip-

15

Orthodoxy

settles

the authenticity of the Old Testament In the

settled, namely, by an appeal to
only way
Christ and the apostles. "The question of the canon of the Old
Testament being by the principles clearly deducible from the state-

that

it

can or should be

ments of Christ and his apostles limited to this, what were the books
which composed the received Jewish canon at that time? There
We have sufficient
is no material
difficulty in determining that point.
materials for ascertaining what books were then generally received
by the Jews as canonical. We have these materials to a large extent In
the New Testament itself, In the testimony of the contemporary
Jewish authors, Josephus and Philo; In the universal and unwavering belief of the Jews from that period to the present day; and
In the testimonies of

some

that of Melito (preserved

of the early Christian fathers, particularly
by Eusebius), who lived in the second
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and who made the Investigating of the canon of the Old
Testament an object of peculiar attention and of diligent inquiry.
The books which compose the Protestant canon of the Old Testament alone were received as of divine authority by the Jews of our
16
Savior's days, and therefore these alone received his sanction."
Christ and the apostles accepted the prevailing threefold division of
the Jewish canon: the Law, the Prophets, and the Writings. This
decided the matter for the early church, and it decides it for orthocentury,

doxy in any age.

New

The Canon

Testament
of the
canon is established in the same
Testament
New
the
Although
manner as that of the Old Testament, the steps in the argument are
9.

involved. Let us establish this by a series of propositions.
of the Old
Proposition One: Christ defended the divine authority

a bit

more

Testament canon.

And

he received

this

judgment from the Father.

Proposition Two: Christ did not invest the Old Testament with
Old Testament anteceded his Messianic office. A
authority. The
was already at work in history.
revelation
of
process
Three:
The Old Testament, on divine authority, bears
Proposition

own

incompleteness; it looks to a revelation yet to
necessity of the Scripture, which existed for
17
the manifestation of the prophetic dispensation, was here repeated."
witness to

its

come. Thus, the

"

same

The

were commissioned to take the
apostles
and there was only one way in which this
could be done. That was by the medium of inspired documents.
Proposition Four:

gospel to all nations,

Hence, the apostles address the church with the authority of prophThe New Testament writers "do not for an instant imagine

ets.

themselves, as ministers of a new covenant, less in possession of the
Spirit of God than the ministers of the old covenant: they freely
recognize, indeed, that they have no sufficiency of themselves, but

they

know that God

has

work

made them

sufficient (2 Cor. iii.5.6).

They

of proclaiming the gospel, therefore, in full
confidence that they speak *by the Holy Spirit* (i Pet. 1.12), to
whom they attribute both the matter and form of their teaching
(i Cor. ii.i3). They, therefore, speak with the utmost assurance of
prosecute their
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teaching (Gal.

1.7.8)

and they

;

pletest authority (i Thess. iv.2.i4;

Issue

commands with

2 Thess.

111.6.12),

the com-

making

it,

in-

of whether one has the Spirit that he should recognize
what they demand as commandments of God (i Cor. xiv-37)." 18
"
I adjure
you by the Lord that this letter be read to all the brethren."

deed, the

(I

test

Thess. 5:27.)
Proposition Five:

The canon

of the

New

Testament was decided

by the apostles themselves, for they alone knew what documents
"
were inspired, and thus were normative for the church. All doubt

New

Testament writers placing
dispelled when we observe the
*
*
the writings of one another in the same
category of Scripture
with the books of the Old Testament. The same Paul who, in
is

Tim. iii.i6 declared that every or all scripture is God-breathed *
had already written in i Tim. v.i8: 'For the scripture saith, Thou
shalt not muzzle the ox when he treadeth out the corn. And, The
laborer is worthy of his hire.* The first clause here is derived from
Deuteronomy and the second from the Gospel of Luke, though
*

*

2

'

3

both are cited as together constituting, or better, forming part of
the Scripture which Paul adduces as so authoritative as by its
*

mere

citation to

end

all strife.

.

.

.

And the same Peter who

declared

*

*

prophecy of scripture was the product of men who spoke
*
'from God/ being borne' by the Holy Ghost (2 Pet. i.2i), in this

that every

same

epistle (iii.i6), places Paul's Epistles in the category of Scripture along with whatever other books deserve that name. For Paul,
*
says he, wrote these epistles, not out of his own wisdom, but ac-

cording to the wisdom given to him,* and though there are some
*
things in them hard to be understood, yet it is only the ignorant
*
as what else
and unstedfast who wrest these difficult passages
could be expected of
(obviously the

men who

Old Testament

tion?" 19
The church merely had

is

wrest

meant)

to determine

*

'

also the other Scriptures
*
unto their own destruc-

whether a particular book

bore the marks of apostolic authority. This judgment involved a
ot historical evidences. The debate was over authenticity,
sitting
not credibility.

And

the doubts about authenticity were not resolved
"
The point to which the doubts that

until at least the fourth century.

46
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were entertained attached was this, and this only, whether or not
were really written by the men whose names they bore,
and to whom they were generally ascribed. Now, considering the

these boo\s

means of

condition of the world and the state of the churches, the

no difficulty whatever in conceiving that
in
one
writings published
part of the world might be long in bein
known
and that even after they were in some
another,
coming
measure known, it might not be very easy for some time to ascertain

intercourse,

etc.,

there

is

precisely their history, and to procure satisfactory evidence as to
the matters of fact alleged
.
There were many
concerning them.
.

.

apocryphal books in circulation pretending to be written by apostles,
and the churches were on their guard against being deceived by any
false
pretenses on this subject. Paul encouraged the churches to
that they
upon this point, by virtually telling them
were to receive no epistles of his as genuine unless the salutation
was written with his own hand. And this salutary caution and
a fact which at
jealousy they seem to have faithfully practiced
.

jealousy

.

.

once accounts for the doubts entertained for a time in some
quarters
of the church, about some books in
regard to which they
for the present access to
evidence that
any

had not
they were

satisfactory

the productions of
apostles or inspired men, and gives great weight
to their
testimony in favor of those in regard to which no doubt

was ever

entertained, and also to the ultimate testimony of the
church in general in favor of the others likewise, after the doubts
which had once attached to them had been removed, i.e., after satis-

factory and conclusive evidence had been diffused over the whole
extent of the Christian church that
they were the production of the

men whose names
ascribed."

they bore, and to

whom

20

they were generally

Let us linger with this question a bit
longer, for the issue is very
The church did not invest the canon with authority; nor
was the gift of inspiration required to decide which books bore
critical.

marks and which did not. " The evidence by which the
canonical authority of the boo\s of the
Testament is proved,
is the same in
%ind as that by which we establish their genuineness.
apostolic

New

The boo\s

are proved to be
genuine

when

it is

shown

that they
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were the productions of the men whose names they bear. . . Now
there really never was any such thing as what seems to be conceived
ot under the designation of establishing or settling the canon of
.

me New Testament. The canonical authority of the books, their right
regarded as an authoritative communication of the will of
God, depends entirely upon the actual matter of fact of their having
been composed by divinely inspired authors; and the settlement of
to be

the canon properly means nothing else than the establishment of
matter of fact by the appropriate evidence with respect to

this as a

those books

put

forth.

.

on whose behalf a claim
.

.

The

the canon of the
Is

a

question as to

to canonical authority has

when

New Testament were first collected

mere matter of

historical curiosity,

been

the books which

and has

compose
one volume
nothing to do

into

really

with settling their canonical authority, though these two questions
have been commonly confounded by those who have labored to Involve this whole matter in obscurity and uncertainty. Their canonical authority
depends upon, their authorship, and we estimate the

whether of individuals or churches or councils, the
whole mass of quotations, references., and other materials derived
from the works of ancient writers, upon the ordinary recognized
testimonies,

21

principles applicable to the historical evidence of a matter of jact"
submit to the judgment of the early church because we have no

We

reason to question the ground on which the sufficiency of evidences
was established. If God ordained the church to hear the Word of the

Son, the means to this end were also ordained.
10.

The Problem

But

if

of Marl^ an

only apostles were authorized to give a normative inter-

life, death, and resurrection s why are Mark
and Luke in the canon ? The answer is, Mark and Luke belonged to
"
the circle of revelation." The apostles validated the work of Mark
and Luke; and It Is apostolic validation, not apostolic authorship,
"
which entitles a book to a pkce In the canon. That the apostles so
imposed the Old Testament on the churches which they founded
can be denied by none. And in imposing new books on the same

pretatioDL-cdrChrist*s

.

.

.

churches, by the same apostolical authority, they did not confine
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themselves to books o

in the

it,

ture."

22

first

own
who was

It is the
Gospel Acnot an apostle, which Paul paral*
Deuteronomy as equally Scripture with

their

cording to Luke, a man
lels in i Tim. v.i8 with

composition.

c

of the apostolic college.

New

Testament book as Scripare inspired; they served as an extension
"Mark wrote his Gospel under the im-

extant quotation of a

Mark and Luke

mediate direction and guidance of the apostle Peter, who in the
end of his first epistle described him as Marcus, his son, and intiLuke wrote
mated that he was then with him in Babylon; and
.

his Gospel and
tion of Paul,

The

.

.

Acts under the immediate guidance and direc-

whom he accompanied on his voyage to Rome, and
23
The church
he remained for some time in that city/'
enrolled Mark and Luke in the canon for precisely the same reason
that it did the writings of Paul: namely, because they bore marks
with

whom

of authenticity.

Some may wonder why

the

New Testament

does not

list its

own

books, thus settling the question of the canon by divine inspiration.
But a list of books would by no means resolve the problem of authenticity.

The church would have

to assure itself that the

docu-

ments in hand correspond with those in the canonical list. This
would again cast the church on a quest for historical evidences.
search for authenticity will never end. The early church setthe
tled
canon, for it had access to the relevant evidences. But the

The

modern church must continue
ings in the present documents.
ii.

is

to sift

The

and

classify the variant read-

original manuscripts are all lost.

Conclusion

Since orthodoxy defends the plenary inspiration of Scripture,
always tempted to make prepositional revelation an end in

it
it-

yields to this temptation, it offends its own presuppositions. Propositional revelation is an instrumental value; it is
"
These are
designed to bring us into fellowship with Jesus Christ.
self.

Whenever

it

you may believe that Jesus is the Christ, the Son of
God, and that believing you may have life in his name." (John
20:31.) "Inspiration is no isolated fact, which stands by itself. He
written that

who

takes

it

in this sense arrives at

some

sort of

Koran, but not at
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Scripture. In that case the principlum of

knowing (cognotaken entirely apart from the
principium of being (es-

scendi)

Is

sendi),

and caoses the appearance of an

product which
tion

which

outside of reality.
dictated intellectually,
is

exclusively intellectual

We

then would have an inspiraand could not communicate to

us anything but a doctrine and a law.** 2 *
The gospel is the good news that God entered history and did
something that man could not do for himself. The redemptive events
are the foundation of the normative
interpretation, and not the other
way around. To conceive of the Bible as the primary revelation is
i

t*^*

If --there...

had been no^iedemptive events^thojm.iild be no

theology.
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rv.
Hermmeutics

one follows when searchThese rules are not peculiar
to Christianity. They differ in
language, but not in substance, from
the rules that educated people follow when
searching out the meaning o any system of thought.
defines the rules that

HERMENEUUCS
ing out the meaning o

Scripture.

The

doctrines of Scripture can be
apprehended only as we approach the text with a spirit of meekness. Humility before the
facts is the precondition of all
learning, whether of Christianity or
must submit to the system.
botany.
"
"

We

To

means to be fair and honest with the
in which the controlling concepts are related.
novel is
ordered by a plot, a dictionary by alphabetical sequence.
novel
should be read from the beginning; a dictionary can be
opened anywhere. But in either case the system must be
respected.
submit to the system

A

manner

A

This

is

particularly true in the case of great books.

The

reader

must immerse himself in the text; the system does not jump out at
him. Melville was pleased that Hawthorne understood Moby Dic^,
for the general public missed the
point.
Since the Bible is a work of art, its system is easily corrupted by
"
(
So also our beloved brother Paul wrote to you
diejcujtid mind.

according to the wisdom given him, speaking of this as he does in
all his letters. There are some
things in them hard to understand,

which the ignorant and unstable twist to their own destruction, as
they do the other scriptures/* (II Peter 3:15-16.) The Bible is vulner51
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able to cultic thinking because

it

was written by no

less

than thirty

authors, from every rank and class of society, over a span of nearly
fifteen centuries.

i.

Progressive Revelation
*
concept of "progressive revelation

The

the key to Biblical
once. If the light
hermeneudcs. Revelation
the
as
clearer
it
is
with which it starts
dim,
ages advance. The
grows
in
sunk
is
one
it
comes
world into which
sin, and in the evils
deeply
"

is

not complete

up man as it finds
modes of thought
and social institutions, and

sin brings with it. Revelation has to take
with his crude conceptions, his childlike

which
him,

is

all at

and expression,

his defective

moral ideas

him

it can.
Imperfect conditions have to be
borne with for the time, while germs of truth and principles are imthrow off the deplanted which, in their development, gradually

has to

make

the best of

and evolve higher." x For example, Lot violated parental
duty by offering his daughters to be polluted. (Gen. 19:8.) His
conduct was prompted, though not excused, by the sacred rites of
fective forms,

in Eastern nations at that time. (Cf. Judg.
hospitality that prevailed
19:22-24.)

must be interpreted from within
"
and
cultural level of the people being addressed.
The
thespiritual
Mosaic stage of revelation, e.g., did not clearly condemn polygamy
or slavery, though it held in it ... ideas and principles which effectively wrought for the abolition of both. The Song of Deborah is
*
an inspired production
Deborah is a prophetess
but parts
are on the lower key of the rude age of the
There
are porJudges.
for
tions of the Psalms
of
the
destruction
enemies
and
prayers
which
no
Christian
could
now
imprecatory psalms,
congregation
sing, or use in any form without excessive spiritualization.
Each

stage of divine revelation

*

.

Jesus disclaims the imitation

.

.

his disciples of the

by
example of
Elijah. What was suitable to the age and circumstances of that
prophet (Jesus does not condemn Elijah) might not be suitable to
a higher dispensation. All this does not detract from the sufficiency
of the Biblical record, taken as a whole; it detracts
only from the
sufficiency of certain portions of it if taken by themselves. The lower
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be read in the light of the
higher, with the correction

which the higher affords. A Christian may
uphold the divine authority of the Old Testament, but he will not feel that he is bound by the
Mosaic law of divorce. Jesus did not come to
the law or the

destroy
prophets, but to fulfill them. But the fulfillment was itself an abroga2
tion of whatever was
imperfect in the earlier stages.**
Even the apostles had to grow in knowledge.
Although Peter
prophesied the breakdown of the wall between Jews and Gentiles,

was only after a shameful bout with pride that he conceded the
"
very thing he prophesied. Though this calling of the Gentiles was
announced by so many testimonies, yet when the
were about
it

apostles

to enter

dreaded

upon
it,

it, it

as if it

appeared to them so novel and strange, that they
had been a prodigy: indeed it was with
trepida-

and reluctance that they at length engaged in it." 8
This is clear enough. But
apparently it is not clear enough for the
cultic mind. Cultlc
thinking tends to impose a uniformity on Scrip
tion

ture that
Scripture itself disavows. Since the Bible is _plenarily inthe cultic mind assumes that all verses in the Bible are
spired^
equally
normative. No allowance is made for the
part that a particular verse

plays in the analogy of faith. Open the Bible anywhere, and a
**
ise for the
day can be claimed.

"

prom-

Two principles must be kept in delicate balance: first, the whole
of Scripture is inspired; secondly, some
parts of Scripture are subto
the
other
illumination
of
If
a Christian neglects the
ject
parts.
second principle, out of a zeal to honor the first, his conduct
hardly
conduces to healthy Biblical faith.
Five rules govern Biblical ijienneneuticg;
interprets the

Old Testament;

first,

the

New

Testament

secondly, die Epistles interpret the
passages interpret the incidental;

Gospels; thirdly, systematic
fourthly, universal passages interpret the local; fifthly, didactic passages interpret the symbolic. If any rule is neglected, the harmony

of Scripture

is

disrupted.

First, the New Testament Interprets the Old Testament
Although the Abrahamic covenant is one covenant, it is adminis"
tered in two economies. The Old Testament is the
economy of

-2.
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preparation

**;

the

New

"

Testament, the

economy o

fulfillment."

The Old Testament is a shadow of better things to come. (Heb.
10 :i.) And since the shadow derives from the substance, the old
from the new economy. The prophets look forward
to Christ; the apostles are eyewitnesses. Therefore, in no case does
the Old Testament enjoy primacy over the New Testament. Moses

economy

is

derives

a servant in the house, while Christ

the Son.

is

A

for much of the present blindneglect of this principle accounts
"
this
to
nation.
in
ness
the Jewish
Yes,
day whenever Moses is read
a veil lies over their minds." (II Cor. 3:15.) Moses received his
around.
authority from Christ, not the other way

Roman

Catholicism

is

cultic

when

it

rests its distinctives,

such

on apocryphal elements

in the Septuagint
canon. It forgets that the limits of Christian theology are decided by
the
Testament, not the Old Testament.
as prayers for the dead,

New

Seventh-day Adventism is cultic when it converts an Old Testament ceremony into a New Testament principle. The apostles worshiped on the first day of the week rather than on the seventh, because the first day commemorated both the Lord's victory over
death and the Pentecostal outpouring of the Spirit. God requires a
seventh of our time; that

is

the principle.

The day

in the

week

is

the

The

ceremony.
apostles kept the principle but dropped the ceremony. Seventh-day Adventism separates itself from the church

by siding with the Jewish rather than with the Christian tradition.
Dispensationalism makes a similar mistake in eschatology. It uses

Old Testament prophecies

to

prove that the Jews have a theocratic

destiny outside the church. Dispensationalism forgets that prophecy
"

When

Malachi

says,

Behold,

I will

send

you Elijah the prophet before the great and terrible day of the Lord
comes" (Mai. 4:5), no exegesis of the Old Testament would suggest that Malachi spoke of John the Baptist. Yet, Jesus assures us
that John was the object of this
prophecy. (Matt. 11:14; 17:9-13.)
"
It should be remembered that it is
part of the character of the

Scripture prophecies not to be so framed as to be fully understood
*
before the event. ... Prophecy is not to be its own
interpreter ';
that

is, is

not to have

its full

sense

made out

(like that of

any other
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kind of composition) by the study of the very words of each prophecy
4
but-it is to be interpreted b? the event that fulfills it." The

itself 5

degree to which prophecy is typical or literal is decided By the theol**
ogy of the New Testament. As to the restoration of the Jews and
of Jerusalem, many indeed and glorious are the promises to this effect which are found in Scripture, but they are not so numerous, nor
so strongly expressed as the declarations of the everlasting duration,
of the Mosaic law; and these, aH Christians are agreed, must be
5
understood, not literally, but figuratively and spirituaEy."

up where one would least expect it.
Matthew
For example,
Henry tried to justify seventeenth-century
laws on witchcraft by an appeal to the Old Testament. "By our
law consulting, covenanting with, invocating, or employing, any
evil
to any intent whatsoever, and exercising any enchantspirit,
Cultic thinking often crops

ment, charms, sorcery, whereby hurt shall be done to any person
whatsoever, is made felony, without benefit of clergy; also pretending to tell where goods lost or stolen may be found, or the like, is
an iniquity punishable by the judge and the second offense with
death. The justice of our law herein, is supported by the law of God
6

This confidence is misdirected, for the Mosaic laws against
witchcraft perished with the old economy.
Cultic thinking also tinctures the classical theologies. For exhere."

ample, Calvinism seldom appreciates the extent to which the New
Testament ethic judges the truncated ethic of the Old Testament.
"

Although Jesus plainly says, A new commandment I give to you,
"
that you love one another
(John 13:34), Calvinism judges the law
of love as nothing but a religious summary of the Ten Command"
ments. The Ten Commandments are summed up by Christ into
these two:

Thou

shalt love the

Lord thy God with

all

thy heart, and
7

This
an erroneous judgment, for the Ten Commandments do not
take in Christ's active obedience. Christ is righteous because he loved
with perfection, not because he eschewed murder and theft. Whereas
the Ten Commandments negate, love affirms. Moses gave form to
the law of love (Lev. 19:18; Deut. 6:5), but only Christ could give it
soul,

and might; and thou

is

substance.

shalt love

thy neighbor as thyself.**
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The New Testament abrogates everything that does not materially
advance the Abrahamic covenant. When the Pharisees Inquired
about the Mosaic law of divorce, they were told that the law was
written for their

"

the creative order.
slavery.

The Jews

hardness of heart

(Mark

could

10:2-6.)

make

and of

man who

itself, is

static

ing^eoncept

but not of

And

no higher

all

fel-

capital
killed a slave (Ex. 21:20-21). This ethic, In
the
than that of Plato and Aristotle.

subordination of
of

it was
contrary to
can be said about

slaves of other people,

New Testament stands in judgment on
any

and that

The same

punishment was enforced, but

low Jews (Lev. 25:39$.);
not against a

**

life to life.

it,

for the

Human

law of love negates

equality

is

the limit-

Christian social action.

^The Old Testament

authorized the congregation to stone a rebellious son (Deut. 21:18-21), but the New Testament confers the
power of the sword on the civil magistrate alone (Rom. 13:1-7). The

church has no jurisdiction in temporal affairs.
Even so disturbing an incident as the Amalekite massacre

is

miti-

gated by the concept of progressive revelation. Since Israel's battle
tactics shared in the standards of cruelty that prevailed at that time,

no mercy was shown
heart
Jesus

"

lists

(I

Sam.

15:3). It

was for

their

"hardness of

God

used these standards in the service of his will, for
"
"
mercy among the weightier matters of the law. And

that

by law he means the Mosaic law.
It is
important to observe, however, that the

New Testament ful-

fils the Old Testament; it does not reject it. The Old Testament is
a storehouse of instruction because it adumbrates the
Testa-

New

ment.

"

Now these things

to

them

happened
were written down for our instruction, upon

as a warning, but they

whom

the end of the

ages has come.'" (I Cor. 10:11.) The principles in the Old Testament are eternal; their mode of administration is temporal. God
used fire from heaven to reveal his displeasure with unbelief* The
displeasure is eternal; the use of fire is temporal. "During that
period, in which he gave the Israelites his covenant involved in some

degree of obscurity, he intended to signify and prefigure the grace
of future and eternal felicity by terrestrial blessings, and the
grievousness of spiritual death by corporal punishments." 8
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Secondly, the Epistles Interpret the Gospels
In liturgical churches It Is customary for the laity to rise when
the Gospel is read, while
remaining seated when the Epistle Is read.

3.

Is cultic, for it
implies that the Gospels are entitled to more
reverence than the Epistles. But we are assured, on very clear evidence, that the fullness of revelation camc_jgffer the _Gospcls. "I

This

have yet

many

things to say to you, but you cannot bear

When the Spirit of truth

comes, he will guide you Into

all

them now.
the truth."

(John 16:12-13.)

The Synoptic Gospels contain a few very cryptic elements. These
elements are easily corrupted by the cultic mind. Jesus said It is
better to mutilate the

body than

to

go to

hell

(Mark

9:43-47)

;

zealots

gouge out their eyeballs. Jesus said that some are made eunuchs for
the Kingdom's sake (Matt. 19:12); Origen castrated himself. Jesus
spoke of spiritual powers without telling whether these powers could
be claimed by future generations (Luke 10:19);
Dolly Pond
cult handle venomous snakes as a
of
reviewed
the
faith.
Jesus
proof
Last Times without distinguishing between the destruction of Jerusalem and the events accompanying his own return (Matt., ch. 24) ;

^

the Anabaptists set up an earthly kingdom. Jesus forbade his disciples to take an oath or resist an evil person (ch. 5:33*42); Tolstoy
constructed a lofty social ethic which disregarded the distinction

between personal and

official

conduct.

Jesus did not develop a systematic theology for at least two reasons. 'Firstf a normative interpretation of his life, death, and resurrection could not be given until these events had actually happened;
secondly, the Holy Spirit could not be sent in the name of Jesus

name had been earned. (John 7:39.) Jesus completed the
Old Testament while he ushered in the New Testament; he submitted to the ceremonial law that he might have a base from which
to terminate the ceremonial law. But Jesus did not connect his own
Messianic office with the promises made to Abraham. This work
was bequeathed to the disciples. For example, when Jesus told the
rich young ruler to sell his possessions (Mark 10:17-22), or when he
depicted scenes from the Final Judgment (Matt. 25:31-46), he imuntil that

plied that sinners are justified

by works. This seems

to conflict

with
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Paul's teaching that sinners are justified by faith (Rom. 4:16-25).
But the conflict exists in the cultic mind, for it was never Jesus' in-

tention to develop a systematic theology.
This principle is often offended. When the liturgical churches
"
unless one is born of water and
read,
Truly,, truly, I say to you,

the Spirit, he cannot enter the
promptly conclude that Jesus

The

conclusion

is cultic.

kingdom

of

God "

(John 3:5), they

is

teaching baptismal regeneration.
If a Christian wants to settle the relation

between baptism and regeneration, he must turn to passages that
have this question in view; and the Lord's discourse with Nicode"
mus is notjbno. of these passages. Nor is the discourse on the bread
6:25-59) a relevant base
medieval view of the Eucharist.

of

life 't

(ck

from which

to

defend the

Incidental
Thirdly, Systematic Passages Interpret the
with the Abraharnic
are
connected
of
the
Bible
all
parts
Though

4.

covenant, not all parts are directly connected; for it is only as we
reach the systematic sections of the Epistles that a theological
effort is made to trace the relation between this covenant and Christ's
office. Christ is the federal head of a new and holy race;
he invested human nature with perfection by loving God with all
his heart and his neighbor as himself. The human nature was then

Messianic

on the cross
ward the world, God
offered

its

nerve center

is

to satisfy divine justice.

forgives

justification

all

who repent.

by

Being propitious toThis is the gospel, and

faith.

There are only two

places in Scriorfire where justification is
treated in a systematic, didactic form. These are Romans and Galatians. This does not mean that
justification is concealed elsewhere,

for God's

Word

is

one.

Abraham was

justified

by

faith,

even as

we

implied in some places, while
in others it is systematically developed'/Pzuh touches on justification
in Phil. 3:6L, Titus 3:55., and elsewhere; but it is characteristic
are. It

only means

that justification

is

of Paul not to return to a subject that he has treated at length in a
particular epistle or group of epistles. John develops the plan of
salvation; so does the book of Hebrews. But only Romans and Galatians

make a

didactic effort to connect the blessings of the covenant
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with the gift of Gocfs Son. Therefore, if the church teaches anything that offends the system of Romans and Galatians, it is cultici
Since the concept o progressive revelation touches all
of
portions
the Bible, however, not
even/thing in the Epistles Is systematic. For
"
w
example, Paul speaks of baptism for the dead in a highly doctri-

nal chapter (I Cor. 15:29). The
import of this passage
obscure. But theology is not affected, whatever the

is

admittedly

Import

may

be,

on systematic, not Incidental passages. Mormonism Is cultic when It elevates proxy baptism to a cardinal doctrine.
If there were any connection between
baptism for the dead and the
Abrahamic covenant, Paul would have reviewed this In Romans
and Galatians.
But the cults do not have a monopoly on the cultic mentality.
For examples/Baptists often limit fellowship to those who have been
for theology draws

immersed. ^This

is

unfortunate. If the mr*fc ^f hantism had any

connection with the Abrahamic covenant, Paul would have revlcwed_
tEis in Romans and Galatians., The same can be said about the

Lutheran view of the

real presence, the
Anglican
subjective holiness.

view of succession,

and the Methodist view of

Liturgical churches place considerable emphasis on the rite of
baptism itself. This Is cultic, for Romans and Galatians name faith,

not baptism, as the Instrumental cause of justification.
Roman Catholicism sees the cultic elements in Protestantism, but
not in Roman Catholicism. Yet, the theology of Mary rests on data
"
that are not even found in Scripture. The appeal is to
unwritten
tradition." But if there were any connection between the Abrahamic

covenant and the Intercessory work of Mary, Paul would have reviewed this in Romans and Galatians.
look in vain for any such

We

connection.

Roman
what we

Catholicism says

believe;

clear evidence:

by

faith alone

"

w

we

and in saying

You

what we do, not by
what looks like very
justified by works and not

are saved by

this it appeals to

see that a

man

Is

(James 2:24). But James

is

correcting an abuse of

not developing the plan of salvation. He says that when
faith is done, not having good works, it Is not vital faith at all. Paul
"
For it is not the hearers of the law who are
says the same thing:

faith;

he

Is
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God
(Rom,

y

but the doers of the law

who

will

be

"
justified

Whcoeye^ ^^^^3^^^^-^^^^^^^ sense of
either of a faith
it stanjsjond^^
a justification unattended by them
GT^mdwmkSyOfoi

2:13).

charity,

:

this

is

we acknowledge a necessary
works, we attribute justification,

the sole difference, that while

and

no! to works, but to faith."
Catholicism defends the sacrament of extreme unction
to the oil passage in James (ch. 5:14-15). But the apan
by
is cultic, for James is talking about sic%, not dying, people.
Furthermore, if anointing with oil had any connection with the

Abrahatnlc covenant, Paul would have reviewed this in

and

Romans

Galatians,

Catholicism prefers James above Paul. In doing so, how"
When there Is an apever.
cgrcgiously offends right procedure.
or contradiction In any places of Scripture,
of
pearance

Roman
It

repugnancy
some, or any of them, do treat directly, designedly, and largely
about the matter concerning which there Is a seeming repugnancy or
contradiction; and others, or any other, speak of the same things
If

only "obiter/ occasionally, transiently, In order unto other ends; the
truth Is to be learned, stated, and fixed from the former places: or
the interpretation of those places where any truth Is mentioned only
occasionally with reference unto other things or ends, Is, as unto that

from and accommodated unto those other places
the design and purpose of the holy penman to declare
sa%e, and to guide the faith of the church therein. . . .

truth, to be taken

wherein

It is

its

own

It

for

According unto

this rule, it Is

justification before

God

Is

unquestionable that the doctrine of
from the writings of the
light to be taken into all other places

to be learned

apostle Paul, and from them Is
of Scripture where It Is occasionally mentioned. . . . For it must be
acknowledged that he wrote of this subject of our justification be-

fore

God, on purpose

to declare

it

for

its

own

the church; and that he doth it fully, largely,
10
constant harmony of expressions.**

The

sake, and Its use in
and frequently, in a

canon of herrneneutics needs no special defense, for
an
extension of the kind of procedure that educated
only
peofollow
when
any system of thought is under examination. For
ple
it Is

third
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example, the Platonic system connects such concepts as God, the
Good, the world of Ideas., the Demiurge, the theory o reminiscence^

and the space-time
advances

receptacle.

But not everything

this system; obiter dicta are

abundant.

in the dialogues
dicta do not

The

disturb Platonic scholars, however, for scholars have more sense
than to subordinate systematic passages to incidental. If the church
had exhibited a measure of this same sense, the Reformation might

have been avoided*
Fourthly, Universal Passages Interpret the Local
Scripture often communicates universal principles through local
ceremonies. But this very artistry exposes Scripture to the abusive

5.

of the cultic mind. Observe, for example, the skillful manner
which Jesus taught the principle of love and humility: he washed
the feet of his disciples. The principle is universal; the ceremony Is
local. Since foot
washing has no relevance outside a culture of sand
and sandals, it cannot be Imposed on the church universal.

tactics

In

It is particularly necessary that right procedure be followed when
the Epistles are studied, for not everything in the Epistles is normative. For example. Peter tells women how to adorn themselves; and

his advice is remarkably precise:

adorning with braiding of
of robes

**

women's

The
was

(I Peter 3:3).

"

Let not yours be the outward
and wearing

hair, decoration of gold,
enthusiasts cite this

When

passage to control

fashions, they render Christianity

trivial

and

offensive.

apostles taught the principle of modesty through counsel which
pertinent to the culture of that day. In another culture a woman

might prove her modesty by braided
wearing of robes.

hair, decoration of gold,

and

The First Letter of Paul to the Corinthians contains a baffling
admixture of universal and local elements, as Illustrated by chapter
seven. Here Paul advanced general truth by answering particular
questions (v. i); and among such questions was that of marriage.
"
Since the church was on the eve of an Impending distress," Paul
advised the postponement of wedlock (v. 26). There Is a time to
marry and a time to remain single. To defend perpetual celibacy on
the strength of this advice Is cultic.
Again, Paul tells the Corinthian

women

to respect the federal

l

THEOLOGY

CASE
of the

ing
a

ought

(v. 10).

to

veil (1

to

have a

When Roman

Cor.

social

veil

on

n .-2-9)

and In

;

mores: "That

Is

giv-

why"

because of the angels
women cover their

Catholicism Insists that

a church, it Is cultic. Since Occidental societies
evidence of female subordination, a modern
the principle by wearing a veil over her heart.

do not

On

Philemon how

occasion Paul

eternal; Its

to treat a

runaway

be just
considerate. The principle Is
a
to
slave
application
economy Is circumstantial. When
die
for not attacking the Institution o slavery,

a very unimaginative grasp of Christian social action.
slavery In the same way they attacked the
of Caesar
with grace and dignity., not grossly and front-

The
ally.

by wearing a
lie

Love

Is

the law of

subordination of

life,

and love stands

life to life.

The

the existing order suffered
changes are Introduced

less social

judgment on any

In

apostles chose a subtle course
"

from

hardness of

heart.**

gradually, revolution

is

Un-

Invited.

In
a case the gospel would be identified with an
Ideology and
the promised blessings would be obscured, If not
destroyed altogether,

Pentecostalism tries to revive the charismatic
gifts, but it does not
reckon with the economy that made these
gifts necessary. Speaking
in tongues served as a
public demonstration of the Holy Spirit's
"
For they heard them speaking in
presence among the Gentiles:
c

tongues and extolling God. Then Peter declared, Can any one forbid water for baptizing these
people who have received the Holy
* "
Spirit just as we have?
(Acts 10:46-47). When the wall of partition between Jews and Gentiles was demolished, the charismatic
gifts yielded to love as the "more excellent way" (I Cor. 12:31).
Paul delineates this more excellent way In his later
Epistles; reference to the charismatic gifts vanishes. Whereas love edifies,
speaking In tongues can be enlisted in the service of pride.
Some may object that a precise line cannot be drawn between
universal and local elements in the New Testament. The
objection
is valid, but Irrelevant.
line must be drawn; the task is not
op-

A
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For

tional.

Paul

"
says,

with a holy

Greet oae

kiss."

and It falls within
command;
(Rom. 16:16.)
apostolical;
the
of Romans. Yet, there Is only one way in which the church
the
can honor this command, and that is by distinguishing
This

principle o
a holy kiss.

The

a

is

It is

Christian fraternity

the first-century

fourth rule of hermeneutics

letters are

may

not In the canon. While no

letters

may
missing
church universal.

have

explain
final

ceremony of
of Paul's

why

proof

is

the

possible,

too local in character to profit the

Fifthly, Didactic Passages Interpret the Symbolic
sections of the
Testament are systematic in form s
though symbolic in substance. The Olivet discourse and the book of
6.

New

Some

Revelation are the most prominent examples. In such cases the symbols must be illuminated by didactic passages., for symbols share in
the general limitations of Biblical prophecy. Prophecy*

member, is not its own
open and plain, symbols

The

fifth rule of

rule. Just as

let

us re-

Whereas didactic language
are shadowy and ambiguous.
interpreter.

hermeneutics

the Old Testament

is

a functional extension of the

is

subject to the

is

first

"New Testament,

so the symbolic passages in the ~Ncw Testament are subject to the
didactic passages; and for precisely the same reason. To reverse this

order

is cultic.

Roman
"

Catholicism often uses Biblical symbols to sustain

its

counsels of perfection." For example, the book of Revelation im"
is a better moral state than
marriage: It is these
plies that virginity
"

who have

not defiled themselves with women, for they are chaste
(ch. 14:4). But moral theology must look to passages that have moral
theology in view, and the book of Revelation is not one of these
passages. Love is the law of life, and love enjoins an equal obligation

on

all

men,

factory

worker and

monk

alike.

marries or remains single depends upon the

Whether a person
God.

call of

DispensationaHsm uses Biblical symbols to defend a pretribulation view of the rapture. But if the church were to be raptured before the tribulation, Paul would have taught this in First and Sec-
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he traces the events of the Last
In
Epistles
in plain, didactic language; and he says that the hope of the
church is the return of Christ, not deliverance from tribulation (I!

ond
Times

Thess. 2:1-12).

is

have the church raptured in order
Dispcnsationalism is anxious to
an earthly Semitic kingdom might be founded. But this anxiety
error. Unless the future of saved
a

by

falls

of the

capita! theological

within the genera! life of the church, we replace the spirit
"
if all
with the spirit of Old Testament Judaism.
the determined expectation of
were to come to

Now

things

pass,

which caused the Jews
pear,

to reject Christ

if

he should actually ap-

with miraculous splendor, as the restorer of the Jewish nation,
over the whole world as a great
city 9 and Temple, reigning
own naand
peculiar privileges for his

reserving
earthly sovereign,
be fulfilled, to which
tion
if, I say, all these expectations should
would
and
so
the Jews have so long
obstinately clung, surely this
not be so much a conversion of the Jews to Christianity, as a conversion of Christians to Judaism;

it

would not be bringing the Jews

to

the gospel by overcoming their national prejudices but rather carrying back the gospel to meet the Jewish prejudices; it would be dethose
stroying the spiritual character of our religion, and establishing

erroneous views which have hitherto caused the Jews to reject it.
may conclude, then, that all the promises and predictions in

We

Scripture relative to the future glories of the Jews and of Jerusalem,
are to be understood of the Christian church, of which the Jewish
all that is said of
feasting, and splendor,
and wealth, and worldly greatness and enjoyment, is to be interpreted spiritually of the inward comfort and peace of mind, and joy
of the Holy Ghost
(I Thessalonians i.6), which is promised to
sincere Christians in this life, and of the unspeakable happiness preu
pared for them after death."

church was a figure; and

f

*
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answer

Infallibility of the

V.

is
inspired of God, the theologian must
data of Scripture. Nothing Is unimportant; noth-

the entire Bible

SINCE
honor all the

ing can be safely neglected.
This having been said, however,

It

yet remains true that

Romans

Galatiaos are the highest ranking sources in
theology, for they
alone develop the terms of the Abrahamic covenant In
systematic,
didactic language.
fruitful.

There

is

Aod

of the two sources

a historical reason for

this.

Romans

When

Is

the

more

Paul wrote Roestablished, but

mans, not only was his apostolic authority fully
there were no local controversies to distract his mind from the
grand
of reviewing the plan of salvation.
"

treatise in systematic
theology.

liberalism of Corinth, or the

The

result

was a

We have no trace here o

dreamy

perfect
the ultra-

asceticisms of Colossae, or the

servile Pharisaisms of Galatla.
Clearly

he

Is

special dissensions, heresies, or attacks
value of the Epistle, as a systematic

on

his authority.

not dealing with any
The very
exposition of the Gospel of
Protestantism/ depends on the calmness and lucidity with which the
apostle appeals to an Ideal public to follow him In the discussion of
abstract truths.**

*

1

The Gospel and the Wrath of God
The subject of theology Is the gospel: " The gospel
concerning
his Son, who was descended from David
according to the flesh and
designated Son of God in power according to the Spirit of holiness
i.

"
by his resurrection from the dead, Jesus Christ our Lord
(Rom.
66
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by Christ on the

1:3-4). Since the price of

since Christ offered himself out of love, the

the Justice
the mercy of God
in his very nature,
mercy
that transcend the strict demands of law,

Unless the gospel

is

spiritually perceived,

an offer of mercy would hardly
Ms need of mercy. The wrath of
all

it 5s

not perceived at

an Individual

who

all,

denied

God
mercy relevant by
For the wrath of God is revealed
ungodliness and wickedness of men who by

creating judicial fear in the heart.

from heaven against

God is righteous
resources of pity

God

for

cross,

reveals

"

w

their wickedness suppress the trath.
(V. 18.) To "suppress the
"
truth
means to enlist the law of God in the service of pride. Sin-

ners Judge one another by a standard
"
Therefore you have no excuse,
keep.
when you judge another; for in

condemn

yourself,

they themselves

O

fail to

man whoever you
?

are,

him you
judgment
because you, the judge, are doing the very same

things." (Ch. 2:1.)

Sinners do not become sinners
they sin; they sin because
they are sinners. Paul proves this by locating sin in the will and in
"
"
the affections: There is no fear of God before their eyes
(ch. 3:18).
a
It is of the
very essence of sin to prefer the self before God. By sin,
in this case, cannot be understood actual sin. It must mean indwelling sin, or corruption of nature; sin as the principle or source of action,

ture,

. That
and not as an act.
is, from sin immanent in our na2
comes first desire, and then the act/* Sin either imagines that
.

.

man is the author of his own moral standards, or that if the standards
derive from God, man is rightly related to them. The law shatters

"Law came In, to increase the trespass.^ (Ch. 5:20.)
disarms a sinner by revealing both the fact and the seriousa
ness of sin. Now we know that whatever the law says it speaks to
those who are under the law, so that every mouth may be stopped,
this pretense.

The law

and the whole world may be held accountable
se

The law, although

fication of

it

cannot secure either the

men, performs an

evils,

which we

5*

(Ch. 3:19.)
or sancti-

justification

essential part in the

and secures

God.

economy of

salva-

verdict against a multishould not otherwise have recognized as

tion. It enlightens conscience,

tude of

to

its
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sin, increasing Its power and making It, both In
and In onr consciousness, exceedingly sinful. It therefore proof mind which Is a necessary preparation for the

sins. It

?

of the gospel."

The

2.

Righteousness of

While the law

3

God

clarifies slo 9

it

does not clarify salvation. Only the
"

But now the righteousness
manifested apart from law, although the law and
the prophets bear witness to It, the righteousness of God through
"
faith in Jesus Christ for all who believe
(vs. 21-22). Christ assumed
can undertake

of

God

human

this better task

:

has

nature that he might become the progenitor of a new and
By loving God with all his heart and his neighbor as him-

holy race.
self,

tive

he invested human nature with perfection. This is Christ's acobedience. In the fullness of time he propitiated the offended

God by offering up his life as a living sacrifice
on the cross. This is Chrisfs passive obedience* The gospel Is the
good news that God offers a full pardon to all who repent. Sinners
"
are justified through the redemption which is In Christ Jesus, whom
God put forward as an expiation [propitiation] by his blood, to be
judicial sentiment in

**

received by faith
(vs. 24-25).
It was on the
express authority of this teaching that the Reformers
"
took their stand against the legalism of the Roman church. The

Reformers taught that, when God pardoned and accepted any sinner,
the ground or basis of the divine act
that to which God had diand
a
or
rectly
immediately
respect
regard In performing It, or In
a
virtual
that
man's sins, and admitting
sentence
passing
canceling

him

Into the enjoyment of his favor
was this, that the righteouswas his, through his union to Christ; that being his

ness of Christ

in this way, it was In consequence imputed to him, or put
his account, just as If It were truly and
properly his own;
this righteousness,

being In

itself

down

to

and that

fully satisfactory and meritorious,
sins might be forgiven

formed an adequate ground on which his
and his person accepted." 4
Unless

we

perceive that Christ satisfied divine justice, we miss the
"
This was to show God's righteousness,

very essence of the gospel

THEOLOGY
In

Ms

to sinners:

which

the

he

set aside, nailing

a

God made

our
us with Its

with him, having forgiven us

alive

It

It

that

ia Jesus/* (Vs. 25-26.) Christ vi-

has

the punishment

cariously

sins;

Is

lie

who

he

this

ocr former

he

to prove at the

to the cross

all

[us]

having

demands;

w

"

(Col. 2:13-14).

If Christ

merely died a corporeal death, no end would have been ache should feel the severcomplished by it; It was requisite, also,
ity

of the divine vengeance* in order to

Ms

the wrath of

God,

necessary for him to contend,
satisfy
with the powers of hell and the horror of eternal death.
have al*
ready stated from the prophet, that the chastisement of our peace

and

Justice.

Hence

it

was

We

was upon him/

that

*

he was wounded for our transgressions, and

bruised for our iniquities'; . . . the meaning of which is, that he was
made a substitute and surety for transgressors, and even treated
as a criminal himself, to
al the punishments which

would have been inflicted on them; only with this exception, that
*it was not
possible that he should be holden of the pains of
death.'"

When

5

sinners imagine that

of transgression, they operate
eral society.
who violate

sentiment

God

on a

We

will overlook the consequences
principle lower than that of gen-

do not and we cannot have fellowship with those
our dignity. Whenever we are offended, the judicial
aroused; and It stays aroused until right moral condi-

Is

The offending party must either apologize or repent,
the situation. To grant this in the case of man, but to
on
depending

tions prevail.

deny

It

in the case of

God, what

is this

but to deny that

God

is

good ?

3. Justification

Since Christ propitiated the offended judicial sentiment in God*
repentant sinners are clothed with the garments of forgiveness. They
are righteous in God*s eyes; and being righteous, they are declared
"
so.
Therefore, since we are justified by faith, we have peace with
God through our Lord Jesus Christ** (Rom. 5:1.)^**
justification

%

we mean

man's acceptance with. God, or his being regarded and
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not
as the object of his favor.,
6
declare a
not of Els curse."

in his

as

of his wrath; of

To

Ms

*

.

.

on

to

is

his

effected

a
descriptive of

by an

act of

God, not

his state or condition In relation

moral character, but upon
which he was placed* and to God, the author and
of
law <a change whereby he who Is the ob-

law

to the

the
ject

"

The word
righteous.
to reckon, or pronounce, or declare righteous, or
as righteous; and the justification of a sinner,
him

cot

of

to be held or

It

reckoned and treated as guilty, and

has a sentence of acquittal and approbapunishment
Is
tion pronounced upon him
forgiven ail his past offenses,
the
into
Is
enjoyment of God's favor and friendto

7

ship."

When

Christians

wonder how

believers In the old

economy were

reverse the true of-der of the problem. Paul says we \now
how they were saved. Themope of the church is that we are saved
*
la precisely the same way
For what does the scripture say? Abra-

W

was reckoned to him as righteousness/
That is why It depends on faith. In order that the promise may rest
not only to the
on grace and be guaranteed to all his descendants
adherents of the law but also to those who share the faith of Abraham, for he Is the father of us all, as it Is written, I have made you
believed

God, and

It

.

.

.

*

the father of

*"

(ch. 4:3-17).
many nations
Positional righteousness evokes the easy objection that we may
continue In sin, and yet enjoy the prospects of heaven. Paul antici"
What shall we say then? Are we to continue
pates this objection:
la sin that grace may abound? By no means!
can we who died

How

to sin still live In it?

Do you

not

know

that all of us

who have been
"

baptized Into Christ Jesus were baptized into his death?
(ch. 6:1-3).
The objection fails to see that love Is a duty though it is a duty
that is unfettered by law. "And do these objectors mean to
say
that,

fore

because God has redeemed us from the curse of the law, therewe owe him nothing, we have no duty now to him? Has not

We

owe him more than
redemption rather made us doubly debtors?
we owe his holy law more than ever; more honor, more obedl-

ever:
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doubled, not
by our being delivered
Doty has
he who
that duty
because deliverfrom the law;
5
ance has come, knows nothing of dutv, or law, or deliverance."
In sum, we are free from an obedience to law as the condition of
not prescribe the terms of our acceptance
justification; the law
with God.

ence.

Some may object that God cannot declare sinners righteous, when
they are not, In fact, righteous. The objection forgets that repentant
sinners arc righteous; their righteousness Is as much a part of history
as trees and clouds. Christ satisfied the terras o divine justice, and
Christ richly dwells in

him

to

all

who

who knew no

be sin

believe.

"

For our sake he made

sin, so that in

we might become

the righteousness of God." (II Cor. 5:21.) Repentant sinners are
simultaneously righteous and unrighteous. They are righteous by

reason of their mystical union with Christ; while in themselves, considered apart from Christ, they are unrighteous. The validity of this
construction will be acknowledged by all careful students of juris"
man may ... be just and unjust, righteous and unpradence.
criminal who has satisfied the derighteous at the same time.

A

A

mands

of justice,

is

just in the eye of the

further punished for
citizen,

whom

Ms

offense,

and

is

law; he cannot be again or

entitled to all his rights as a

although morally unrighteous. The sinner, and every sinner
God accepts or pronounces righteous for the righteousness of

Ms own person most unrighteous. God's
him
righteous, is nonetheless according
pronouncing

Christ, feels himself to be in

judgment,
to truth.

in

He

which he

is

does not pronounce the sinner subjectively righteous,
not, but forensically righteous, which he Is, because

Christ has satisfied the

4.

demands of

Justice

on

his behalf.**

9

Federal Headship

Paul says that a sinner's relation to God is decided by his relation
to a federal head. A federal head is an official representative; he acts
in the stead of another. And Scripture names two federal heads of
**
"
the human race: the first Adam represented the interests o man-

kind before the Fall; the

mankind

after the Fall.

"

last

Adam

**

represented the interests of

THE
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The

Adam

irst
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on the human

brought sin and

race

"

by

Therefore as sla came into the
world through one man and death through sin, and so death spread
.**
all men sinned .
to all
(Rom. 5:12.) Children are

violating his

probation.

.

/r

T!ie
i^rn^ith^sclf-centered affections; they arejptally. depravecE
aod
treats
fact in""ffiF"apoSl}'e's mind was, that God regards
all men, from the first moment of their existence, as out of fellow(

Here Is a
with himself, as having forfeited his favor.
the
law
of
of
the
form of death which the violation
Moses,
transgresof the law of nature, the existence of Innate depravity, separ.

ately or

.

combined, are insufficient to account for. Its Infliction Is anteall; and yet It Is of all evils the essenc^ and the sum.

cedent to them

Men

to exist out of

communion with GodX! his

Is

the fact

which no sophistry can get out of the Bible or the history of the
world, Paul

tells

us

does not

mean

It Is. It is

why

ONE MAN

because

we

fell

in

Adam;

It Is

for

10

Total depravity
that sinners are as bad as they can be; nor does It

the one offense of

that all thus die."

mean

that they are Incapable of general goodness. It means, first,
that sinners have no natural affection for God; secondly, that they
cannot remedy this defect by resident moral powers. They can only

vent pride and selfishness on new and more refined levels.
9*
which Is born of the flesh Is flesh. (John 3:6.)
Jesus Christ

Is

the last
c*

"

That

Adam; he honored the terms of his covenan**

he rendered God
toward
the
thus
It
world,
propitious
possible for God to
making
who
Paul
ail
sums
this
in
one
of the profoundest
pardon
repent
up
In
because
of
one
man's
"If,
passages
Scripture:
trespass, death
that
one
much
more
will
those
who receive
man,
reigned through
the abundance of grace and the free gift of righteousness
reign In
life
the
one
man
Christ.
Then
as
man's
one
Jesus
through
trespass
tal

probation.

By Ms

one

act of righteousness

all men, so one man's act of
righteousness
and life for all men. For as by one man's disobedience many were made sinners, so by one man's obedience many
"
will be made righteous
(Rom. 5:17-19). This is a grand a fortiori

led to condemnation for
leads to acquittal

argument. If evil came through the transgression of the first federal
head
and that a ceremonial transgression
how much more will
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the material

"

Paul

to say,
of corruption, so Christ

the one

o

the
so the

as
is

Adam was

of the other

Not

all

men know

the source, or

of holiness; but as

the

of our condemnation^

the
Is

of our justifica-

the

"

tion:'

Christ?

of

not

but

Christ after the

all

men

have some

knowledge of the law of God. The Jews have the oracles (ch. 3:1-2),
while the Gentiles have the law written on their hearts (ch. 2:12-16).
Since the law creates a consciousness of sin,

mand
5.

all

men

to

God may

justly

com-

repent,

Sanctification

A large part of the New Testament
in Christians.

"

is

aimed

at inspiring holiness

you therefore, brethren, by the mercies
appeal
of God, to present your bodies as a living sacrifice, holy and
acceptable to God, which is your spiritual
worship." (Ch. 12:1.) The first
I

to

act of sanctification is
regeneration, while the last act is confirmation in righteousness by the resurrection of the
body. Between
these two extraordinary acts a Christian
in
grows
grace by wor-%
shig,

the^Wqrd, the jsacyamcnts,

self-denial^

and a

gencraLJiffc- of

charity.

Sanctification does not mean that a believer
keeps the law or performs good works. These achievements, if acceptable to God, are
**
the immediate wor\ of God by
fruits of holiness. Sanctification is
Ms Spirit upon our whole nature, proceeding from the peace made
for us by Jesus Christ, whereby f being changed into his likeness, we

and are preserved unblamable,
or in a state of gracious acceptation with him, according to the terms
12
The emphasis is on the creative
of the covenant, unto the end?
work of the Spirit; we grow in grace by letting Christ come to
"
maturity in us. To be sanctified . . . means to have Christ obtain
stature in us. . . . It is the reflection of Christ's form
upon the mir-

are l^ept entirely in peace with God,

ror-surface of the soul;

first

in

dim

outlines, gradually

until the
experienced eye recognizes in

even in the most advanced

it is

it

more

distinct,

the form of Jesus.

But

never more than a daguerreotype;
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will be revealed ia us only In

Catholicism

and

saiictlficatlon,

but

declara-

the hallmark of Scripture. Justification
Is constitutive. Justification takes place once; sancIs

not

this

justification

and through

tor^*;

a change In the sinner's
a change In the sinner himself.

tlfication Is a lifelong process. Justification is

to

God;

saactlficatlon Is

Is
objective; sanctlfication is subjective. Justification
us.
In
done
an
act
Is
for us; sanctlfication
is

an

act

when they say that indwelling sin
of
the Holy Spirit or a second work
can be eradicated by a baptism
are made. First, there Is a
mistakes
of grace. At least three separate
Perfectionists offend Scripture

view of law. The law requires man to love God with all
and his neighbor as himself; and not to do so is sin. But
no sensitive Christian can confront this task without crying with
"
"
Isaiah, Woe is me!
Secondly, there Is a defective view of sin. Perdefective

his heart

with conscious

fectionists identify sin

sin

is

sin.

But

relief

not necessarily a sign of virtue, for the relief

from conscious

may

trace to a

bad memory. "There are, In general, few stronger Indications of
ignorance of the power and evil of sin than the confident assertion
14
When David cried, " Clear
of onr ability to resist and subdue it."
"
thoii me from hidden faults
(Ps. 19:12), he testified to the deceitfulness of the human heart. It was In a similar mood that Paul cried:
"

not aware of anything against myself, but I am not thereby
"
(I Cor. 4:4). The glory of
acquitted. It Is the Lord who judges me
I

am

God, not subjective

feeling, Is

the true

norm

Thirdly, perfectionists believe that sanctlfication

of righteousness.

comes by

spiritual

comes by patient co-operation with the
means of grace. We must run the race; we must die dally unto sin.
Instantaneous, deliverance from the
Though deliverance from law is
"
law of sin is a gradual process. Every believer in the blood of Christ
*
holds perfect sanctlfication,* In the sense of every believer being a
*
saint,' a 'sanctified
one; one set apart for God and his service, by
the sprinkling of the blood, from the moment he believes. But peracts of faith,

whereas

It

*

freedom from sin, from
nowhere taught in Scripture." 15

fect sanctlfication, in the sense of
perfect

the

moment o

believing, is
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Double

that Christians

of their hope.
they do not have, or
may fail to rest in a perfection which they do have. Judged by
arc perfect.
law, they are Imperfect;
by love,
The difference Is In the criterion.
It is

Otherwise, they

may

the

a

This difference can easily be illustrated. Suppose a
wants
be kind to his children, though he
unkind*
up
Judged
by law, he stands condemned; whereas judged by love, he is achis children he Is
quitted. The father
sorry, and with this word
His
are
sorrow
Is a
of
nothlove, and love
they
appeased.
sign
but
of
evidences
love.
ing
to

Paul puts a similar construction on his
that the regenerate self

volved

self fails to

meet, Paul

own

life. After
discovering
of perfection that the Inby the manner In

which the redeemed
In his life despise the unredeemed de"
meats: I do not understand my own actions. For I do not do what
I want, but I do the
very thing I hate. Now if 1 do what I do not
that the law Is good. So then It is no
want, I
longer I that do it,
but sin which dwells within me** (Rom. 7:15-17). PauPs hatred of
evil proves that Ms dominant affections are Inclined to
righteousness.
"
The things which I do, when contrary to the characteristic desires
and purposes of my heart, are to be considered as the acts of a slave.

They

are Indeed

my own acts, but not being performed with the full

and

Joyful purpose of the heart, are not to
1S
criterion of character**'

The principle of

double fulfillment

is

be regarded as a

fair

beautifully illustrated in the

of Peter. Although Peter thrice denied the Lord, his heinous sin
never mentioned again. And there is a theological reason for this

life
Is

silence.

After Peter sinned, he went out and wept

bitterly.

His

tears

proved that he loved Christ, and love seeks nothing but evidences
of love.

An

oversight of this principle betrayed the Roman Catholic
its
highly legal conception of "second justification.*'

Church into

When the liberty of love is lost, the bondage of kw re-enters. Mary
and the saints must assist the sinner in his perilous journey to heaven.
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the relation between a hatred of the

Christians

carnal

in
ch,

Romans,

ch. 7,

All too often an

8.

Romans^

>as if

ch. 8,

sounds a victorious note

This

sort of exegesis is manifestly
this
historical self, the self on the plane of time

in

is

the assurance of judicial release in
artificial barrier is raised between

The

Romans,

ch. 7.

of the regenerate life is normative for
"
a
tinder sin
(ch. 7:14).
Every Christhe language of this verse. Pride, coldness, slothful-

self is carnal. Paul's
analysis

the church:

"

1

can

am

carnal,

other feelings which he disapproves and hates are, day by
their power over him. He struggles against their

day,

influence, groans beneath their bondage, longs to be filled

with meek-

humility, and all other fruits of the love of God, but finds he
can neither of himself, nor by the aid of the law, effect his freedom

from what he

hates, or the full

performance of what he desires and

approves. Every evening witnesses his penitent confession of his degrading bondage, his sense of utter helplessness, and his longing de-

from above.

sire for aid

He

is

a slave looking

liberty.""
Christians miss the connection between

and longing for

Romans,

chs.

7 and

8,

because they miss the
principle upon which Paul reasons. When a
Christian hates the sin that dwells within him, he shows that he is

The

"

is a new creature, because he has now
and
.
beexperience,
especially a new conflict in his soul
twixt the law in his members and the law of his mind. There is a
conflict of which an unconverted man
may be conscious I mean
the conflict betwixt sin and the conscience; but a new conflict
begins
when he is born again, and that is a conflict betwixt sin and the will.
The difference betwixt the two consists entirely in the
position of
the will. In the former, the will is on the side of
sin, and both are

born again.

a

Christian

new

.

.

opposed to the conscience; in the other, the will is on the side of
conscience, and both are opposed to sin. This may be said to be the
characteristic difference betwixt the converted

both are subject to an inward
side with conscience, the other is
will

is

made

to

change

its

conflict,

and the unconverted

but the one

is

willing to side with sin.

position

when

it is

willing to
the

When

brought off from
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alliance with sin,

its

and

on

the

same

side

with con-

God

the great change Is wrought; there may be, there
s
will be a conflict still; for there Is a law in the members warring

science

and our whole

life most be a warfare;
insoarduous, and protracted
much, that often the believer may be ready to exclaim* *Oh!
9
wretched man that I am, who shall deliver me!
but the very

against the law of the mind,*

and

this conflict

may be

severe,

which the prevailing bent and dison the side of God and holiness, is a proof
that we have been renewed in the Spirit of our minds/ and that
God has begun that good work in us which he will carry on unto

existence of such a conflict, in

position of the will

is

"

1S

perfection."

Adoption

7.

The

richest benefit of the gospel is enjoyed when we are adopted
"
into the family of God. For all who are led
by the Spirit of God are
sons of God. For you did not receive the
of slavery to fall back
spirit

into fear, but
*

of sonship. When we cry,
the Spirit himself bearing witness with our
are children of God/* (Rom. 8:14-16.) Adoption is the

you have received the

Abba! Father!

spirit that

we

spirit

*

it is

richest benefit of the
gospel because it defines the state within which
all other benefits are received
filial securities in this life and con-

firmed righteousness in the life that is to come.
/'Since the bond between a father and his child
not law, the child

is

one of love and

relieved of all fear that his life is subject to con"
stant judicial scrutiny.
There is no fear in love, but perfect love
casts out fear. For fear has to do with punishment, and he who fears
is

not perfected in love." (I John 4:18.) Filial security belongs to
c<
the very essence of adoption. If God
loved us because we loved
him, he would love us only so long as we love him, and on that

is

condition; and then our salvation would depend on the constancy of
our treacherous hearts. But as God loved us as sinners, as Christ

died for us as ungodly, our salvation depends . .
l9
ness, but on the constancy of the love of God.**

Of
it

course,

And

when

.

not on our loveli-

the child needs discipline, the father administers

the discipline, at times,

may

be very painful.

Still,

the dis-
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love (Dent. 8:5;

of

a

Is

Hek

12:5-

who wounds and slays an enemy whose
father who admonishes a son
as a

not act as one

n).

but

he

and welfare he designs. Love
"
tic,

Love
ail

all

all

things,

There
things." (I Cor. 13:7.)
in
or
heaven.
on earth

Is

an unconditional

things, hopes
Is

all things,

no perfection beyond

en-

this,

Church provoked the Reformation by falllaw as an instrument of death and
ing to distinguish between the
the law as an Instrument of discipline. The Reformers carefully
two offices. Whereas the law reveals pollution and
separated

The

Catholic

uncleanness In the Christian^
"

it

The

cannot render the Christian a crimi-

most exalted

nal In the

of God.

pect affects us ?

not with fear of punishment, or with anguish, bea debt that we cannot pay; but with dissatisfaction

we owe

divine holiness In

its

ourselves, with abhorrence of our uncleanness,

as-

and contempt

for our righteousnesses which are as filthy rags. It makes us feel,
not our guilt, but our sin; not oor condemnation, but our hopeless
it

it

does not crush us under the penalty of the law, but
consumed by our Impurity; it does not overwhelm

causes us to be

us by righteousness, but

It

uncovers our unhollness and inward cor-

2

ruption."

8.

Conclusion

When
mind
civil

Paul finishes the doctrine of adoption in Romans, ch. 8, his
and the church

free to range over such questions as Israel

is

government, Christian

task of theology

The

is

liberty,

over; the plan of salvation

theological encyclopedia

of

and general

is

charity.
Is

?

The primary

completed.

more comprehensive than

Romans. But when theology

is

wiser than Romans,

the
it is

wiser than the gospel, for Romans traces the connection between
and the Abrahamlc covenant in systematic, didactic

Jesus Christ

language. Theology may define the gospel;
but the subject of theology is the gospel.

it

may

apply the gospel;
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Proof

JUDGED by the precision of science* the claims of religion rate low on the scale of plausibility. David Hume
"
points this up with considerable literary eloquence:
religionist
what has no reality: he
may be an enthusiasts and imagine he
may know his narrative to be false, and yet persevere in it, with the
best iatentions in the world, for the sake of promoting so holy a
cause: or even where this delusion has not place, vanity, excited by
so strong a temptation,, operates on him more powerfully than on

WHEN

A

the rest of

mankind

with equal

force.

in any other circumstances; and self-interest
His auditors may not have, and commonly have
not, sufficient judgment to canvass his evidence: what judgment
they have, they renounce by principle, in these sublime and mysterious subjects or if they were ever so willing to employ it, passion and
a heated imagination disturb the regularity of its operations. Their
credulity increases his impudence; and his impudence overpowers
:

1

their credulity.**
glance at the church

A

page in a metropolitan newspaper is
cultured person. Religious claims are
any
enough
so contradictory, and in many cases so downright inane, that agnosticism seems to be the only honorable refuge for an educated mind.
to chill the heart of

It is

against this sort of difficulty that orthodoxy cheerfully speaks

than this, it speaks because it is
problem of proof. And more
ss
under an apostoHc injunction: In your hearts reverence Christ as
Lord. Always be prepared to make a defense to any one who calls
you. to account for the hope that is in you, yet do it with gentleness
and reverence ** (I Peter 3:15).
to the
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The Axiom

i.

When

of a Decent Society

orthodoxy

called

is

on

to

verify

undergirds a

a

Its

claims,

It

appeals to the
in all matters

society namely,
competent to judge, Ms it ord should be ac:

f

is

are found for rejecting it. Suppose
are driving through a strange city and we want a certain address.
for a
who
competent and trustworthy.

we

We

When

gives us directions, we offend rectitude If we fall to act
his word. The word of a
good man Is assumed to be true until

this

on

it Is

proved not true.

When we

use the term

"

"

good

we mean

they say that Cinderella

exactly

To

is

what children

be good means to

good.
be kind and thoughtful, and Cinderella is kind and thoughtful. Her
grace creates a sense of fellowship with all who are good.

When
are

children resent Cinderella's scheming stepmother, they
criteria: first, there is a difference between

prompted by three

evil; secondly, good is better than evil; thirdly y good will
be rewarded and evil punished.
It Is on
precisely these criteria that orthodoxy Justifies the claims

of Jesus Christ. Jesus
a decent society
alone, not superior

ing love

and

this Is

Jesus loved

a good man because he
means by goodness. Not

is

intellect,

what holds

God

with

all

verified everything

doctrinal teaching

but a consistent exhibition of

Love

self

-giv-

the substance of rectitude,
his heart and his neighbor as himself.
us.

is

He

healed the sick, raised the dead, comforted the sorrowing, and
shed his blood for sinners. Therefore, If we can trust the word of any
man, we can all the more trust the Word of Jesus Christ; for he is
the absolute

edge in

embodiment of whatever relative goodness we acknowl-

one another.

This conclusion can be voided only by an egregious disregard of
elementary logic and morals. Either it must be proved that the axiom
of a decent society
is not a
good man.

is

must be proved that Jesus Christ
would do more than
proof,
decent society; It would invalidate the very

not true, or

The

invalidate this or that

first

it

if successful,

a decent society. And the second proof can only succeed by repudiating the most firmly established evidences: "For this

possibility of

83

was not

in a corner

"

centuries of

(Acts 26:26).

cal scholarship support the claim
If

life.

we

reject the

criti-

Christ lived a

of Christ,

weight of

this

we

court incredulity. In such a
we
scholarship,
of
let
a
decent
truth,
possibility
society.
And what is It
Christ calls on us to believe?
Scripture

abundantly clear. We are to believe the gospel:
the world that he gave his only Soa,
whoever
this

"

the

so loved
in

should not perish but have eternal life" (John 3:16).
Is true because Jesus Christ, the Lord of the church,

him

The
It is

true.

When we

inquire whether Christ Is competent to judge matters
pertaining to salvation, we find that he Is competent on the highest
of all reasons. Since the Person of the Soa Is one with the Person

of the Father,

the

all

Son says or

An examination of Scripture shows
the

am
2.

Son

is

always the same

well pleased

"

:

This

Is

notarized by the Father.

that the Father's attitude toward
is

my

beloved Son, with

whom

I

**

(Matt. 3:17).

The Two Routes to Faith
At this point a serious objection must be met.

Since maay religious
leaders fall under the heading of general goodness, how can we
argue to the uniqueness of Jesus Christ? Furthermore^ may not a

man

be sincerely mistaken In what he believes ?
objection overlooks a critical part of the axiom in question:
namely, that the word of a good man should be accepted unless

good

The

found for rejecting it. Since the Word of Christ
harmonious with the claims of objective reality there simply

sufficient reasons are
is

arc

no reasons

for rejecting

It.

This leads to a further observation. Although apologists rarely do
justice to the teaching, Scripture recognizes two routes to faith.
a sincere inquirer fails to gain direct confidence in the
"
If I
of God, he is Invited to come by way of indirect confidence.

Word

When

am not

doing the works of my Father, then do not believe me; but
do them, even though you do not believe me, believe the works,
that you may know and understand that the Father Is in me and I
"
if I

am

In the Father/* (John 10:37-38.) Again,

Believe

me

that I

am
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the Father in

In the Fattier

me; or

else believe

me

for the sake

of the works themselves." (Ch. 14:11.) Jesus reversed the curse on
the sick, casting out demons, and raising the dead.
nature by
His works arc an empirical proof of his Sonship. XJicreforc, when
"
a sinner-believes on Christ for the sake of the works themselves/*

the highest sort of faith: he believes on Christ as

he

God generally asks
the divine Word. But

Lord

on the sheer testimony of
not a tyrant. When an Inquirer makes
a humble effort to compare the Word of God with claims of obis for authenjective reality, God honors the effort. Since the search
a sinner to believe

God

Is

the veracity of God Is not being called into
tic!
ty, not credibility,
question. The Inquirer Is milling to believe, but he finds he cannot
believe until he Is sure that It is God, not a preternatural counterfeit,

It

And how else can he gain this assurance, save by
Word of God with the claims of objective reality?
remembered, however, that unless we become as little

before him.

comparing the
should be

"

we

cannot believe In any worthy sense. If I tell the truth,
"
believe me?
do
not
(Ch. 8:46.) The heart must be kept
why
you
tender and pliable; otherwise agnosticism converts to skepticism.

children,

In such a case the value of apologetics

Is

voided, for apologetics

is

He who

aimed

at persuading doubters, not at refuting the defiant.
demands a kind of proof that the nature of the case renders
sible, is

Imposdetermined that no possible evidence shall convince him.

The Threat of Involuntary Unbelief
Scripture recognizes two routes to faith because an inquirer is
not always able to organize his powers of belief. In one aspect of
3.

the self he may believe, while in another
aspect he may struggle
with Involuntary unbelief. The spirit Is willing, but the flesh Is weak.
Under such conditions the Word of God joins forces with external
evidence.

For example, when Christ appeared

to the disciples in his

resurrected body> he did more than say he was their resurrected
Lord. Luke makes the remarkable observation that the disciples
"
"
disbelieved for joy
(Luke 24:41). It was out of a respect for this

ambivalence that Christ invited the disciples to draw near and
handle him.
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Even
belief.

the great
the

When

with involuntary un-

of the

Word

God
fepr. God
of

to

Gideon,

it

clearly

Gideon had nothing to
win the
him
go
victory. But the
against the
proved so perilous
Gideon
for a sign. And God gave
a sign: fire sprang
and
from
a
rock
consumed
the
meat
unleavened
cakes. But
and
up
this sign was not enough, for
Gideon
refuge la external evidence. Twice the fleece was put out, and twice God honored the

test.

The crowning illustration
Abraham a son, he used very

is

Abraham.

When God

plagued by involuntary unbelief that he entered
of
"
4

God

promised

Abraham was so
Hagar. The Word

clear language. Yet,

returned again, and again Involuntary unbelief cropped up.

Then Abraham

fell

on

and laughed, and said to himself,
is a hundred
years old? Shall

his face

Shall a child be born to a

man

*"
(Gee. 17:17.) Seekninety years old, bear a child?
"
relief
external
to Ishmael:
And
in
Abraham
looked
evidences,
ing
4
Abraham said to God ? Oh that Ishmael might live in thy sight! * w

Sarah,

who

(v. 18).

is

With

this,

God

stance of the promise:
son,

and you

**

patiently but forcefully reiterated the sub-

No, but Sarah your wife

shall call his

with him as an

e'verlasting

name

shall

Isaac. I will establish

covenant for

Ms

bear you a
covenant

my

descendants after

him **

(v. 19).

Some may wonder why Abraham is called the " father of the faithful," and in particular why Paul says he did not stagger before the
divine promises (Rom. 4:13-25). The answer is quite within reach.
Although Abraham is the father of the faithful, this does not imply
tf

that there
It

was no inward

conflict

only says, that his faith

mind/
mains

with doubt in Abraham's mind.

triumphed over

6

all

difficulties.

The

no resays Calvin, *is never so enlightened that there are
of ignorance, nor the heart so established that there are no
4

misgivings. With these evils of our nature/ he adds, faith maintains a perpetual conflict, in which conflict it is often sorely shaken
n
and put to great stress; but still it conquers.* 2 The real and essential
this Abraham did
Abraham, Abraham in his dominant affections

not stagger before the promises of God. Just as Paul hated unmeet
conduct, so Abraham hated impure belief; and the hatred, in each
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affections were in harmony with the
proved that the dominant
God. The principle of double fulfillment was operative.
"
Abraham did not ask God, How can I know thou art worthy of
case,

will o

"

being trusted ?

"

but rather,

How

can

I

The Lord Gives

4.

conform

wonder

heart to the majesty of thy person and the

my

trembling

of thy promise?

"

a Sign

Since involuntary unbelief is subdued only as the Word of God
with external evidence, God stands ready to give such
joins forces

evidence to

No more

who humbly

effective sign

and

truth

all

call

on him.

can be given, for there

faith are unrelated.

God

"

says,

God, or else believe me because my Word
is

not important.
In an effort to drive

And

is

evidence

is

truth.

never a time

when

this

Believe

me

true."

The

is

because I

am

route to faith

a respect for truth, God allowed false
camp of Israel. And the false prophets

home

prophets to circulate in the

had much to their credit, for they predicted the future and gave
But since the false prophets Jacked.
signs of wonder (Deut. 13:2).
the most important^cr^dentiaJ. the Israelites had no reason to be
deceived. Xhis missing credential was truth. The false ^prophets
taught doctrines that were not in harmony w;th_th.e_redeiqptive
and their normative interpretation. Therefore, they stood
condemned: "You shall not listen to the words of that prophet or
to that dreamer of dreams; for the Lond your God is testing you, to
know whether you love the Lord yo*fr God with all your heart and
events

with

all

your soul" (Deut. 13:37: Whoever offends truth offends

God,

for

God

The

is

truth.

New

Testament urges an identical principle: "Beloved, do
not believe every spirit, but test the spirits to see whether they are
of God; for many false prophets have gone out into the world. By
this
you know the Spirit of God: every spirit which confesses that

come in the flesh is of God, and every spirit which
"
does not confess Jesus is not of God
(I John 4:1-3). To deny that
Christ has come in the flesh is tantamount to denying truth; for

Jesus Christ has

the

life,

death,

tory as the

and resurrection of Christ are

as

much

exodus or the destruction of Jerusalem.

a part of his-
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Orthodoxy has

a
of Christ, but

the

to distinguish the
prophet
of theology as a science.

5.

to

normative interpretation. Unno
reality, we
by which
the
the
This

with the redemptive events
less values terminate in objective

of Truth

TAtf

A

has

of PiSate

But the question, in

truth, is

"

T

s

question,
artless. Jest as

What

is

truth?

**

of con-

is

had not known
neer have decided whether Christ's

fidence, so skepticism is born of troth. If Pilate

the

meaning of

truth,

answer was true or

he

false.

The cultic

distinctives

its

criteria of truth are

people honor

Orthodoxy

in

a

they

of truth,
the street means. Whether a
reads the Bible, he

dences; and

he

is

religious

which educated

or study auto mechanics.
of

rejects this in the

When Scripture

by
from

it

upon

common

means

to

aad revelation.
what the man on

precisely
to a political speech or

judge the sufficiency of the

evi-

reasonably free of prejudice, he will bring the
same criteria to the one task that he does to the other.
if

is

The man on the street knows that truth is a correspondence between a thing and that which signifies it. Generally this correspondence is between a judgment and objective reality If a person says
there are twenty chairs in a room, when there are five^ he does not
speak the truth. But truth can also be predicated of a person. In this
event the correspondence is between the total manner of his life, in.

ward and outward, and the norm
good man.
Jesus

is

true in both senses. Since

A

of rectitude.

lie

true

lived a sinless

man

life,

is

a

he could

predicate truth of his very person (John 14:6). But Jesus also spo\c
"
the truth, for his words accurately represented reality.
worship
what we know, for salvation is from the Jews/' (Ch. 4=22.) The

We

1

Samaritan

woman

in her heart.

believed in Jesus because he told her

all

that

was
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so

Just as truth may be predicated of either a judgment or a person,
It
may be conceived under two species: formal truth and material

Formal

truth.

ment.

truth Implies a harmony between the parts of a judgperson says that all men are mortals, but denies that

If a

Is a mortal, he reasons
invalidly. His terms are not conwith one another; he does not entertain formal truth.

Socrates

truth Implies a

harmony between

a

judgment and the

order of things IE the real world. The parts of the Judgment must
be consistent with themselves and consistent with the things signified.

Suppose an

office

window

has been broken.

One employee may

conjecture that the damage was caused by a passing vehicle, another that it was caused by an explosion. Neither entertains material
truth, for the window Is too high for a passing vehicle, and the damage too slight for an explosion. But plausibility Is restored when an
eyewitness says that a flying bird broke the glass. And a discovery

of the dead bird soon converts the hypothesis to material truth,

Orthodoxy and Formal Truth
Orthodoxy Is formally true because Its major doctrines are consistent with one another. God made a covenant with Abraham, and
6.

Jesus Christ

is

the blessing of this covenant*

Nothing would be gained by making a second review of

doctrine,

time with an eye to establishing the formal truth of Scripture.
The book of Romans contains a survey of Christian theology, and
this

we have
7*

already

shown

that

Romans

is

a self-consistent document.

Orthodoxy and Material Truth

Not

only is orthodoxy consistent with Itself, but it Is consistent
with the things signified. And chief among such things are the
affairs of the human heart and the affairs of history. Let us briefly

examine

When
cover

these.

an inquirer

is

altogether honest with himself, he will disdata: first, that love Is the law of life (he

two very important

judges inconsiderate people guilty) ; secondly, that he has Insufficient
moral resources to meet the terms of this law (he consistently does
the very things that

hie

condemns

in others). This single discovery
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establishes

both the uniqueness and the material truth of
Scripture.

Christianity, and Christianity alone, measures the -possibilities and
limits of human nature
by the outside criterion of self-giving love.
The Christian ethic simultaneously inspires and judges the entire
human enterprise. This is a claim which deserves the most careful

Only the self-transcending powers of love can take in the
make up the stuff of daily conduct.
All non-Christian
religions construe their ethic on the optimism
that the virtues of the tribe are continuous with the virtues of God.
This strategy invites the furies of blood and soil
by exempting the
tribe from
prophetic scrutiny. When selfishness is considered normal,
attention.

shades of better and worse that

life is

subordinated to

life in

the

name

of rectitude.

was Darwin who said that were his ship to founder
off some unknown island, it would be his
hope that Christian missionaries had reached the island first.
Everything decent traces to
I

believe

it

The gas chambers of
of man's refusal to
exhibition
frightful
his heart and his
as
himself.
neighbor

love, everything indecent to a lack of love.

Dachau
love

are only a

God

with

all

more

Christianity not only answers to the affairs of the human heart,
but it also answers to the affairs of history. And central to this history is the Jewish nation. The Jewish nation is central because the
Abrahamic covenant is central.

We
tails

need not review the details of Semitic history, for these dehave been established by archaeology. Orthodoxy does not say,

of course, that archaeology has established every detail of this history. It merely says that archaeology has unearthed such an abun-

dance of evidence that no fair-minded individual can question the
material truth of Scripture. \gjJliam Fox^elLAlbright saysjhat^Ae
Bible is almost throughout a reliable account of historical eycnts_and
a repository of nny na l religious documents.
With the establishment of Semitic history conies the establish-

ment
Israel.

of Biblical prophecy.

Heathenism has

"

Prophecy

is

a

phenomenon

divination, oracles, manticism;

peculiar to

and

it

has

been seen that divine impulse and guidance are not wholly to be
refused to the wise men and teachers of other peoples. But in Israel
of a succession of men, speaking with
alone we have the
spectacle
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In the name of a holy and righteous God, maina lofty and continuous testimony to his will and purpose,
the greatest revolutions In outward affairs, unerringly

full

and,

Interpreting his providence In

dom-

bearing on the ends of his King-

Its

testimony and prediction finding

advent, work,

deemer.

ns

spiritual

Kingdom

their fulfillment in

of the

New

the

Testament Re-

Archaeology shows that the prophets spoke

at definite

during the history of Israel. If we reject prophecy, we must
reject archaeology. And that Is bad business, for truth respects
as they are, not as

The most

tion of Christ.
It

we

wish they were.
New Testament

celebrated event In the

The

Is

verifies Christ's victory over sin

and death (Rom.

the resurrec-

honor because

resurrection enjoys this place of

i

.'4)

.

Certainly

world began has been so fully proved by the concurrent testimonies of so many people. Therefore, If we entertain a

no event

since the

view of history that excludes the resurrection of Christ,

we do more

We

than repudiate Biblical history.
history, for other past events have

repudiate the very possibility of
less evidence in their favor.

And once we grant the validity of Christ's resurrection, we grant
the procedure by which miracles In general are verified
Including
the miracle of fulfilled prophecy.
If a critic rejects the claims of
Scripture,

he

at least

We

ought to

ac-

cannot overquaint himself with the principle on which he acts.
torn Christianity without overturning the very standards by which
general truth and goodness are decided. This spells skepticism. Paley
wisely observes that In judging Christianity, the question lies between this religion and none; for If the Christian religion be not
credible,

no

man

can meaningfully support the claims of any other.
is consistent with itself and consistent with the

Since Christianity

things signified? what relevant criterion of truth

is left

unaff eased?
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VII.

To

SAY that orthodoxy is true does not mean that it has no diffiOrthodoxy has difficulties, and the apologist does not

culties.

try to conceal them.

To

affect

omniscience

Is cultlc.

Plato set an example of right procedure. First he defended the
world of Ideas; then he reviewed the difficulties. He did not fear the
difficulties

was true.

because he believed that the substance of his philosophy

No other system could answer the question. How Is knowl-

edge possible?
In a similar way, orthodoxy does not fear the

difficulties

because

believes that the substance of Christianity Is true. Christianity Is
consistent with Itself and consistent with the things signified.
It

No

other system can answer the question,
fore God?

How

can a sinner be just be-

If a person withholds belief until all difficulties are resolved,
go to his grave in unbelief, for difficulties are only a sign that

will

he

we

men and

not God. Plato was confined to a cave, while the Chris"
For our knowledge is imperfect ..."
Cor.
confuse
a
To
(I
13:9.)
system with Its difficulties betrays a want
of education.
are

tian sees In a mirror dimly.

i.

The Conflict Between Science and Scripture
Apologists never weary of trying to devise a perfect

harmony

be-

tween science and Scripture, but their efforts are never crowned with
success. There are at least three reasons for this. First, Scripture
92
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of proximate causes.
causes, while science
The Bible says that the Lord rained brimstone
fire on Sodom
and Gomorrah (Gen. 19:24). But this is not a scientific explanation,

of

and

a scientist

would be impatient with anyone who

said that

it

was.

Secondly, Scripture
optical language when viewing nature. Untrained observers judge appearances; they say,
The sun is setting
In the west*" The judgment is trae but not as science. Thirdly,
i4

$

Scripture speaks of Providence and freedom as well as uniformity.
Nature is regular, but it is regular because God decrees it to be reg-

on the other hand, speaks only of uniformity.
Theology
beyond its tether when it repudiates uniformity ia the
name of Providence and freedom, and science is beyond its tether
when it repudiates Providence and freedom in the name of uniformity. Legitimate zones of inquiry must be allowed. Calvin sugon creation: *For to
gests a rather happy compromise in Ms
ular. Science,

is

s

my
but

this is a certain principle,
the visible form of the world.

mind,

and other recondite

nothing

He who

arts, let

him go

would

elsewhere.

.

.

here treated of

is

learn astronomy,
.

For Moses here

addresses himself to our senses, that die knowledge o
God which we enjoy may not glide away. ... By this

the gifts of

method

.

.

.

the dishonesty of those men is sufficiently rebuked, who censure
Moses for not speaking with greater exactness. For as it became a
.
Moses
to us rather than to the stars.
theologian, he had respect
wrote in a popular style things which, without instruction, all ordi.

nary persons, endued with common sense, are able to understand;
but astronomers investigate with great labor whatever the sagacity
of the human mind can comprehend. Nevertheless, this study is not
to be reprobated, nor this science to be condemned, because some
wont boldly to reject whatever is unknown to

frantic persons are

them. For astronomy

Is

not only pleasant, but also very useful to be

known." V

The pretense of theology Is often chided; the pretense of science,
e*
science has disseldom. For example, it is sometimes said that
miracles.** TMs is a fatuous boast. Whether
of
the
possibility
proved
miracles have occurred

is

of nature are decided by

a matter of history, not science.

what has

actually happened.

The

limits
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Biological Evolution

nature is progressively changing,
Orthodoxy does not deny that"
and what is this but evolution? It may be, I at least am not concerned to deny it, that, within limits which science must define for
of one orgenetic derivation
us, there has been organic evolution
of living beings from another. The convergence of
der or
species

many

evidence has satisfied the great majority of scientific
2
the present day that it is so." The fossil history of the horse

lines of

men

at

rests

on rather firmly established

data.

with extravagant philoOrthodoxy, of course, has little patience
lines of evolution. Scithe
sophical reconstructions patterned along
is
another.
entific evidence is one thing; speculation
Nor is orthodoxy particularly disturbed by the evolution of plants"
*
"
and animals. And God said, Let the earth put forth vegetation.'
"
And God said, Let the earth bring forth living creai
'

(Gen.

:ir.)

"
no way
tures according to their kinds/
(V. 24.) This language in
have
that
the possibility
emerged from
present species may
precludes
"
manifold
its
with
as
The
such,
created latencies.
grada-

physical

tions of life

and being,

and repulsion,

tion

transformations

its

laws of attrac-

history and developments,
of operation, existing forms
its

modes

all this is either

and

possible

unnoticed in Scripture, or indi-

cated only in its rougher outlines. Even the vexed question respectand distinctions of species in the animal creation is
ing the origin
the numinvolved
but
here; for ... nothing is said as to
partially

ber of kinds, or the centers, one or more, in which they respectively
far the several kinds should remain stereotyped, or
originated, how
how far they might be capable, through human art or climatic inand in process of time
fluences, of departing from the original type,
indefinite approaches one to
developing into varieties and making

another."

3

Evidence for the biological evolution of man, however, cannot be
handled with quite this ease. Although man is said to come from the
to a divine act of
dust, Scripture assigns his distinctive qualities
as it were, a solcondescension, not to created latencies. There is,

emn
man

pause in the creative process:
in our

own

"Then God

said,

'Let us

"It
image, after our likeness/" (V. 26.)

make
is

im-

95
la

to

what

of this distinctive-

precisely the
*

act Be in the

lies. It

ing soul/ for the
life.

purely

Man

a

liv-

20, 24, 30, to

la ch. i.
words are
Animal, as well as man, Is living soul* Neither
'

4

lie In tie
altogether
In man's
uniqueness

of

It

...

lives."

.

.

The

by the act o the
of the previous

is

to die
divine inbreatjhlng 5
no similar
of
to
the
account. This is an act peculiar
of
The
animals.
the
Jehovah
statement Is
to

man

the

of

life

which

is

his

is

to

pos-

it.

While orthodoxy does not think
lution

him

own, and

w*

that the evidence for

human evoThe ver-

is sufficient to give pause.
compelling, the evideoce

dict of paleontology cannot be
faith builds on general faith, and

ridicule. Vital

by

of the

faith is a

in the sufficiency of the evidences.

mk|d

When orthodoxy
does not know how

inventory of

its

knowledge,

it

admits that

from the dust of the ground.
The Genesis account implies an act of immediate creation^ but the
the world la six literal
same account also implies that God
it

days;

and

God

since orthodoxy has

respect for geology,

it

would

up the

literal-day theory

certainly

no principle

out of

if it

gave

out of respect for paleontology
up the immediate-creation theory
The two seem to be quite parallel Moreover, we must be very care
fui not to prejudice the counsels o
breathe his image into a creature that

dust, so be

It.

antecedent of

God. If God was pleased to
had previously come from the

us to say that the physical
Scripture only requires
the
until God
was not denoted

mm

man

miraculous act of divine inbreathing. Thus,

if

performed
man's

science traces

to dust, Scripture traces his spiritual ancestry to
biological ancestry
the
God: ". .. the son of Enos, the son of Seth, the son of Adam,

son of

3.

God

n

(Luke

3:38).

of the Human Race
the human race
Paleontology denies that

The Unity

genetic

line.

This presents a pecuHar

united by a single
to
orthodoxy because
difficulty
Is

THE CASE FOR ORTHODOX THEOLOGY

96

of the express manner In which the book of Romans comprehends
the entire human race under Adam, the first federal head. Since this
falls

within the center of a systematic, didactic passage,

it

cannot be voided without voiding the apostles' right to deliver doctrine

on divine

authority.

Orthodoxy can do little more than postulate a pre-Adamic race
which is structurally similar to Homo sapiens, but which is earlier
"
in time and inferior In endowment.
There is no a priori reason
the
creative
should
not
have
embraced beings showing
why
plan
much nearer approximations to man in structure, and even in a spe3

than have yet been discovered." The postulation has merit, but not much. When prehistoric races
give evidence
of artifacts and the use of fire, how can they be excluded from the
cies of

intelligence,

Adamic race? Regardless of how distant a savage may be from
norm of civilization, a missionary addresses him as a partner in

human
4.

race.

The Antiquity of the Human Race
The pre-Abrahamic sections of Scripture form

ties.

the
the

For example, the

story of Babel teaches that

a cluster of difficulall

men

once lived

in a restricted geographical area. But as to when this took
place, or
how the races diffused throughout the world, no hint is given.

Again, the prima-facie meaning of the Flood is that the entire
was submerged. Otherwise, how were the mountains covered ?

earth

But geological evidence

fails to

verify a universal flood.

Orthodoxy

has no decisive resolution to offer.

An

even greater

difficulty

grows out of the genealogies in Gen.,

and n.lt seems

that the age of each parent is cited whenever
"
a new generation begins.
Seth had lived a hundred and five
he
the
.
became
.
father
of
.
Enosh.
Enosh had lived
years,
he
the
father
became
of
Kenan."
the
(Ch. 5:6, 9.)
ninety years,
chs. 5

When

When

On

strength of this evidence Archbishop Ussher contended that the creation of man took place in 4004 B.C. This date still appears in some
editions of the Bible.

Paleontology has demolished the Ussher chronology. Even a conman has been on earth from one to two

servative estimate says that
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hundred

years.

nated by

Much

of the

The

of Genesis,

calls

not safely be
were not intended,
lar,

the "gap theory,

"must be

Warfield,

worthy for the purposes for which

1*

The
trust-

are recorded; but

into use for other
for

elimi-

given by B. B. Warfield.
of William Henry Green,

work

Leaning heavily on the
Warfield developed what

it Is

has

techniques.
to this difficulty has

for

can-

which they

which they are not adapted. In particuwhich the

clear that the genealogical purposes for

ogles were given, did not require a complete record of all the generations through which the
of the
to whom they are

assigned runs; but only an adequate indication of the particular line
through which the descent in question comes. Accordingly It Is

found on examination that the

of Scripture are freely
for
all
sorts
of
It can
be conthat
compressed
purposes;
that
contain
a
record
of
the
whole
affirmed
fidently
they
complete
series of generations,, while It Is often obvious that a very
large number are omitted. There is no reason Inherent In the nature of the
Scriptural genealogies why a genealogy of ten recorded links* as each
of those in Genesis v. and xl is, may not represent an actual descent

The point estabthe links which intervened

of a hundred or a thousand or ten thousand links.
lished by the table

Is

not that these are

all

between the beginning and the closing names, but that this Is the
line of descent through which one traces back to or down to the
6

other."

The

"

11

gap theory Is attractive because there arc gaps in the geneno conclusive proof Is given that the gaps are sufficiently
But
alogies.
numerous or wide to accommodate the vast antiquity of man.
5.

Higher

Criticism

light on the
Orthodoxy welcomes any Investigation that throws
u
and historical background of the Bible. If the Scriptures
have God as their author, It surely concerns us all the more on that
account, to have them submitted to the most searching critical scru**
7
stutiny/'
Again, 1 do not believe , * . that any really devout

literary

CASE FOR ORTHODOX THEOLOGY

98

to tic op honest Inquiry on any question
of the
of author, origin, date, or mode of composition of the Biblical books,
which
not involve clear contradiction of the Bible's own testi-

mony on

subjects.

By

all

means,

be shown by valid reasoning on
points, let

it

be corrected."

if

any traditional opinion can
data to be in error on such

%

this,, however, orthodoxy faces no small difficulty deends. Some exegetes say
where
legitimate criticism
ciding
that Ecclesiastes was written by Solomon; others, that an unknown
author spoke in the name of the king's son, in an effort to dignify
Ms narrative. Some say that Isaiah had one author; others, that parts
of the book were written by a school of prophets. And so it goes, A
measure of Christian charity is needed at this point, though ortho-

After saying

doxy

is

rarely willing to give

it.

An ^utslderjn^
higher criticism and

mystery

is

.still

claim, to be honest before the facts The
"
Destructive criticism is great and vigor-

easily cleared up,

learned and acute; it may possibly have just cause for its
open contempt for the learning, the acuteness, the argumentative
force and literary ability of the defenders of the trustworthiness of
it is

ous;

does not reckon sufficiently with one fact. It has the
against it, and the Bible is always with us. When this

the Bible. But
Bible

itself

it

been forgotten, the Bible will still be read by men, and
convey to men its own views of the course of the history by

criticism has
will

still

which the true
6.

religion has

been given by

God

The Problem of Textual Harmony
Not all of orthodoxy's difficulties trace^

in the Biblical text

itself.

man."

friction

9

between Scrip-

^There are problems inherent
do not refer to passages where the

ture, science, ancj j^gg-^fflyc crjfirism

Hebrew or Greek

to

.

And we
we refer

to passages that are ostensibly
<
It was of these also that Enoch in
dear. For example, Jude says,
*
the seventh generation from Adam prophesied, saying Behold, the
is

obscure;

Lord came with his holy myriads.*" (Jude 14.) fude credits Enoch,
the seventh from Adam, while external evidence credits the apocryphal Book of Enoch. Of course, orthodoxy can always say that
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from

Inspiration that the
in the

Adam

the

of Enoch; but the explanation

suspiciously affected.

Orthodoxy has never arranged a perfect harmony of the Gospels.
For example. Mark
that a
be
Matthew
a

staff

should not be taken.

44

He

(Mark

6:8.)

for

to

charged

"

their journey except a staff."

Take no

gold, nor silver ?

nor copper in your belts, no bag for your journey, Eor two tunics,
nor sanda!s ? nor a staff." (Matt. 10:9-10.) About all orthodoxy can
say is that data or circumstances are kept back which, if known*
would resolve the inconsistency. It should not be supposed, however,
that the Synoptics are replete with difficulties.
been established.

Even the claims of Romans and Galatiaes can be embarrassed by
For example, Romans says

scattered verses in the Bible.

that faith

is

the instrumental cause of justification. Yet, when Ananias advises
Paul, he uses language that suggests that baptism is the instrumental
"
cause: And now why do you wait? Rise and be baptized,
wash
"

on his name (Acts 22:16). Peter uses similar
which
corresponds to this [Noah's ark] now
language: "Baptism,
saves you, not as a removal of dirt from the body but as an appeal

away your

sins5 callirig

s

to

God

for a clear conscience

w

(I

Peter 3:21).

not impassible, to coax

all the Biblical
extremely
data into neat harmony. But this want o precision in no way affects
the substance of the Biblical system. The rales of hermeneutics see

It is

difficult, if

to that. Theology is drawn from those portions of Scripture which
have theology in view; and theology is the norm by which every-

thing else in Scripture is understood. Whenever a passage coniicts
with the teaching of Romans and Galatians, either the mind has
failed to grasp its meaning, or the passage falls
progressive revelation.

7.

The Nature

under the concept of

of Inspiration

Although orthodoxy
has never devised an

stoutly defends the doctrine of inspiration,

official

view of inspiration. At

of thought vie for primacy.

The

first is

known

least

two

it

schools

as the Princeton
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Theology, while the

received

Its classical

expression In Great

Britain.

The Princeton Theology was brought to fruition by the two giants
of Prcsbyterianism, Charles Hodge and B. B. Warfield. Their labor
the finest theological and apologeticai thrust in the hisis
American orthodoxy. Few men have equaled
certainly
scholars.
has surpassed
the acutcness of
The Princeton Theology contends that inspiration communicates

tory of

truth

on divine
"

authority.

God

it."

And

"
"
it is written
Scriptural expression
whatever God says, is true because he says

The

4*

that extraordinary, supernatural influence (or, pasInspiration
the
result
of it) exerted by the Holy Ghost on the writers of
sivcly,
is

it.

our Sacred Boof(s by which their words were rendered also the
t

words of God, and

The

w

therefore, perfectly infallible"
texts that teach plenary inspiration are legion.
"
f

Their

force,

The effort to explain away the
says Warfield, cannot be dodged.
Bible's witness to its plenary inspiration reminds one of a man stand.
how
ing safely in his laboratory and elaborately expounding
and
in
an
has
a
defined
avalanche
stone
may easily
pathway
every
be dodged by one of some presence of mind.
may fancy such an
.

.

We

elaborate toiler's triumph as he would analyze the avalanche into
its constituent stones, and demonstrate of stone after stone that its

pathway

is

and may

definite, limited,

easily

be avoided. But av-

alanches ? unfortunately, do not come upon us, stone by stone, one
at a time, courteously leaving us opportunity to withdraw from the
once, in a roaring mass of deexplain away a text or two which teach
but these texts of ours, again, unfortunately,

pathway of each in turn: but
struction. Just so

all at

we may

.
plenary inspiration
do not come upon us in this
.

.

artificial isolation;

neither are they

few

number. There are scores, hundreds, of them: and they come
"
bursting upon us in one solid mass,"
The second school of thought was headed by the gifted English
of life, not knowledge,
polemicist, James Orr. The communication
in

"
the goal of inspiration. In the last resort, the proof of the inspiration of the Bible ... is to be found in the life-giving effects which
is

that message has produced,

wherever

its

word

of truth has gone.
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the troth in the

is

ness of the

Holy

Spirit.

on the wit-

argument for inspiration

The

Bible has the qualities claimed for it as
leads to God and to Christ; It gives
light

an inspired book. ... It
on the
problems of

life, death, and eternity; it discovers the
of deliverance from sin; it makes men new creatures; it fur1L>
nishes the
of God completely for every
work,
Orr is
"
an outspoken critic of the Princctoa Theology. The older method

way

1"

was

to prove first the
inspiration .
still finds

the revelation. This view

. . then
through that establish
an echo in the note sometimes

'

heard

the inspiration of the Bible (commonly some theory of
*
inspiration) be given up, what have we left to hold by r It is urged,
*
that unless we can demonstrate what is called the
e.g.,
inerrancy
If

"

of the Biblical record,

down

even to

its

minutest

details, the

whole

edifice of belief in revealed
religion falls to the ground. This, on the
face of it, is a most suicidal position for any defender of rcvelatioo

to take up. It is certainly a much easier matter to
prove the reality of
a divine revelation in the history of Israel, or in Christ, than it is
to prove the inerrant
inspiration of every part of the record through

which that revelation has come

to us."

13

Two things can be said about this cleavage in orthodoxy: first,
each school of thought tries to be honest with what Scripture teaches;
secondly each school builds its case on what it believes is the chief
-

5

emphasis in Scripture. Apparently some passages connect inspiration with truth on divine authority, while others connect it with

The Princeton Theology
power to communicate life in Christ.
"
draws on the first body of verses: If we are to occupy the attitude
*
toward Scripture which Christ occupied, the simple It is written!
must have the same authority to us in matters of doctrinal truth, of
form that it had to
practical duty, of historical fact and of verbal
him; and to us as truly as to him, the Scriptures must be incapable
" The
of being broken.**
English school draws on the verses that link
with
communicate life in Christ: "Inspiration,
to
inspiration
power
Paul says, confers on Scripture the properties of being profitable
for teaching, for reproof, for correction* for instruction which is in
4

c

*

righteousness
faith

which

is

*

of being able
in Christ Jesus.'

make wise unto salvation through
Of similar nature are the qualities

to
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in the
*

to the

wise the simple/

eyes/ etc."

*

K

The
The

in orthodoxy

law of

God

4

restoring the sou!/
4

rejoicing the heart/

Is

enlightening the

the Biblical text
partly a rcicctlon of

on Inspiration are apparently too rich and varieto be comprehended under the limitations of any single theory.
gated
It should be observed, however, that both schools of orthodoxy
agree that God made a covenant with Abraham, and that Jesus
Itself.

the blessing of this covenant. Orthodoxy does not consider
Inspiration an end In Itself. Whether truth or fower is stressed, the

Christ

Is

Bible Illuminates our pathway to Jesus Christ.
8.

Does

Inspiration

Correct the Sources?

In due time the Princeton Theology was attacked by divines
within the Presbyterian Church itself. And spearheading this attack

was the

incisive

Old Testament

Henry Preserved Smith. This
was possibly the last great dia-

critic,

protracted exchange of convictions
logue on Inspiration in America-

lost no time in challenging Warfield's central thesis,
"
"
"
the Scriptural expression
it is written
means God
that
namely*
"
Now, turning to the First Epistle to the Corinthians (ill,
says it."
that taketh the wise in their
'For it is written ,
we
read:
19),

Smith

He

9

The

quotation from the Old Testament Is found in Job
v, 13, in a speech of EHphaz the Temanlte. But the speeches of
InElipfiaz are not accepted by the most stringent Inerrancist as
" 16
fallible in all their utterances.
It should be said that Smith was
craftiness,

*

5

entirely correct in this contention, for orthodoxy freely admitted
"
that the speeches of Eliphaz are not divinely Inspired.
Special stress

in this connection, on the phenomena of The Book of Job,
where one man teaches one doctrine, and another another. But Job's
friends were not Inspired. All our doctrine demands, is that the
writer of that book was inspired to give a true account, first of what
17
But when orthodoxy
the men said, and then of what God said.'*
made this admission, It saddled itself with a very troublesome expedient. Whether orthodoxy realized it or not, it was really saying that
more than an Infallible account of
Inspiration, at times, ensures no
is laid

103
error.

an

This
to

It

the

Smith
"

We

not

as Infallible.

the very

which,

to be Infallible In all

The phrase
fallibility,

where

it is

When

Yet

no

then, concediag
for us by inspiration, arc

of

Is

quoted by

as the

Scripture

utterances.

Its

is

and of course

else."

the

advantage.
of Elipiiaz, as

The

at least, not

In

It

Inconsistency

is

an

apparent.
of in-

an assertion any-

can not be

1S

ooce Smith had forced the Princeton Theology Into the

awkward position of admitting that Inspirations at timcs^ ensures no
more than an infallible account of error^ he ransacked the Old Testament for all sorts of troublesome passages. And the
troublesome were drawn from parallel accounts In the historical books. The
following are striking examples.
II

Sain.

viii:4.

from him

And David

took

horsemen

and

1*700

I

Chroe, xvHnj.

him

from

And David

1,000

took

and

chariots*

7,000 horsemen, and 20*000 foot-

20,000 footmen.

men.
x:6.

The

children of

Ammon

sent

and hired the Syrians of Beth Rehob and the Syrians of Zobafi
2O5 o0o footmen, and the Kiag of
Maacah with i ooo men, and the
men of Tob 1,200 men.
?

3

x:i8. David destroyed of the Syrians 700 chariots.
xxiv:9 There were In Israd 8oo 9
ooo valiant men who drew swordj

and the men of

Jiidah were 500,-

Hantio and the children of

Ammon
ver

to

sent 1,000 talents of
hire

horsemen.

them

chariots

sil-

and
them

So they hired
and the King of
men.

32,000 chariots
Maacah and his

David destroyed
Syrians 7,000 chariots.
xix:x8.

of

the

There were of all Israel
1,100,000 that drew sword and
Judah was 370,000 that drew
xxi:5-

sword.

ooo.
zxiv:24. So

xiz:6.

David

bought

the

threshing ioor and the oxen for
50 shekels In silver.

Oman

xxl:25. So David gave to
for the place 600 shekels of gold

by weight.
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I

And Solomon had

Kings, iv:26.

II

CEron.

And Solomon

ix:2>.

for

had 4,000

40,000 stalls for horses.

horses

and

chariots.

The

71:2.

height

[of the

house]

The

[of the

height

prchj

I2C> cubits.

30 cubits.
brazen

vi!:26. It [the
2,000 baths.

"

iii:*

Now,

it

sea]

held

iv:$. It

received

and held 3,000

baths.

will be said at once that these are all discrepancies in

numbers which arc very

and

liable to corruption,

But

that, therefore,

ask you to notice
that these are ail but one, cases in which the larger number is in the
or the length of his
of a
text of the Chronicler. Where the

these are

all

cases of error in transmission.

I

king
age
have not taken account of the difference. But
it is curious that the errors should be nearly

reign is concerned
in matters of statistics
I

all

one way. Remembering that the Chronicler was

away

in time

from the events narrated, we find

it

much

farther

natural that he

should have an exaggerated idea of the resources of his country in
the days of her glory. In the case of David's purchase of the field of

Oman, he
therefore,

made)

to

finds the price a niggardly

one for

a

prince

to pay.

He

5

does not hesitate (supposing that a mistake has been
19
put ia a larger sum."

Warfield found these problems disturbing but not distressing.
And behind his complacency was the following theological convicor
tion: Regardless how plausible a theory of inspiration may be,
with
accord
not
how successful it is in resolving difficulties, it does

and must be rejected, if it conflicts with the testimony of
"
If we accept the full authority of Christ
Christ and the apostles.
and his apostles in all things, we must accept the infallible Bible at
truth,

Either the apostles are bearers of doctrine or they are
not. If they are, the church is bound by their teaching on inspiraforfeits its objectivity.
tion; and if they are not, Christian theology
u
churches
the
The real problem brought before
by the present deit is
its
In
now to be
bate
deepest essence
their hands."

ought

20

sufficiently plain.
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whether
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we

the

teacher of truth.

It Is

in doctrine, as a

as a

not simply whether

we

away the

Biblical doctrine of Inspiration so as to allow us to

view from what has
of the Bible. Nor,

istics

may

easily explain the

a different

of the structure

on the

simply whether we

as facts,

in Scrip-

hand,

acts T

character-

is it

ture, consistently with the teaching of Scripture as to the nature, extent, and effects of Inspiration. It is specifically whether the

which arc of
proclaimed by a special school of Biblical criticism
such a character, as Is now admitted by all, as to necessitate, If
of its inspiration
rest on a
adopted, a new view of the Bible
basis of evidence strong enough to meet and overcome the
weight
of evidence, whatever that may be in Mod
amount, which
to show that the Bible writers arc trustworthy as teachers of doctrine.
If

we answer

trine.

But

if

no doubt we

this question in the affirmative,,

have not only a new view of the Bible
a whole new theology,
we must

we answer

it

in the negative,

of

shall

inspiration but also
a new basis for doc-

its

we may

our souls

the Scriptures are as trustworthy
in patience and be assured
witnesses to truth when they declare a doctrine of inspiration as

when

they declare a doctrine of incarnation or of redemption, even
though in the one case as in the other, difficulties may remain, the
full

in
explanation of which is not yet clear to us. The real question,
whether
old
the
is not a new
but
question,
question
perennial

a word,

the basis of our doctrine
teach.
viz.,

is

to

be what the Bible teaches, or what

And this is a question which is to be

on our

estimate of the weight

settled

on

men

the old method,

and value of the evidence which
21

as a teacher of doctrine/*
places the Bible in our hands
Warield was content to rest his case at this point. Since Smith

had accommodated the doctrine of

inspiration

to the inductive

he forfeited the principle by which any Christian doctrine
established. The result, of necessity, was a loss of normative Chris"
It is everywhere apparent that when he [Smith] denies

difficulties,
is

tianity.

that the Scriptures are free from error, he means as much as those
words can be made to include, not as little as possible: and that his
the way open enough not to be disturbed by
object is not to leave
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"

4

specks In the marble of the Parthenon or slight blemishes in accuracy of statement; but to leave it open wide enough to reject the
authority of this or the other whole section of Bible history or this or
22
the other whole sphere of Bible declaration."
norm
the
so
of
But Warfield became
enamored
by which doctrine
is

established^ that

he took a rather easy attitude toward the inducanswering the particular problems raised

tive difficulties. Instead of

by Smith, he preferred to debate the question on the level of docThe difference between him [Smith] and the church in this
matter docs not lie where he fancies it does. It lies here: he has more
ci

trine.

confidence in his

own

historical

judgments than in Scriptural

state-

ments, and prefers to harmonize the Scriptural statements with his
opinions. The church has more confidence in the Scriptural state-

ments than in his historical opinions, and prefers that he shall harmonize his opinions with the Scriptural statements. Dr. Smith says
it cannot be done. Well, then, the issue is sharply drawn. And in
the last analysis
Science.'*

2S

it is

This

is

simply this: Infallible Scripture versus Infallible
a very forthright position to take? but it hardly

does justice to the inductive difficulties in the text.

The ecclesiastical struggle between Smith and the Princeton divines provoked a new dialogue within orthodoxy itself. And once
Orr. In the judgment
again the burden of leadership fell on James
of Orr,

it is

neither fair nor prudent to fly in the face of inductive
orthodoxy is to command the respect of scholarship, it

difficulties. If

must become more
Orr,

let

and imaginative when
wider claims of Scripture.

artistic

trine of inspiration to

us remember, links inspiration with the

It

relates the doc-

dynamic work of

this work assumes
uniting a sinner with Jesus Christ. Sometimes
the form of poetry (Psalms), sometimes history (Kings and Chronicles),

and sometimes prepositional revelation (Romans and Gala-

mediated by religious experience; history (in many
drawn from existing documents; and doctrine,
evidence
cases), by
Each aspect of Scripture is sufficient for its own
direct
revelation.
by
tians). Poetry is

end. Thus, while the whole Bible

ing men

is inspired, inspiration is pluralistic

in the single work of drawpluralistic because
to Christ, various kinds of evidence are used. Poetry charms,

in substance; and
history informs,

it is

and doctrine binds.

DIFFICULTIES

I0y

Orr

on

OH

the Chronicles

disharmony
First,

when he

he

He

the

der the rug of

tradition.

not

And

un-

it

second

for

"

to the

Henry

:

ourselves.

in the

I

of the

presume Ezra
and
of

cording as they were given In by the

As

we

occur is this and the

to the difficulties

them

Testament

did not sweep
on to ask

He

in the Chronicles.

Inquiry he turned

the

as

he found

fch. ix.i.)> actribes,

what method they
fit. Hence some ascend, other Jrscend;
some have numbers affixed, others places; some have historical reare shorter, others longer;
marks Intermixed, others
not;
some agree with other records, others differ; some, It Is likely , were
torn, erased,
blotted, others more legible. Those of Dan and
Reuben were entirely lost. This holy man wrote as he was moved
by the Holy Ghost; but there was no necessity for the making up of
the defects, no, nor for the rectifying of the mistakes* of these genealogies by Inspiration. It was
they came to his hand 5 or so

much

that he copied them out as
of them as was requisite to the

returned captives
present purpose,, which was the directing of the
own family, and
their
of
as
with
could
to settle as nearly
they

We may

In the places of their former residence.
things In these genealogies which to us

suppose that

many

and
how
knew
to
to
then
them
were
and
(who
easy
plain
perplexed,
of
the
intention
answered
and
the
fill
deficiencies)
abundantly
up
24
Since the Chronicles were aimed at
the publishing of them.**
seem

intricate, abrupt,

with their heritage* this purpose
acquainting the returning captives
was accomplished by the publication of data drawn from existing

The Holy Spirit used the documents just as they were.
James Orr has his own incisive way of putting the matter: lt
not uncommon to hear inspiration spoken of as if it rendered the

documents.

tt

is

sources of Information, or at least
subject of it superior to ordinary
at hand to supply supernaturally all gaps or deficiencies in that
information. The records of the Bible have only to be studied as

was

they He before us to

show

that this

is

an

entire mistake.

torical matters it is evident that inspiration

is

... In

dependent for

hisits

IO
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on
knowledge of facts on the ordinary channels of Information
older documents, on oral tradition, on
public registers, on genealogical lists, etc. No sober-minded defender of
inspiration would now
think of denying this
proposition. One has only to look Into the
Biblical books to discover the abundant
proof of it. The claim made

that the sources of information are
good, trustworthy, not that Inthe
lifts
writer
aboe
the
need
of
on them. . . .
spiration
Is

dependence
Thus* for the history of David, reference Is made to three works
the Book of Samuel the Seer, the Book of Nathan the
Prophet, the

Book of Gad the Seer. For numerous reigns extracts are
given from
the Book of the Chronicles of the
of
Israel
(or of the
Kings
Kings of Judah or of the Kings of Israel and Judah *).... Where
*

*

*

'

(

sources of information

fail,

or where, as

may sometimes

happen,

there are lacunae, or blots, or
mlsreadings of names, or errors of
transcription, such as are Incidental to the transmission of all MSS.,
It Is

not to be supposed that supernatural information

to supply the lack.

Where

cleared from
great many
sion has attached to it." 25

a

Is

The

is

granted

this Is

frankly acknowledged, Inspiration
of the difficulties which

misapprehen-

Princeton Theology did not
deny that existing documents
historical sections of the Bible. It
merely assumed

were used In the
that

Inspiration guaranteed anything at all, It guaranteed an in"The natural knowledge [used by the Biblical hiscame
from all sources, as traditions, documents, testimonies,
torians]
if

fallible text.

personal observations, and recollections ... yet all were alike under
the general direction of God's
providence. The supernatural knowlbecame
confluent
with
the
natural in a manner which violated
edge

no law of reason or of freedom. And
throughout
work the Holy Spirit was present,
his

the whole of his

causing
energies to iow Into
the spontaneous exercises of the writer's
faculties, elevating and
directing where need be, and everywhere securing the errorless exGod. This last elepression in language of the thought

designed by

ment we
It

call inspiration."

2e

should not be supposed, however, that James Orr dominated

the English scene. Other
apologists took a position that was not
materially different from the Princeton Theology. James Banner-

DIFFICULTIES
is
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"

a typical
is

will

gist

natural!? true/*

If
Scripture to ao
not historically true,
is no Christian
apolotime in the
it is
to prove
super-

ix

OFF would probably

in the following way:
Since the purpose of inspiration is to communicate life in Christ,
this
whether or not the Holy Spirit corrected the
is

documents from which the Chronicler drew
does

God

his

perfectly, bat the standard of this perfection is the
will of God, not the will of man. And one instrument under the
all

God is the inspired Chronicler inspired, that is* to
us wise unto salvation,
not to supply us with an infallible review of Semitic history.
will of

The

never
the Princeton Theology
Orr
dialogue
of
is still a
terminated.
The
problem
successfully
prob**
lem.
extent
The words of Job
of Job's friends, and to
of Elihu, require to be
corroborated by the undoubted
we can
utterances of the Lord and his prophets elsewhere,
affirm them as correct statements of divine truth. The
rule applies to all speeches of uninspired persons recorded in Scripture.
Saint Stephen's speech, being the speech of an inspired person^ delivered under cover of a special promise* may be defended as itself
inspired.

But the Scripture

in

Acts viL

but St. Lube's record of

is

not

St.

Stephens speeck,

therefore, a misStephen
there were one, which has never been proved)
said.

And,

take in the speech (if
For if St.
could not be alleged as a mistake in Holy Scripture. .
was
bound
to record
as
a
faithful
did
err
SL
Luke,
?
Stephen
reporter,
.

his error

when he

.

reported the speech. Obviously the question

how

far this principle is to be applied requires some thought and consideration. Does it extend to the sentiments expressed in the song of
Deborah and Barak, for example? The Scripture in Judges v. is

the record of what they sang. If the blessed Jael, the Scripture must
record the blessing. But decs the Scripture, by recording what was
.
This is a matter on which a
spoken, endorse all that was said? .
.

man should be fully persuaded before he presumes to dogmatize.
When, therefore^ we affirm that all Scripture is to be taken as divine
.

.

.
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law,

we mean

that

It

has the force of law, so

as each
particular writing
Scripture to a great extent

is

far,

capable of legal

and

force.

in such a sense,

The

history in

law in the form of precedent. It is the
an inin which the law has been correctly applied
record of
so
is
law
far
as poof
fallible set of
Scripture
precedents. The poetry
the
divine
Where
it
can
have
that
force.
mind, it is
expresses
etry
is

it
expresses the human feelings, confessions, and
of his chilof
God's
aspirations
people, it unveils the secret history
for
our
a
and
us
with
instruction, edidren,
many precedent
supplies

absolute.

fication,

Where

and comfort. But the question, how

far

The Psalms

(for in-

stance) can be taken as expressions of the divine mind in all cases, is
one that deserves more attention than it has received. When Jeremiah
*

e

(xx.i4) says, Cursed be the day wherein I was born *; and Cursed
be the man who brought tidings to my father/ &c, we do not attach

much greater weight to

this

outburst than to that of Job in the second

his misery (Job iii.3, &c.) . But what are we to say to the
*
recorded language of the captives by the waters of Babylon, Happy

week of

he be that taketh and dasheth thy
(Psa. cxxxvii. end)? Does the mere

shall

ia the Psalter
faultless

make

the

human

feeling

*

ones against the stones
fact that these words occur
little

which stimulated them

itself

and divine ?" 28

Contemporary orthodoxy does very little to sustain the classical
dialogue on inspiration. The fountain of new ideas has apparently
run dry, for what was once a live issue in the church has now ossified
into a theological tradition.

As

a result a heavy pall of fear

hangs

over the academic community. When a gifted professor tries to interact with the critical difficulties in the text, he is charged with disaffection, if not outright heresy. Orthodoxy forgets one important
verdict of history: namely, that when truth is presented in a poor
light, tomorrow's leaders may embrace error on the single reason

that

9.

it is

more

persuasively defended.

Conclusion

Three terminal observations must be made. First, classical orthodoxy rests its doctrine of inspiration on the testimony of Christ and
the apostles. A fair and honest effort is then made to harmonize

III

DIFFICULTIES

testimony with the inductive
is the
of
orthodoxy were to tolerate such

in the text.

this

If

But

It

if it

could be

shown

This

the Chronicles arc not

with other Old Testament

entirely

of Biblical Inerrancy

no

would

the principle by which any Christian doctrine is
would
of subjectivity.
theology to the

Secondly,

in

to the

the

Orthodoxy would

would not be

conception of the thing signified. Just as the inspired
simply
author of Job gives an Infallible account of what Ellphaz said, so
the inspired author of Chronicles gives an Infallible account of what
shift Its

was
this

plies

may

in the public registers
like a very

no more

orthodoxy.

If

a

Hodge

lists.

expedient, but

At

It

first

actually

Im-

use of procedures already at work in
Warfield
as a possibility 5

they might have avoided their lofty disregard for the Inductive
difficulties.

And

if

Orr

likewise, he

might

avoided

Ms

perilous admission of historical errors In Scripture.
more time examining the
Orthodoxy could profitably

re-

between assertion
the thing signified. For example, on
what standard was Semitic history written? Does poetry communicate feeling or truth ? Is recorded religious experience normative for
lation

believers In another

economy ? Orthodoxy works

Itself

into excessive

by artlessly defining the relation between assertion and
the thing signified. Crass literalism is hardly a worthy answer to

difficulties

irresponsible allegorizing.

Thirdly, orthodoxy may never officially decide whether the Holy
the documents from which the Chronicler drew his
Spirit corrected

information. But this Irresolution does not affect the theology of the
church, for Paul received his theology directly from Jesus Christ
(Gal. 1:11-12). He did not draw on existing documents. And theology Is the norm by which a Christian understands everything else

on
In Scripture
Including the Chronicles of Israel which drew
sources which may or may not have been corrected by the Holy
Spirit.

Orthodoxy's Intramural debate on inspiration In no way
and to think that It does Is cultic.

disturbs the truth of the gospel,
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VIII.
Perils

plagued by perils as well as difficulties, and the
even more disturbing than the difficulties. When

is

ORTHODOXY
perils are

Its difficulties, It elicits

orthodoxy

The

criticism; but

when It

slights

general aed
a highly
specific. The genera! perils ieclude Ideological thinking,
a curious tendency to separate from the life
censorious spirit,
Its

perils,

It elicits

of the church.

scorn.

The

perils arc of

two

sorts

with which orthodoxy
is orthodoxy gone

specific peril is the

converts to fundamentalism.
cultic.

i.

Fundamentalism

When we speak

of fundamentalism, however, we must distinguish
between the movement and the mentality. The fundamentalist movement was organized shortly after the turn of the twentieth century.

When

the tidal

church, a large

They sought

wave of German higher

company

to prove that

incompatible. In this

criticism engulfed

the

of orthodox scholars rose to the occasion.

way

modernism and

Biblical Christianity

the fundamentalist

were

movement preserved
"

the faith once for all delivered to the saints. Its
rugged bursts of
"
Individualism were among the finest fruits of the Reformation.

But the fundamentalist movement made at least one capital mistake, and this Is why It converted from a movement to a mentality.
Unlike the Continental Reformers and the English Dissenters, the
fundamentalists failed to connect their convictions with the classical
creeds of the church. Therefore, when modernism collapsed, the
113
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fundamentalist

ing was
Is

left

movement became an arm? without

prthodoxy's gravest

The

mentality of fundamentalism

principles everywhere,

Hack and

this

mentality

peril.

thinking. Ideological thinking
It

a cause. Noth-

but the mentality of fundamentalism, and

Is

and

dominated by ideological
and doctrinaire;

is

rigid. Intolerant^
all

principles

come

In clear tones

from the limits that original
sia
oa history; it wages holy wars without acknowledging
the elements of pride and personal interest that prompt the call to
battle; It creates new evils while trying to correct old one.
The fundamentalists* crusade against the Revised Standard Version Illustrates the point. The fury did not stem from a scholarly
conviction that the version offends Hebrew and Greek Idioms, for
Ideological thinking operates on far simpler criteria. First, there
were modernists on the translation committee, and modernists corof

white;

It

exempts

rupt whatever they touch.

It

Itself

does not occur to fundamentalism that

translation requires only personal honesty

and competent scholar-

Revised Standard Version's copyright Is held by
the Division of Christian Education of the National Council of the
ship. Secondly, the

fundamentalist used the new version, he
might give aid and comfort to the National Council; and that, on
his principles, would be sin. By the same token, of course, a fundamentalist could not even buy groceries from a modernist. But Ideo-

Churches of Christ.

logical thinking

2. /.

Is

If a

never celebrated for

its

consistency.,

Gresham Machcn

The
would

mentality of fundamentalism sometimes crops up where one
it; and there Is no better Illustration of this than

least expect

the inimitable

New Testament scholar, J.

Gresham Machen. Machen

He argued
with great force that Christianity Is a system, not a list of fundamentals. The fundamentals include the virgin birth, Christ's deity
was an outspoken

critic

of the fundamentalist movement.

and miracles, the atonement, the resurrection, and the Inspiration
of the Bible. But this list does not even take In the specific Issues of
the Protestant Reformation. Roman Catholicism easily falls within
the limits of fundamentalism.

While

was a

foe of the

a friend of the

on a
byterian

mentality, for

and the wrong
his
prominence

relative

Church U.S.A.

modernists in

set

was

with the Presthe church has

and

its

lie

at that.

He
its

sionaries, a Christian has no other

So Machen promptly

movement,
an
he

mis-

officially

than to withdraw support.
7

up "The

for Pres-

byterian Foreign Missions "; and with equal promptness the Genthe
eral Assembly ordered the Board dissolved. Machen

from

order on the conviction that he could

sembly

to the Constitution of the church.

But

the Genera! As-

this conviction traced

if a federal
system Is to succeed, supreme
most
be
vested
In
This Is federalism^ anone
court.
power

to ideological thinking, for

judicial
swer to the threat of anarchy. Wrong
by a court are not
a
but
until
due
of
law
effects
reversal, a citizen
irremediable;
process

must obey or be prosecuted.
Machen became so fixed on die

modernism that he did not
prompted him to follow a course
and wiser Presbyterians. These
men knew that nothing constructive would be gained by defying the
courts of the church. Perhaps the General Assembly had made a mistake; but until the action was reversed by due process of law, obedience was required. No Individual Presbyterian can appeal from the
General Assembly to the Constitution, and to think that he can
evil of

see the evil of anarchy. This
that eventually offended the older

is

cultic

Machen from seeing that the Issue
Ideological thinking prevented
trial was the nature of the church, not the doctrinal Incom-

under

patibility of

apostate

orthodoxy and modernism. Does the church become
It has modernists In Its
agencies and among its offi-

when

The older Presbyterians knew enough
cially supported missionaries?
about Reformed ecclcsiology to answer this In the negative. Unfaith**
Dreadful are
ful ministers do not render the church apostate.
those descriptions In which Isaiah, Jeremiah, Joel, Habakkuk,
others, deplore the disorders of the church of Jerusalem. There

and
was

such general and extreme corruption in the people. In the magis-
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trates ?

le the prlests ? that Isaiah does not hesitate to

and

Jerusalem

to

Sodom and Gomorrah.

compare

Religion was partly despised,

manners were generally disgraced by thefts,
and similar crimes* Nevertheless, the

partly corrupted. Their

robberies, treacheries, murders,

raised themselves new churches,
prophets on this account neither
nor built new altars for the oblation of separate sacriices; but
whatever were the characters of the people, yet because they con-

sidered that

God had

up pure hands
they had thought

word among that nation, and
which he was there worshiped, they

deposited his

instituted the ceremonies in

him even

in the

congregation of the impious.
any contagion from these

lifted

to

If

that they contracted

services, surely they

would have suffered

a

hundred deaths rather

than have permitted themselves to be dragged to them. There was
from them, but the denothing therefore to prevent their departure
church. But if the holy prophets
sire of
preserving the unity of the
were restrained by a sense of doty from forsaking the church on ac-

count of the numerous and enormous crimes which were practiced,
it is exa few individuals, but almost by the whole nation
not

by
treme arrogance in
the

communion

we presume immediately

to

of a church where the conduct of

all

us, if

compatible either with

withdraw from

members

is

not

our judgment, or even with the Christian

z

profession.'*

!Machen thought it would be easy to purify the church. All one
had to do was to withdraw from modernists; the expedient was as
;

Machen to his
simple as that. "On Thursday, June 11, 1936," said
"
realized.
were
of
the
many long years
loyal remnant,
hopes
became members, at last, of a true Presbyterian church." It was not

We

was locked in the conlong, however, before Machen's true church
vulsions of internal strife. The prophecy of the older Presbyterians
was

fulfilled.

Since

Machen had shaken

but not the sins of those

who were proud

off the sins of modernists,

they were not modernists,

the separatists fondly imagined themselves more perfectly delivered
from heresy than the facts justified. This illusion spawned fresh
resources of pride and pretense.

The

criteria of Christian fellowship

and before long
gradually became more exacting than Scripture,
Machen himself was placed under suspicion. He had not taken his

not

the

the

Christian liberty.

church

not yet tree. This

the church

reformation far

And

quarrel coded, a

true

founded.

no

Still,

how

is

the mentality of
act precise

Status by negation,
order of business. When there are no

withdraw, fundamentalists

of the

the

to

classical effort

church. This

operates.

inquiry,

Is

the

from which to
by withdrawing from OEC

another.

Machen

tried to bleed the classical view of the covenant with a
of the covenant people. He
view
Reformed dexseparatist
but
not
Reformed
the
of
the
doctrine
church.
This incontrine,

sistency had at least two effects: first, it encouraged
the conditions of Christian
ciples to think

decided by subjective
archy.

If

criteria; secondly,

Reformed

it

Machen 's

dis-

fellowship could be
of anplanted the

could not define the nature of the

church^ how could it define the nature of anything else? The result
was a subtle reversion to the age of the Judges: each man did what

was

right in his

own

eyes. Rebellion

converted to rebellion against the
sel of the brethren.

3.

wisdom

the courts of the church

of the

aad the coun-

Dispensatianolism

Having

drifted

from the

classical creeds of the

church^ the sepa-

prey to theological novelty. Most of Machen's immediate
disciples were shielded from this threat by their orientation in Calvinism, but fundamentalism in general did not fare so well. Dispenratist is

sationalism filled the

vacuum

created by the loss of the historic

creeds.

Dispensationalism was formulated by one of the nineteenth-century separatist movements, the Plymouth Brethren. Hitherto, aE

had believed that the church fulfills the prophecies of the
Old Testament, and that the future of saved Jews falls within the
Christians

general life of the church. Dispensationalism overturned this timetested confession by contending that the church is only an interim
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period between two Jewish economies, the

OH

Testament and the

millennium.

While dispensatiofialism sincerely tries to honor the distinctives
of Christianity, In practice it often honors the distinctives of Judaism.
"
that the unbelieving
This is an ironic reversal. It is strange
,

.

.

Jews should be represented as nearly right in their interpretation of
know that the whole, or
the prophecies respecting the Messiah,

We

for a temporal deliververy nearly the whole, of the nation looked
for a Christ who would be a triumphant conqueror, to deance

them out of the hands of their temporal enemies. We know
was this strong expectation that led most of them to reject
Jesus; and that they were buoyed up, especially during the last siege,
with the hope of a Christ coming to deliver them; and that this
liver

that

it

was claimed by several pretenders, who accordingly obnumerous followers. Now, according to the above scheme,
Christ is to come as a victorious temporal deliverer of the Jews, and
is to fulfill the
prophecies just in the sense in which they have alcharacter

tained

If so, those who rejected Jesus were, on the
in
their interpretation of the prophecies, and
whole, nearly right
were only mistaken as to the time; which is very much what the

ways understood them.

Jews hold

at this day."

2

Having withdrawn from the general

theological dialogue, the

of ideodispensationalist has few active checks against the pretense
of dishe
distinctives
a
that
the
As
result,
imagines
logical pride.

pensationalism are more firmly established than they really are. This
illusion prompts him to fight major battles over minor issues. If it
it, he is not unwilling to divide the church on whether the
occurs
before or after the tribulation. This is straight-line
rapture
cultic conduct, for a cursory examination of
Philip SchafTs Creeds

comes

to

of Christendom will show that the church has never made the deof eschatology a test of Christian fellowship. The dispensational-

tails

ist is
willing to go it alone because he is prompted by the counsels
of ideological thinking. He compares Biblical doctrines to a line of
standing dominoes: topple any one domino and the entire line

falls.

On

such a scheme the time of the rapture

as the substitutionary atonement, for

is

as crucial to faith

any one doctrine

analytically
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includes

all

fallacies.

It

other doctrines. This argument, of course, is a tissue o
violates the most elementary canons of Biblical her-

meneutics.

When

from the tyranny of the church, they end
tyranny all their own; for there is always a demato decide who is virtuous and who is not. His stratehand
on
gogue
"
gies are pathetically familiar:
Things are in terrible shape; errorists
separatists

flee

new

up with a

are everywhere.

The

true faith

is

being threatened;

my own

life is

must be done; some courageous person must
Fm ready; I'm willing.
Oh, yes, you may
subscribe to my paper and keep up with the real truth. Three dollars will enroll you in my movement, and for $5.00 you may have

in danger. Something
volunteer. I'm free;

a copy of

4.

my

latest

.

.

.

book."

Intellectual Stagnation
orthodoxy says that the Bible

When

*,

the only rule of faith and
that everything
the
fundamentalist
concludes
promptly
practice,
worth knowing is in the Bible. The result is a withdrawal from the
is

wisdialogue of man as man. Nothing can be learned from general
dom, says the fundamentalist, for the natural man is wrong in start-

ing point, method, and conclusion. When the natural man says,
"
"
This is a rose," he means This is a not-made-by-the-triune-God
rose."

Everything he says

is

blasphemy.

non-sequitur reasoning of this sort which places fundamentalism at the extreme right in the theological spectrum. Classical orthoIt is

God is revealed in general as well as in special revelaBible completes the witness of God in nature; it does notj

doxy says that
tion.

The

it.
I
Since the fundamentalist belittles the value of general wisdom, he
is often content with an educational
system that substitutes piety for

negate
.

the students
scholarship. High standards of education might tempt
to trust in the arm of flesh. Moreover, if the students are exposed to

damaging
threatened.

as well as to supporting evidences, their faith might be
As a result, the students do not earn their right to believe,

and they are
deficiency.;

filled

with pride because they do not sense their
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The

intellectual stagnation of fundamentalism can easily be illustrated. Knowing little about the canons of lower criticism, and

about the relation between language and culture, the fundamentalist has no norm by which to classify the relative merits of

less

he identifies the Word of God with
the seventeenth-century language forms of the King James Version.
Since other versions sound unfamiliar to him, he concludes that
Biblical translations.

As a

result,

someone is tampering with the Word of God.
This stagnation explains why the fundamentalist

is

not disturbed

by the difficulties in orthodoxy. Faithful to ideological thinking, he
a difficulty
simply denies that there arc any difficulties. To admit

would imply a lack of
5.

faith,

and a lack of

faith

is sin.

yhe Negative Ethic

When

the fundamentalist develops his ethical code, he is somewhat prompted by a quest for status in the cult. Consequently, he
defines the good life as the separated life
separated, that is, from
social mores. Whereas Christ was virtuous because he
prevailing
loved God with all his heart and his neighbor as himself, the funda:

mentalist
cards.

By

virtuous because he does not smoke, dance, or play
raising a scrupulous demur over social mores, the fundais

mentalist can divert attention

from grosser

sins

anger, jealousy,

hatred, gossip, lust, idleness, malice, backbiting, schism, guile, injustice, and every shade of illicit pride. This strategy places fundamentalism in the general tradition of the Donatists. Since the Donatists

had not handed the Scriptures over to the Diocletian inquisitors (they were not
among the traditores), they supposed they were
virtuous. By
accenting the sins that they did not have, they took an
easy^attitude toward the sins that they did have./
I

An anxiety for negative status betrays fundamentalism into glaring

hypocrisy.

ing

is

For example, a fundamentalist is very certain that smoksmoking harms the body and it is habit-forming.

sinful, for

Yet, reasonably equivalent objections can be raised against excessive
The nerves may be upset or a stomach ulcer induced,

coffee drinking.

and the

practice

is

habit-forming. But the fundamentalist convenAn attack on smoking ensures status in

iently ignores this parallel.
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die cult, while an attack on coffee drinking does not. Moreover, the
fundamentalist enjoys his coffee, and plenty of It. Since medical
tranquillizers soothe his nerves, he does not need to smoke.

The

Is also
very certain that movie attendance is
movie industry is a tool of Satan. But when the fundamentalist judges films on television, he uses a radically different
criterion. There is a cultic reason for this shift In standards. Fundamentalists, it so happens, are afraid of one another. If a fundamentalist Is seen
entering a theater, he may be tattled on by a fellow
"
fundamentalist. In this event the guilty party would lose his testimony," I.e., his status in the cult would be threatened. But when
he watches movies on television, this threat does not exist. Drawn

fundamentalist

sinful, for the

shades keep prying eyes out. One of the unexpected blessings of
Is that It lets the fundamentalist catch
up on all the movies

television

he missed on

religious principles.

Fundamentalists defend the gospel, to be sure, but they sometimes
"

the gospel read,
Believe on the Lord Jesus Christ, don't
to
don't
smoke,
movies, and above all don't use the Revised
go
5*
Standard Version
and you will be saved. Whenever fundamenact as

if

talism encourages this sort of legalism,
tradition of the Galatian Judalzers.

we

it falls

within the general

"

avoid quarreling, to be gentle, and to show
"
all men
toward
(Titus 3:3) But the fundamentalist
perfect courtesy
that he confuses courtesy with
status
is often so Intent on
negative
a
he
drives
cultured
As
result,
compromise.
people from the church.
For example, if a fundamentalist receives a letter from a modernist,
he may go right ahead and publish it without the writer's permission. Overly anxious to attack modernism, he neglects his own duties

Paul says

are to

.

as a Christian gentleman.

He

has perfect vision to see heresy in

others, but not in himself.

While we must be
our primary business

solicitous
is

much more

love.

about doctrine , Scripture says that

But the fundamentalist

finds the first

inviting than the second. Despite the severest apostolic warnings, schism in the church is often interpreted as a sign
of Christian virtue. Separation promotes status in the cult; unity

task

through love does not.
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The Chief End

6.

of

Man

Whereas orthodoxy says that the chief end of man Is to glorify
God and enjoy him forever, fundamentalism says that the chief end
of man is to win souls. This conversion of final causes did not come
by

accident.

Lest

we

be clearly and forcefully
church. Woe to the
the
on
incumbency

be misunderstood, however,

said that evangelism is an

let it

who has no compassion for lost souls! If we are united
with Christ's cross and resurrection, we must also be united with his

minister

tears for Jerusalem.

But when the fundamentalist elevates evangelism above other
when he conceives of evangelism in terms of
he
is no
longer true to his own presuppositions. While
techniques,
is a sacred
duty, it is by no means our only sacred duty.
evangelism
Christian tasks, or

We offend the whole counsel of God unless we also

stir

up the

gifts

of exposition, teaching, counseling, prophecy, edification, ecclesiastical rule, and the discerning of spirits. It is not the gift which counts,

but the humility with which
its

A

duties are carried out.

see a convert; but if

he

is

it is

received

and the manner in which
Moslems may never

missionary to the

faithful,

he

may

receive a

more

illustrious

crown than an evangelist who enjoys a high incidence of conversions.
The greatest in the Kingdom must be least in himself. And from
the perspective of God this may be a humble Dorcas who knits
little coats and shirts for the
poor.
The fundamentalist's quest for souls is subtly interlarded with a
quest for status in the cult, for the soul-winner belongs to a new
high-priestly caste. He can rise in prayer meeting and discourse on
his accomplishments in the
Kingdom.
does not have this cash value.

Fundamentalism

When

is

also

Ordinary

governed by a

a notorious felon

strict

human

kindness

code of hero wor-

converted, fundamentalists promptly
make a celebrity out of him. He is sent into evangelism without the
discipline of classical theology. This neglect inflates him with the
ship.

is

notion that he is omnicompetent. He not only tells sinners to
repent,
but he stands behind the sacred desk and pronounces on science, the
United Nations, and the cause of immorality in France. He
egre-
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glously offends humility and truth, but he does not know enough
about humility and truth to measure his offense. He adds to general
insecurity by giving dangerously simple answers to bafflingly complex questions. In so doing, he unwittingly verifies Christ's observa-

tion that

"

the sons of this world are wiser in their

than the sons of light

own

"

(Luke

generation

16:8).

Anxiety for evangelism often betrays fundamentalism into strange
For example* to ensure a goodly attendance at a

inconsistencies.

"

the fundamentalist thinks nothing of using an intellihorse
for entertainment, or of adapting gospel lyrics to the
gent
the
of
dance floor. The majesty of God and the sanctity of
rhythm

youth

rally,

"

must not impede the work of saving souls.
fundamentalist often takes a magical attitude toward the

the church

The

Word

of

God. This

attitude belittles the necessity of material rightWord out any manner will

eousness in the soul-winner. Get the

and God will see that his Word does not return void. This asdo
sumes that responsibility for arousing conviction rests solely on the
written Word. But the written Word says otherwise: "Let your
and
light so shine before men, that they may see your good works
to
who
is in heaven" (Matt. 5:16). When
Father
your
give glory
Jesus addressed the woman at the well, he addressed her as a gentleman would (John 4:7-26). A prophet must speak, but he must speak
with compassion. Example first, then precept. Unless kindness
arouses a sense of fellowship, the
sense of conviction.

Word

of

God

will not arouse a

Since the task of general charity is apparently unconnected with
work of saving souls, it rates low on the scale of fundamentalism.

the

Handing out tracts is much more important than founding a hospiAs a result, unbelievers are often more sensitive to mercy, and
bear a heavier load of justice, than those who come in the name of
tal.

Christ.

The

fundamentalist
"

is

not disturbed by
**

this,

of course, for

on rocks in a public park.
busy painting
more than a fundamentalist
times
are
there
many
Scripture says
as an end in itself. Since Jesus
view
must
we
when
charity
suspects
came to reverse the curse on nature, any act of kindness brings glory
to the covenant God. The parable of the good Samaritan shows this.

he

is

Jesus Saves
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But such pointed

Biblical evidence does not

move

the fundamentalist,
"

la the face of the most distressing social need, Christ's question Did
"
"
you feed the hungry? means to the fundamentalist Are you win-

ning souls ?
7,

"

The Category of Irony
The predicament of fundamentalism must be viewed through

category of irony; otherwise the base for pity and forgiveness

is

the
de-

the
stroyed. Although fundamentalism is orthodoxy gone cultic,
fact
This
not
malice.
is fathered
by misguided zeal,
perversion
should be acknowledged.

kin to humor, but it is not a direct kin. Irony is paradox
on
brought
by a zeal that overlooks the limits that original sin places
on the entire human enterprise. This oversight betrays the zealot
into contradiction; for the more he presses toward his goal, the more
Irony

is

he pursues a course that is at variance with that goal.
For example, Paul says that Christians should not be conformed
to this world (Rom. 12:2). Anxious to honor this injunction, the fundamentalist takes an absolute stand against dancing. In so doing he
not only outrages the natural instincts of the body, but he offends
the teaching of Scripture elsewhere. Though David danced before
the Lord (II Sam. 6:14), the fundamentalist will not, David was

more relaxed because he feared God more than he did man. He
properly understood that some things are right or wrong according
"
to circumstances.
For everything there is a season, and a time for
matter
under
heaven: ... a time to mourn, and a time to
every
dance/' (Eccl. 3:1, 4.) The fundamentalist is so intimidated by the
cult that his sense of social grace has all but atrophied. Although
many nations perpetuate their traditions through the dance, the fun-

damentalist takes a harsh and unfeeling attitude toward the institudl dancing is worldly; there is no stopping point between total

tion:

The fundamentalist laces religion
that he often deprives the man on the
street of the most innocent forms of recreation. And the fundaabstinence and night-club

with so

lust.

many negative burdens

mentalist defends his negations in the name of the very Lord
who came that men might have life, and that they might have it

abundantly.
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The fundamentalist ends in irony because he does not bring his
cause to the touchstone of classical theology. He fails to see that
Christ reveals the limits of human virtue as well as the justice and
mercy of God.

When

the world rejected Christ,

it

rejected

its

own

An

oversight of this tragedy inspires the fundamentalist with
the optimism that the existing order can be defecated by orthodox
ideal.

Comforted by this illusion, he takes a cavalier attitude tosort of compromise that
keeps society decent and orderly.
Don Quixote is the literary symbol of this irony. He threw himself
into the task of knight-errantry with intoxicating zeal. But since he
doctrine.

ward the

did not understand the limits of virtue in himself, he did not understand the limits of virtue in history. This made him impatient with
the realistic expedients that kept history from converting to an inAs a result, he increased general evil by overturn-

iquitous tyranny.

ing existing safeguards. When he met a line of prisoners, he
promptly released them. Pleased with the evil he corrected, he failed

he created. But this contradiction did not occur
he
him,
thought he enjoyed a perspective that was untinctured
and
by pride
personal interest. He did not reckon with the extent to
which the ideals of knight-errantry were enlisted in the service of
to notice the evil

to

for

self-love.

The fundamentalist

is

a religious knight-errant.

He

sallies off

with

the doctrinaire expectation that society would resolve all its problems
if other
people would only become as virtuous as he is. He entertains

because he identifies possession of the Word of God with
sin in
possession of virtue. Having never traced the effects of original
the lives of those who possess the Word of God, he does not reckon
this illusion

with the degree

to

service of self-love.

which the canons of orthodoxy are
He makes no serious allowance for

enlisted in the
either his

own

understanding of the Word of God or the moral ambiguity
of his vocation. Defending the Bible is a comfortable egoistic accom-

relative

for

pride.
plishment; battling modernists is a pleasing palliative
Since the fundamentalist acknowledges the virtue of his stand, but
not the sin f he invests his cause with more purity and finality than it

deserves.

but not

He uses the Word of God

self-criticism.

his irony.

This

is

as

an instrument of

self-security

the source of his zeal and the cause of
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IX.
Future

ORTHODOXY

IFness,
not

It

come by

least three

I.

is

willing to correct the cause of

its

present weak-

justly look to future strength. But the strength will
mere desire. The desire must convert to action, and at

may

elements go Into such action.

Overcome Minority Group Attitudes

The theology of orthodoxy

is

one of which no fair-minded individ-

ual need be ashamed, for evidences are sifted by appropriate criteria,
and a sincere effort is made to honor the rights of language in Scripture. But orthodoxy tarnishes the splendor of Its theology by taking
on minority group attitudes. These attitudes include a compulsive
necessity to be right on every question, an excessive dedication to selfinterest, and a cultlc refusal to enter Into the wider Christian di-

alogue.

Orthodoxy

is

insecure because

It

jjeglects

the majesty of

its

own

would immerse Itself In the great literature of the
church, it would find that the cardinal doctrines of the faith have
been defended by a train of pious and learned men from the first
century until now. The theology of orthodoxy Is the theology of the
Reformers, and the theology of the Reformers is the theology of the
prophets and apostles.
Orthodoxy is also insecure because It fails to practice what it
preaches. Although believers are a remnant of grace, they belong to
a fellowship that includes the redeemed of all ages. This fellowship
traditions. If

it

the Christian church* the body of Christ. Minority group attitudes
have no place in the church, for Christians find their status In the
is

127

THE CASE FOR ORTHODOX THEOLOY

12 8

not in the petty alliances o
promises of the covenant God,

human

devising.

When

orthodoxy recovers

Its fit

and proper

status,

it

will be re-

lieved of the cultic urge to use the gospel as an ideological weapon
natural man. The gospel does not make a believer omnisagainst the
on wisdom. The gospel ancient, nor does it give him a monopoly
can a sinner be just before God? General
swers one

How

question:
not a threat to the gospel, because everything good traces
as rain
to God. God is merciful and kind; he bestows truth, as well
"
true
the
is
Christ
light
and sunshine, upon the just and the unjust.

wisdom

is

man"

that enlightens every

(John 1:9). This bestowal should

in-

of joy, not resentment, in the heart of a Christian.
spire feelings
Aristotle said many wise things about logic, Confucius many wise

When a Christian attacks general wisdom in
things about morals.
the
the name of the gospel, the natural man will attack the gospel in
name

2.

of general wisdom.

Bear the

of a

Mar^

Although Jesus
are

my

disciples,

True Disciple
u

By

plainly says,

if

this all

men

will

know

that

"

you

(ch. I3:35)> ordisthat you are

you have love for one another

*

will know
my
thodoxy often says, By this all men
doctrine/ This shift in criteria places
orthodox
defend
if
you
ciples,
believers at the disposal of demonic pretense, for not only is Satan
an accomplished student of Scripture, but the demons often address
While doctrine illuminates
Jesus with language used by the angels.
of salvation, the mark of a true disciple is love, not doctrine.
the
5

plan

with such clarity and force that only a highly
Scripture teaches this
of religious pride could miss it. "And if I have
sense
developed
all mysteries and all knowledge,
remove mountains, but have not love,

understand
prophetic powers, and

and
I

if I

am

have

all faith,

so as to

love edifies.
nothing." (I Cor. 13:2.) Doctrine pufTs up,
derided the docthe
that
pagans
though
says

Edward Gibbon

trines of the early church, they

nevolence of the

and

love,"

sincerely impressed

by the be-

the early Christians paid more
society; for
"
of the distressed person than to his merit, Hu-

new

attention to the need
mility

were

J.

C. Ryle observes,

"

are precisely the graces

which
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men

the world can understand, if they do not comprehend
doctrines. They are the graces about which there is no mystery, and
they are within reach of ail classes. The poorest and most ignorant
the

o

Christian can every day find occasion for practicing love

and hu-

1

mility."

The natural man knows that love is the law of life because he is
made in the image of God. He enjoys an intuition of his own spiritual dignity from the first moment of moral self-consciousness. He
will call no man good who fails to give signs of receiving this dighe

nity. If

ment

is

is

treated in

an unkind or unjust way, the

aroused within him; and

this

judicial senti-

sentiment stays aroused until

prevail. The offending party must either
or
apologize
repent, depending on the situation. This is why Jesus
names love as the mark of a true disciple. Unless the bearer of the

right

moral conditions

gospel is sympathetic and kind, his auditors will be too occupied with
a defense of their own dignity to hear the gospel.
Jesus prayed that his followers would be knit together with such
perfect cords of love that when the world saw the church it would
see

an image of

thou hast given

the Son's union with the Father.

me I have given

"

to them, that they
thou in me, that they

we are

The

glory which
may be one even

one, I in them and
may become perthat
know
sent me and
so
the
that
thou
hast
world
one,
fectly
may
hast loved them even as thou hast loved me." (John 17:22-23.) In
"
can ask no
commenting on this passage, J. C. Ryle observes :
of
the
of
value
and
the sinChristians,
unity among
stronger proof
as

We

fulness of divisions, than the great prominence which our Master aspainfully true it is that in
signs to the subject in this passage.

How

every age divisions have been the scandal of religion, and the weakoften Christians have wasted their
ness of the church of Christ!

How

strength in contending against their brethren, instead of contending
repeatedly they have given occasion
against sin and the devil!
*
to the world to say, When you have settled your own internal dif-

How

ferences,

we

*

will believe!

"

human body is an organism in which each part draws
from the whole, so the church is a fellowship in which each

Just as the
its life

member

finds himself

by losing himself.

"

If

one member

suffers, all
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if one member is honored, ail rejoice together."
Is the Ideal, and
This
Scripture states it with clarity
(I Cor. 12:26.)
and precision. But what does the world see when It looks at the
church ? Instead of a warm fellowship where each prefers his brother

suffer together;

in love.

It

Medes and

sees a

knot of quarreling

"Once

sects.

Parthlans and

Elamites, Cretans and Arabians, the dwellers In Meso-

heard the compotamia, In Judea and Cappadocia, Pontus and Asia,
mon language of the gospel with a common joy. Now they and their

common language; the joy of the great
in
the bickerings, rivalries, and misunderhas
lost
been
community
of
sects. The accord of Pentecost has resolved Itself
divided
standings
modern

heirs are without a

Into a Babel of confused sounds; while devout

men and women

con-

*

tinue devoutly to confess, Sunday by Sunday, I believe in one, holy,
"2
When the gospel incites a spirit of rancor among
catholic church.'
those who claim to be its finest product, what attraction will the
outsiders ?
gospel have to
While the world is offended by the physical divisions in the
church, the real offense is the manner in which these divisions are
"

used as vehicles of pride and pretense. Denominationalism in the
Christian church Is such an unacknowledged hypocrisy. It is a compromise, made far too lightly, between Christianity and the world.
Yet It often regards itself as a Christian achievement and glorifies its
It represents the accommodation of
Christianity to the caste system of human society. It carries over into
the organization of the Christian principle of brotherhood the

martyrs as bearers of the cross.

prides

and

prejudices, the privileges and prestige, as well as the humiliations and abasements, the
injustices and inequalities of that specious
order of high and low wherein men find the satisfaction of their

craving for vainglory. The division in the churches closely follows
the division of men into the castes of national, racial, and economic

groups^
As long as sin dwells in our members, divisions in the church will
be natural and necessary; but to say that they are natural and necessary does not

mean

that they are desirable or good. Christian fellowship repudiates any separation of brother from brother in the community of faith
;

FUTURE
If the church were to repent of Its failure to show the love of God,
not only would the way be opened for the creation of new ties of fellowship, but the principle of double fulfillment would be free to op-

erate

on the

attitudes of the natural

man.

He

might

Interpret the

church In the light of his own failures. But when
divisions In the church are held In pride and
pretense, the natural

failures of the

man

loses all patience.
dlstinctives are

Denominational

we knew

an Index to our blindness, not our

we

ought, we would succeed In methe
without
diating
dividing brother from brother on the
gospel
"
level of the local community. As Melville observes,
Heaven have

vision, for If

Christ as

for we are all
Presbyterians and Pagans alike
cracked
and
about
the
head,
dreadfully
sadly need mendwent
The
the
everywhere preaching
ing."
apostles
gospel, but sectarians go everywhere preaching the Episcopal view of succession,

mercy on us aU

somehow

the Lutheran view of the real presence, the Baptist view of immersion, the Methodist view of holiness, and the Pentecostal view of

speaking in tongues. Church history proves that denominational dlstinctives trace to very ambiguous evidences. They have no
right to
share honors with the gospel; they are adjectives, not nouns.
The difficulty, of course, is that though this is cheerfully acknowl-

edged In the

abstract, the

denominations are

active steps to ensure the finality

As

interests.

a result,

new

all

and perpetuity

the while taking
own vested

of their

walls are raised against a truly church-

wide fellowship. For example, when a young seminarian appears before the committee on ordination, the decisive question is not, Do
you believe the gospel and will you preach it with power and conviction? but rather, Will you support the program of the denomination? Ordination should be for the Christian ministry; denominationallsm makes it an Initiation Into the cult.

Roman
interests,

Catholicism believes that

but this

olic'* to "Italian

full relief.

is

sheer pretense.

unity transcends sectarian
"
Change the name Roman Cathits

Universal" and the sectarian interests come into

The church Is Italian because the seat of power is

in

Rome,

and it is universal because the personality of the priest is divorced
from the efficacy of the sacraments. Although Roman Catholicism is
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the oldest and largest branch of Christendom, It Is as much a denomination as the German Lutheran or the African Methodist. Unity

through hierarchical control

Is

a far cry from fellowship In Christ

Jesus.

Rome

announces its pretense. While other denominaare
tions say they
fallible. In practice they often act as if they beRome's pretense is not very convincing,
were
Infallible.
lieved they

But

at least

refreshingly forthright, nonetheless.
of Christ is a family, and in this family there are bound
to be differences of temperament and taste. These differences will

but

it Is

The body

that the church asplay an active part In defining the configurations
sumes when it enters the complexity and sinfulness of the social or-

must gratify personal Interests as well as
the hunger and thirst for righteousness. Some believers prefer to worwhile others prefer the simple
ship God through elaborate ritual,
der. Denominational ties

forms of prayer, testimony, and song; and neither group has any reason

to think that Its access to the throne of grace is superior to the
will admit that his denominaEven a minister of the

other.

gospel

tional convictions often trace to evidences that are as difficult to

as they are to defend. The
memories as well as truth.

name

denomination of our childhood houses

inOriginal sin prevents history from accepting its own ideals
as
the
of
visible
Christian
As
dwells
in
ideal
sin
unity.
cluding
long

our members, we

shall

continue to express our faith along sectarian

lines that are partly a refutation of that faith. But this ambiguity is
merely an occasion for love to manifest its creative possibilities. Love

understands
sary and

why

divisions in the church are simultaneously neces-

There is a ris\ in freedom, and love cheerfully acParents do not conform, their children to some abstract

sinful.

cepts this risk.

standard; nor does a gardener
is in the
variety.

make

all

his flowers alike; for the

beauty

3. 'Return to

the Classical

View

Contemporary orthodoxy

is

of the Church
a curious blend of classical and cultic

elements, for whereas it claims to be true to general Biblical doctrine,
defends a separatist view of the church. Behind this inconsistency

it

FUTURE

133

o thinking that possession of truth is the same
thing as possession of virtue. As long as orthodoxy Is comforted by
this error, it imagines that It is
sufficiently virtuous to decide who

Is

the familiar error

are,

and who

are not,

members of

the church.

And

once the nature

of church membership Is decided, It is only a matter of mechanics
to decide the nature of the church Itself. Since only defenders of

orthodoxy are fit members of the church, (they alone are virtuous) y
the presence or absence of the church is measured by the
presence
or absence of such members. This Is how the separatist mentality

When the Bible says,

"

Therefore come out from them, and
"
be separate from them, says the Lord, and touch nothing unclean
(II Cor. 6:17), the separatist puts one construction on this counsel:
operates.

he must physically withdraw from any communion that is not purely
orthodox.

An

endless proliferation results.

Unless contemporary orthodoxy learns to distinguish between the
classical and cultic elements In its own
theology, it may destroy Itself
in

its

zeal to preserve

itself.

The

separatist operates

on a

principle

out consistently, would Invalidate Christian theology
at every point; for if we do not need the Word of God when defining the nature of the church, why do we need it when we define the
nature of anything else? The separatist reverses right procedure by
that, if carried

substituting pious speculation for the normative testimony of Christ

and the

apostles.

The

following principles define orthodoxy's traditional attitude
toward existing denominations. And if It should seem that ortho-

more concerned with separation than it is with union, one
very important observation must be borne In mind: namely, that it
doxy

Is

only by clarifying the legitimate conditions of separation that we
can define the legitimate possibilities of union.
First: All other things being equal, a Christian should remain in

is

him spiritual birth. A filial obligation redid not minister to the Gentiles until
Paul
For
example,
quires
he had preached the gospel to his fellow Jews; and in doing so, he
"
followed the express example of Jesus Christ. He came to his own
home, and his own people received him not.** (John 1:11.)
the fellowship that gave
this.

Secondly:

A

Christian should judge the claims of a church by
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creed or confession, not by the lives of its members. False
Temple did not make the Temple any less the house
of God; nor did the apostasy of Judas make the apostolic college
any less a perfect instrument of God's will. When believers are un-

its official

priests in the

must be disciplined; but the nature of the
"
disturbed
is not
by their perfidy. When we affirm the pure
ministry of the word, and pure order in the celebration of the sacrafaithful or immoral, they

church

ments, to be a sufficient pledge and earnest, that we may safely embrace the society in which both these are found, as a true church, we
carry the observation to this point, that such a society should never

be rejected

as

other respects

long as it continues in those things, although in
may be chargeable with many faults. It is possible,

it

moreover, that some fault

may

insinuate

itself

into the preaching of

the doctrine, or the administration of the sacraments, which
ought
4
not to alienate us from its communion/*

In order that the force of

this
might be felt, the following quesThese questions can help a searching mind to decide whether a denomination may
rightfully be called a church.

tions are raised.

A

Is the gospel taught in the creed or confession?
denomination
not part of the church if its creed or confession is out of harmony
with the system of theology taught in Romans and Galatians. The
gospel is the good news that God offers pardon through Jesus Christ,
a.

is

the blessing of the Abrahamic covenant; and

Romans and Gala-

tians are the only places where this
teaching is developed in systematic, didactic form. Therefore, if a denomination officially rejects the gospel, it forfeits its right to be called a church.
b. Is the
gospel free? It is not enough that the gospel

be in the

creed or confession. If a denomination forbids the
preaching of the
gospel, the result is the same as not having the gospel. Luther en-

countered this anomaly in the
the gospel

Roman Church, for his

was placed under papal

right to preach

interdict.

however, that the separatist tends to go astray. He conto preach the
gospel with whether the gospel, in fact,
is
being preached. He does not realize that a denomination may be
part of the Christian church, even though there are many
clergy
It is here,

fuses

and

freedom

others

who

not only reject the gospel, but

who

take active
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steps to preach a false gospel. The church exists
In the creed or confession? on the one hand, and

when
when

the gospel is
believers are

free to preach the gospel, on the other. Wicked members do not make
"
the church apostate.
the Corinthians, more than a few had
gone astray, and the infection had seized almost the whole society;

Among

there

was not only one

species of sin, but many; and they were not
but dreadful crimes; and there was not only a corruption of morals, but of doctrine. In this case, what is the conduct of

trivial faults,,

the holy apostle, the organ of the heavenly
Spirit, by whose
mony the church stands or falls? Does he seek to separate

testi-

from
Christ? Does he

them? Does he reject them from the Kingdom of
strike them with the thunderbolt of the severest anathema? He not
only does none of these things, but, on the contrary, acknowledges
and speaks of them as a church of Christ and a society of saints." 5
Is the Christian free to
protest against abuses? Since the visible
church is formed of sinners, a believer may occasionally be drawn
c.

into federal decisions that offend either virtue or truth. In such situations a believer delivers his conscience by
a sincere and
registering
forceful protest through legitimate channels. For
example, Joseph of
Arimathea was a member of the council that condemned Christ; but
"
**
had not consented to their
since he
and deed (Luke 23:

purpose

51), Scripture calls him a
the principle by which a

good and righteous man. This

illustrates

prudent believer governs his conduct. He
must speak against abuses with power and grace. And if his words
for a new opportunity
fail to effect a change, he must
patiently wait

He

to speak.
may not take the law into his own hands"
for
final
schism,
judgment belongs to God, not man.

by provoking

To

pious and
he
this
advice:
that
they should
[Augustine] gives
peaceable persons
correct in mercy whatever they can; that what they cannot, they
should patiently bear, and affectionately lament, till God either
reform or correct it, or, at the harvest, root up the tares and sift out
the chaff. All pious persons should study to fortify themselves with
these counsels, lest, while they consider themselves as valiant and

strenuous defenders of righteousness, they depart from the Kingdom
of Heaven, which is the only Kingdom of righteousness. For since
it is

the will of

God

that the

communion

of his church should be
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this external society, those who, from an aversion of
wicked men, destroy the token of that society, enter on a course in
which they are in great danger of falling from the communion of

maintained in

the saints."

6

Here, again, the separatist tends to go astray. He thinks that if
he remains in a fellowship that is not purely orthodox, he compromises his faith. He becomes so intent on separating from heretics that
his zeal becomes the norm by which he decides the nature of the
church.

He forgets that the

anything

nature of the church, liJ^e the nature of
decided by the testi-

else in the theological encyclopedia, is

mony of Christ and the apostles, not by the testimony of separatists.
The evidence is plain, and no amount of piety can change a line of
it:

Christ and the apostles did not decide the nature of the church
"

by

the presence or absence of heretics in the church.
Now, what kind
of an age was that of Christ and the apostles ? Yet the desperate impiety of the Pharisees, and the dissolute lives every where led by the
people, could not prevent them from using the same sacrifices, and
assembling in the same temple with others, for the public exercises
of religion.
did this happen, but from a knowledge that the

How

society of the wicked could not contaminate those who with pure
consciences united with them in the same solemnities? If any one

pay no deference to the prophets and apostles, let him at least acquiesce in the authority of Christ. Cyprian has excellently remarked:
'Although tares, or impure vessels, are found in the church, yet
this is not a reason why we should withdraw from it. It
only behooves us to labor that we may be the wheat, and to use our utmost
endeavors and exertions, that we may be vessels of gold or of silver.
But to break in pieces the vessels of earth belongs to the Lord alone,

whom

Nor let any one arrogate to
the
exclusively
province of the Son of God, by preto
the
fan
clear
floor,
tending
away the chaff, and separate all the
tares by the judgment of man. This is
proud obstinacy and sacrilen7
in
a
gious presumption, originating
corrupt frenzy/
to

a rod of iron

himself what

is

also given.

is

Thirdly: Separation from an existing denomination

on only two
a.

is justifiable

criteria.

Eviction. If a believer

is

evicted

as the apostles

were by the
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a new fellowship must
Jews, and as the Reformers were by Rome
Is obvions. But the
necessity must trace to ineptness

be formed. This

among those who initiate the action, not among those who suffer it.
To force a new fellowship through either pride, imprudence, or insubordination,

is

hardly a

work

of grace.

denomination removes the gospel from its creed
or confession or if it leaves the gospel but removes the believer's right
to preach it, the believer may justly conclude that the denomination
b. Apostasy. If a

is

apostate. It

is

no longer part of tie church; a new fellowship must

be formed.

But before a believer takes a settled attitude one way or another^
he must bring his convictions to the touchstone: he must seek the
counsel of the brethren and the wisdom of classical theology. A spirit
not prompted by the Holy Spirit, for love

of divisiveness

is

law of life, and

love remains unsatisfied until all

who form

the

is

the

body

of Christ are united in one sacred fellowship.
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Conclusion

does not have

ORTHODOXY
ask the right

all

the answers; nor does

It

always

questions. And when it gives the right answers
to the right questions, it often corrupts its claims with bad manners.
But beneath these outer garments is the warm flesh of Christian
truth: the truth that love is the law of life; that all men are sinners;
that Christ bore the penalty of sin; that repentant sinners are dothed
with the righteousness of Christ; that Christ is confronted in and
through the written Word; and that the written Word is consistent

with

itself

and

consistent with the things signified.

We have defined orthodoxy as " that branch of Christendom which,
limits the

of Christ

is

mony is the
that

i.

it

The

testimony

normative for the church, and included in

this testi-

ground of

religious authority to the Bible/*

assurance that the written

Word

is

inspired of

God, and

has the force of law.

Literalism

Orthodoxy is often branded as literalism. The charge is that orthodoxy defends the plenary inspiration of the Bible, even though destructive criticism has ostensibly demolished this doctrine. But it is
instructive to note that the critics seldom give a precise definition
of literalism; nor do they go on to tell what they mean by the Bible
as the Word of God. If orthodoxy neglects destructive criticism out
of a respect for the testimony of Christ, the critics neglect the testimony of Christ out of a respect for destructive criticism. Not only is
the neglect mutual, but it is by no means clear that the neglect of
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the

critics is

more praiseworthy,

let

alone

more

Christian, than that

of orthodoxy.
at one point, we operate on
nullify the testimony of Christ
to
a principle that leaves the mind free
nullify this testimony at all
to believe that our hope
reason
have
little
we
points* In this case
If

we

not even our hope that God
The evidences that sup-

on

divinely appointed evidences
sent his Son to be die Savior of the world.
rests

in quantity and
port the plan o salvation are precisely the same
the
as
those
which
plenary inspiration of the Bible.
support
quality
If orthodoxy is literalistic because it honors the rights of language

in Scripture, it is in very good company, for Christ and the apostles
reinterapproach the text in precisely the same manner. Critical
pretation
it

may

relieve faith of the scandal of plenary inspiration,

also relieves faith of the scandal of the cross.

but

Tested by the canons

of science and philosophy, the doctrine of justification fares

no

better

than the doctrine of plenary inspiration.
When the gospel is absorbed into a world system, the minister
on no longer stand behind the sacred desk and cry, " Thus says the

Lord!

"

And when the voice of the prophet is silenced, let

"

Ichabod

"

be written over the church: the glory has departed.
The cause of destructive criticism cannot be rescued by contending that revelation is personal encounter with Christ, and that this
encounter

is valid

whether or not the Bible

is

inspired.

Not

only

is

the contention void of proof, but it reduces Christian commitment
to a variety of religious experience. By no analysis of personal confrontation could

we

discover that

God made

a covenant with Abra-

ham, and

that Jesus Christ is the blessing of this covenant. Only
prepositional revelation can clarify the state of a sinner before a

holy God.
Christ taught that the plan of salvation
office of
inspired prophets

church through the
ject this office,

we forfeit

the

norm by which

was mediated to the
and apostles. If we re-

the limits of valid con-

frontation are decided. In this case the religious experience of an
animist has the same rights as that of a Christian, for neither the

animist nor the Christian has any proof that his faith terminates in
mind of God. Religion becomes an exercise in personal feeling.

the
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Fundamentalism

2.

Critics also

its

brand orthodoxy

bad

Not only

as fundamentalism, but in

doing so

unfair to identify a position with
worst elements, but the critics of fundamentalism often manifest

they act in

taste.

is it

the very attitudes that they are trying to expose.

The

mentality of
fundamentalism is by no means an exclusive property of orthodoxy.
Its attitudes are found in every branch of Christendom: the
quest for

negative status, the elevation of minor issues to a place of major
importance, the use of social mores as a norm of virtue, the toleration of one's own prejudice but not the prejudice of others, the confusion of the church with a denomination, and the avoidance of

prophetic scrutiny by using the Word of
self-security but not self-criticism.

The

God

as

an instrument of

mentality of fundamentalism comes into being whenever a
is
unwilling to trace the effects of original sin in his own

believer
life.

And

where

habit? This

is

why

who

wholly delivered from this
no one understands fundamentalism until he

the believer

is

is

understands the degree to which he himself
titudes of fundamentalism.,,

3.

The Sum
Critics

is

tinctured by the at-

of the Matter

have not performed their

full task until

they leave the ex-

and probe into the heart of the system itself.
nobler task has been executed, the critics may discover

ternals of orthodoxy

And

once

this

that orthodoxy is a worthy Christian option. In any case, the problems of orthodoxy are common to all who try to discover the essence

of Christianity and to live by
In the sweep of history it
in

its

vocation.

But

its

precepts.

may

in this event

it

turn out that orthodoxy will fail
should be observed that it is ortho-

has failed. The Word of God
doxy, not the gospel, which
who come in the name of the
those
of
voided by the frailties
of God.

"

Heaven and

earth will pass away, but

pass away." (Luke 21:33.)

my

words

is

not

Word

will not
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